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PREFACE. 


Тноџон MSS. of the Saakhayaua Aranyaka have for many 
years Seen available in Europe, that text as a whole has been 
unfortunate in remaining unedited, probably owing to the 
fact that most of it is not of special importance or originality, 
and that the part of greatest value and interest, the Kausitaki 
Upanisad, was published as long ago as 1861 by the late 
Professor Cowell iu the Bibliotheca Indica. It forms, however, 
in many respects a close parallel to, and commentary on, the: 
Aitareya Aranyaka, and 1 have thought it desirable to complete. 
my edition and translation of that work by a literal rendering 
of the Sankhayana Aranyaka. 

Т от aware that in several places my version is unsatisfactory, 
and I should have preferred if I could have found it possible 
to obtain further manuscript material for the constitution of 
the text of Adhyayas vii-xv. But I am inclined to think that 
it is important in Sanskrit studies to observe some proportion 

<Bctween the effort expended and the value of the result, and 
I.trust that this translation will afford students of the Veda 
a means of seeing, with the least expenditure of time and . 

` trouble, exactly what the Saükhayana Aranyaka contains, 
A full comparison with the Aitareya Aranyaka will be found 
in my edition of the latter work, in the Indexes to which 
I have included the lexicographical and other matter of the 
Sankhayana so fully as to render an Index to this translation 
needless. | 

І have added, аз of more general interest, an Appendix on 
the Mahivrata rite. This paper was prepared for the recent 
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meeting of the Congress of Religions at Oxford, which I was 
unavoidably prevented from attending, but at which Professor 
Macdonell very kindly read an abstract of the paper. 

I have to express my heartiest thanks to the Council of 
the Royal Asiatic Society for accepting this translation for 
their series, and to Miss Hughes for the great trouble she 
has been so good as to take to secure its satisfactory production. 
and to remove errors. Professor Eggeling under whom 
II commenced to learn Sanskrit, has done me the honour of 
reading a proof and of making suggestions which I have 
been only too glad to accept. 


‘ A. BERRIEDALE KEITH. 


London, September, 1908. 
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INTRODUCTION. 


Tue Mahavrata in the form described in the Sankhayana 
Aranyakg is the ceremonial performed on the second last day 
of the Gavamayana байта, а sacrifice extending over a year 
and symbolic of the year. As a form of the Agnistoma the 
ritual feature of the day is its division into three parts, the 
morning, midday, and evening pressings of the Soma and their 
accompanying Stotras of the Saman singers and Sastras of 
the Hotrs. The Sastras alone are systematically dealt with 
in the Sankhayana Aranyaka, though mention is made also: 
of the corresponding Stotras. In the morning pressing there 
correspond to the Bahispavamana and to four Ajya Stotras 
«he "Ајуа ond Praüga astros of the Hotr and three Ajya 
Sastras of the Hotrakas. In the midday pressing there 
correspond to the Madhyandinapavamana Stotra and four 
Prstha Stotras the Marutvatiya and Niskevalya Sastras of 
the Hotr and three Niskevalya Sastras of the Hotrakas. In’ 
the evening pressing there correspond to the Arbhavapavamana 
Stotra and те Уајвауај уз Saman the Уашуадеха and 
Agnimaruta Sastras. : 

These Sastras receive, however, very different shares of the 
attention of the writer of the Aranyaka,i and ii. After an 
introduction (i, 1) he devotes a single chapter to the Ajya 
and Praüga Sastras (i, 2), and one to the Marutvatiya 

stra (i, 3). He then describes and explains the ceremonies 
preceding immediately the Niskevalya Sastra or Mahad Uktha;i 
which forms the essential and highest part of the situa 
commencing with the oblations of ghee (i, 4; 5), interpolating 
a legend of Visvamitra (i, 6), and concluding with the 
ceremonia% of-fhe mounting of the swing (i, 7; 8), which 

The Mahad Ukthi 


symbolizés the sun. itself, in its full 
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detail, occupies nearly all the second book (ii, 1-17), and a 
concluding chapter (ii, 18) deals with the Vai$vadeva and 
Agnimaruta Sastras. 

The Aranyaka does not go into any detailed explanation of 
the ceremonies alluded to in i, 4; 5; 7; 8, and. to understand 
the allusions it is necessary to refer to Sankhayana Srauta 
Sütra, xvii and xviii, of which a brief summary follows. 


Preparations for the ceremony are commenced some. days. 


before it begins. For making а swing for the Hotr fnere are 
brought together two or three planks, preferably of Udumbara 
wood, an arm! thick, an ell long, pierced at the corners; also 
two forked poles of over 2 man’s height, a cross-bar and strong 
‘cords of Мийја grass, more than two fathoms long. For the 
Udgatr's seat Muñja or Darbha grass is used, and the feet 
are a span high, the other parts an ell The Adhvaryu is 
given a bundle of Muñja or Kuéa grass, on which he stands 


_ + and makes his responses. The other priests have only órsis 


(mats) a span high. А lyte with a hundred strings 18 got 
dy, the body of Рајаба, the handle of Udumbara wood, or 
vice versa; it is covered with a red ox-hide, hairy side upmest, 
and as bow a naturally crooked reed with leaves is used. For 
/ the maidens who are to dance water-jugs are provided, and 
there is a variety of musical instruments? which are merely 
names to us. ‘There are also four or six drums, two within and 
two without the Sadas. A horse and chariot are ready and 
a bow and three arrows for use by a king or other distinguished 
archer. The target consists of an entirely round skin hung 
up between two posts to the left of the Agnidhra. Behind 
the Agnidhra a hole is dug and covered with the skin of the 
sacrificial animal, which serves as the so-called *earth-drum,' 
which is beaten with the tail of the sacrificial animal. The 
presence of a Sudra woman and an Aryan ‘bald head’ is 
mentioned as antiquated and obsolete. 


1 Non: of these measures can be fixed with certainty; cf. Hopki: 

Epic Measures, J.4.0.S., xxiii, 147 seq.; 2Z.D.M.G., Wi 1347 eae 
Икин. ааыа, дитей 

picchord, etc. е list in Sadyana’s com -Aita 

Yl é quoted from Apastamba. T m. poplite Areuyake, 


mkhivana Srauta Sūtra, xvii, 1-6. 
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In the evening before the rite begins, as usual, the place 
of the sacrifice is swept, fresh grass strewed, etc., and at night 
begins the Prātaranuvāka litany, whicb has to be composed 
of a full thousand verses. An animal sacrifice is performed, 
either of one beast for Indra and Agni ог of eleven,’ and in 
addition the beasts mentioned in the Aranyaka, i; 1. The 
utensils are, after the sacrifice is completed, carefully washed 
outside the Vedi and brought within the Sadas after the 
Samprasarpana, or ‘ gliding i in,' of the celebrants is completed. 
No peculjarities-occur in the ritual which follows the Agnistoma ? 
until after the Marutvatiya Sastra;? or just after the ending of the 
morning pressing, when the setting up of the swing takes place. 
Holes* have to be dug, and the side-posts and the cross-bars are 
carpentered. Тһе cross-beam is Placed as high as the Hotr’s 
forehead, or, if he is small, extended arms. The posts are 
rammed hard into the ground, and made secure by pressing 
in twigs, etc., and the swing seat is fastened firmly with the. 
ropes, so as to be a span above the earth. Grass is strewed 
under it, and the right side may be a little elevated. 

c^ After tke Mahendragrahas have been drawn off, the Adhvaryu 
goes in front of the Hotr's altar, and the Hotr then addresses 
to him the Praisa, ‘ Adhvaryu, now cease. Then the Hotr 
leaves the Sadas, goes round the Agnidhra's altar, and, bending 
the right knee, takes with a ladle of Udumbara wood eight 
libations of ghee (i, 4), which he offers to the accompaniment 
<of a, Mantra apiece. He puts down the ladle, and, leaving 
the vicinity of the Agnidhra, atands in front of the Sadas? to 
the north of the Sruti, facing the east, and mutters the 
Parimads (i, 4; 5). Then? he pays reverence to the fire altar 


t Sankhiyana Srauta Sütra, xvii, 7, 7. 

1 Now most fully and "ee described by Caland & Henry, 
БА nigtoma, Paris, 1906,,1907. 

for ue morning Sastras and the Marutvatiya, see Sankhayana, 
xvii, 8 
i nio. хий, 10-12, 5. 
See plan in Баер S.B.E. xxvi, followed in Z/4gnistoma, 

* Sankhüyana Srauta Sūtra, xvii, 12, 6-15, 12. Other accounts of 
the ritual are given in Latyayana rut Sütra, i iii, 10—iv, 3; Katyayana 
Srauta Sits, xiii, 3; Tandya маше шара y, 5,6; Taittirlya Samhita, 
vii, 5, 9; 10; "Веаћшаџа, 1, 2, 6, 7; Aitareya ‘Aranyaka, v. See Hillebrandt, 
Rom. ? Forsch., v, 299 seq. ; below, pp. 73 seq. 
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in its several parts, and to the sun while in the sacrificial hut 
(i, 5). The Hoty then retires into the Sadas, goes behind the 
swing which is there, and takes hold of it, not again to let it 
go until he has mounted on and descended from it. He gives 
to the Adhvaryu instructions as to the exact mode of making 
responses, and to the Prostotr as to leaving out seven Stotriyas. 
The Adhvaryu begins the Маћаугаја Saman, the Одра 
mounts his Udumbara stool, and the other priests sit on.their ,, 
mats. The Udgatr beats the big lute and the womtn their 
lutes. The drums, including the ‘earth-drum’ are beaten, 
and loud cries raised. Maids with water-pitchers on their 
heads dance thrice to the left, round the Marjaliya altar, 
singing ‘Oh, this is sweet, this is sweet!’ and then thrice 
to the right in silence. "е horse is yoked to the chariot on 
the right side of the Vedi, and an armed warrior, or the king, 
mounts, and, taking the bow and three arrows, encircles the 
, Vedi to the right, piercing as he does so with his arrows the 
target, so that, however, the arrows remain fixed in the hide. 
Then the horse is unyoked. The Prastotr, if seven Stotriyas of 
the Stotra still remain, then signals to the Hotr w3£h-the»werds 
d veld. The Hotr thereafter drags the seat of the swing towards 
him, and thrice breathes out and thrice in (i, 6 fin.). The 
Mantras at the end of i, 5, are spoken just before this,! when 
he touches simultaneously with his right hand the earth and 
the scat of the swing, when he lays his hand on the swing, 
and when he holds it in the air a span above the seat of the 
swing. After touching the swing with his breast alternately 
on the right and left sides, the Hotr slides over, stretches out 
his feet in front of him on the earth, and again breathes 
out and breathes in. Не sits down, making a lap, on the 
swing seat, and with his right hand he touches the back part 
of the swing, repeating during the first Ргабћата а Mantra, 
und then breathes out and in. At the end of the Stotra the 
drums, including the earth-drum, are split up, all noise ceases, 
the dancing maids put down their jars on the Marjaliya altar, 


1 Comm. on Saikhayana xvii, 15, 10-19; in 15, 13, the.action of th 
Hotr as regards the swin is dealt with there bei 5, 13, the. action of the 
correspond with the Aranyaka, i, б, as a whale с 76 i ous nothing to 
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and go away. The Prastotr, with the word esd, urges the 
Hotr to begin the Niskevalya Sastre. The Hotr then utters 
after the last Pratihara the Аћата, adhraryo Somsdvo3mn.! 

The Srauta Sütras proceed, in book xvili, to give in detail 
the composition of the several parts of the Mahad Uktha. 
These details will be found abstracted in the notes to my 
edition of the Aitareya Aranyaka and need not be repeated here. 
e The Mahavrata section is followed by the Kausitaki Brahma. 
Upanisad,? forming books iii-vi of the гар ака. "Tho frat 
book deals,in a confused fashion with the fate of the soul 
after death, apparently attempting to reconcile the double 
version of the fate of the dead presented in the Brhadaranyaka 
and Chandogya Upanisads.*’ The second is an exposition of 
the pre-eminence of Prana as the truth of the universe, but 
is mainly devoted to showing the practical and quasi-magical 
uses of the conception. The third is more philosophical, and 
identifies the real with the inner self, the subject. In the.)_ 
fourth there is a later and more elaborate version of Fal 
questioning of Ajatasatru by Balaki* found in the Brhad- 
aranyika Uponisad. 

Then follows the Samhita Upanisad (books vii and viii), 
treating of the symbolism! of the Samhita, Pada, and Krama 
texts of the Rgveda. Then an Upanisad (book ix) dealing with 
the rivalry of the Pranas, one of the commonest of Upanisad 
topics. In the following book (x) the internal Agnihotra 
is-minytely described as a substitute for the formal sacrifice; 
the next book (xi) contains a brief account of the Prana- 
samvada, presages of death, and a set of spells. In book xii 


1 Sankhayana Sraute Sūtra, xvii, 16; 17. Оп fomeavo3m, cf. L'Agnigtoma, 
232. 


PI Ed. and trans. by Cowell, Bibl. Ind., 1861; ed. as one of 39 
Upanisads in Апапдаќташа series, 1895; trans. by Max Müller, S.B.Z., i 
(2nd ed., 1900) ; de Harlez, Louvain, 1887 ; Deussen, Sechzig Upanishads 
des Veda, 1897, pp. 21-58. І follow in my version the recension adopted 
by Cowell, noting all variants which muke the sense different. The 
isad is analysed after Anquetil du Perron’s version and a Chambers 

MS. by Weber, Ind. Stud., i, 392-420. As usual, Anquetil’s version is 
now of no real service. 

з Deussen, Rhil. of the Upanishads, рр. 336, 387. _ M 

1 Ibid. рр. 87, 88. Four new definitions are added to the original 
twelve. 
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is a hymn, or rather spell, addressed to an amulet of Bilva. 
Book xiii reverts, in a series of quotations inaccurately 
attributed and cited, to the pre-eminence of the self; book xiv 
insists on the need of knowing the meaning of the Veda, and 
book xv contains the Vam$a.! 

For books i and ii the translation follows the text of Dr. W.F. 
Friedländer (Berlin, 1900), for iii-vi that of Cowell, for vii-xv 
that published by myself. Occasional reference is made to 
two MSS., the Berlin? MS. Orient. fol. 630 (ff. 82, dated 
Samvat 1784 (= a.D. 1677), at Rajapura, but many pages . 
injured by water and imperfectly restored), and the Bodleian;? 
MS. Sansk. e. 2. Both of these are excellent MSS., and in 
most places correct each other's deficiencies. I have derived 
much benefit from the translations of the Upanisads, especially 
from Cowell’s version, а very remarkable piece of work for 
so early a date, and from Dr. Friedlünder's rendering of book i. 

/ Of native commentaries I have only seen that of Sankarananda 
on the Kausitaki Upanisad,‘ which is a fair interpretation of 
the text, but contains many blunders. The Upanisad is also 

J paraphrased in part by Vidyaranya® in his Багуорг и ада ћа 
nubhitiprakasa, of which the eighth and ninth chapters, 
corresponding to the fifth and sixth books of the Aranyaka, are . 
printed in Cowell's edition, and follow the version adopted 
by Saükeranande. This is probably explained by the fact 
that Saükarananda is described as the teacher of Madhavacarya ê 


1 For further details, see my article, J. R.A.S., 190 . 363 which 
deals also with the probable date of the several Seu the уыш 
The relations of the Aranyaka to the Aitareya Aranyaka are fully discussed 
in my edition of the latter (рр. 30 seq., and in the explanatory notes), 

| in which will also be found an index of the proper names of the 
üyana, the text of and a very full index to Adhy&yas vii-xv, and 

a full index to Adhyayas i and ii. Jacob's Concordance includes the 
Upanisad. For the relation of the Aranyaka and Sankh&yana Srauta 
aua note, J.R.A.S., 1907, рр. 410-12 ; .Eggeling, S.B.E., xliv, 

з Weber, Berlin Catal., ii, 5, 6. The MS. was very kindly lent to me 
by the Royal Lib through the India Office, by P: ischel" i 

3 Winternitz & Keith, Bodl. Catal., p. 60. 27.256 крио. 

* In Cowell’s edition ; cf. Max Müller, S.B.E., i, p. с. 

d zu Tu a Beo ааа мрн бани, рр. 45'зед. 

1097. а p. 98; i ; Deussen 
ре ае ао ee ths р с: Паза 
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and pupil of Anandatma.! The version of the Upanisad given 
by these authors prevailed in the south? but its inferior 
validity is shown by the fact that Sankara’ followed the other 
text. Ramatirtha on Maitrayani Upanisad, iii, 2, quotes у, 8, 
from the ordinary version, and the upper limit of age for 
Sankarünanda's version is uncertain. 
A word may be said in conclusion on the philosophic merit 
eof the Upanisad. Its contribution to thought lies in v, 5-8, 


organs of sense, the activity of sense, and the objects of sense, 
and their unity in consciousness are expressed with some 
clearness and detail. Such passages i t the 


where the unity of consciousness; the interdependence of = 


highest doctrine of the Upanigads ; the further step which 
identifies this unity with the Brahman and finds the macrocosm 
in the microcosm is conceived rather religiously or mystically 
than . Philosopbically, nor is any attempt made to prove it, 


while the unity of consciousness is established by tolerable- - 


arguments. No doubt the Upanisad stands on a much lower 
plane of thought than the Thestetus or Parmenides, ог the 
dc Arima; e=d the ideas of Plato and Aristotle are infinitely 
тога Mem thé fact remains that the 
Upanigad—probably ог earlier date—does deal with a philo- 
sophic problem in a philosophic spirit, however much that 
spirit may be confused by mythology. It should be noted 
Lat Wm seconde ef Bane origin, and. that the 
speculations of Citra in iii deal with pure mythology in the 
doctrine of the paths after death, a fact which led Max Müller 
to ascribe to the Ksatriyes a special interest in. this unphilo- 


sophical topic, and scarcely speaks well for their theoretical 
devotion to pure knowledge араага — 
—————— 


1 Hall, p. 116; Winternitz & Keith, Bodi. Catal., p. 15. 

? In the Теш вано, Таатан, 1 go 108 Upani л ee is no 
Kausitaki (cf. Deussen 7 ni з, pp. 533, ut it is 
included if a collection, of 259 слаба nown to the uu 
Brahm e in 1850-1, in ingana, ir Walter Ellio 

TH. E d agrees with S&nkarhnanda'à 


| pv о, 
3 Cowel D. Deussen, Phil. of the Upanishads, р. 98, gives the 
ре Sutra, ? 
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The text of the Aranyaka is on the whole in а satisfactory 
condition. The exceptions to-the rule are mainly in the case 
of forms whose meaning is obvious, but which contradict 
established grammatical rules. It is obvious that the tradition 
was unable to discriminate between Vedic forms and mere 

Ims blunders, and no reasonable scholarship will hesitate 
to amend all the forms given by Cowell as ‘strange solecisms 
which sometimes half remind us of the gathas of the Lolita 
Vistara’ from the Upanisad, though the mode of emertdation 
may be doubtful. In other cases it is rtain whether we 
have a rare usage or a text error. For example, in iv, 7, we 
have it said of Sarvajit Kausitaki, yad ahordtrabhyàm papam 
akarot sam tad vrikte, where the imperfect ? stands in a curicus 
relation to the present, here probably historical.’ Or again, 
in iii, 4, Sankarananda reads dhunute tà, where са cannot be 
ignored as it is by Max Miiller and Deussen. He renders 

15 айй iva romani kampanena, and Cowell regards this as 
possible. Yet it is hardly possible .to doubt that it is a mere 
transposition of dhunuctüte, actually read in some MSS., and 
that again an error for dhunvate, the verb being Antransitive- 
Or again, in vi, 2; 3, we cannot accept a masculine nominative 
brhat, or in iv, 4, abhi ейіаё (Berlin MS.), etc. On the other 
hand, genuine archaisms exist, e.g., svapnyayd in vi, 15, yqjà- 
darah in a Re in iii, 7, and in several other cases the evidence 
for hyper-Sandhi is convincing ; e.g. iii, 5, where udgitho- 
ра(ға)&гауаћ must represent udgitha upa. Or again, in vii, 2; 
viii, 1, the genitive asya is remarkable,‘ but certain, and 
may perhaps be compared with atha mahübratasya, Aitareya 
Aranyaka, v, 1, 1, though there the following words can be 

t Viz, прса in iii aie SE Oe Е 

for pared. raja) in tn, 8 inet Pieri Tees. pope se АЕ 
0; veti (vyeti) in v, 1; adüdham (ud&ülham or adüduhat) in v, 5, etc. 
Cf. the curious use of ajayat in Maitrayant Semhitt iv 3, 1, discussed 


СЗО asi dodi ње 
Gea ml ни ИЕ 
PUT IBN Y ; Y ; , Altind. Zauber- . 


i, 
^ 
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more easily construed with the genitive. In iv, 8, the 
accusative with man, the subjects being the same, is against 
the Vedic use! observed in vii, 8 seq., but occurs in а Re. 
The secondary character of ix, 7, is shown by the genitive 
with фгй,3 and of viii, 11, by the use yo "га vicikitset sanakdram 
eva briyad rte пакатат iti, where the usual Brahmana con- 
struction requires the first person, as in i, 1; ii, 17; viii, 6, 

eand in the parallel Aitareya version3 So in viii, 1, and xi, 8, 
tsarinir and Savitrir present apparent feminine nominatives in з, 
which may, be pseudo-antiquities or merely errors of the text, 
as is suggested by the fact that the former word is very variously 

„ read in the parallel passages and the latter occurs only in one 
of the MSS., the other having the correct form.* In viii, 9, 
the MSS. agree in reading the accusative param, which is quite 
impossible, and so forth. 


1 Synt. Forsch., v, 104, 179. 

3 Ibid., p. 162. х 

з Cf, Maitrayant Samhita, ii, 1, 11; yo vai kamayeannadah гуйй iti. 

* Cf. fabalis in Taittirlya Samhitā 1v, 3, 11, 5, but «ађан in Küthaka 
Samhiżā, xxxix. 10 ; ghütakarkarir in Sankhayana Srauta Sūtra, xvii, 3, 12 ; 
ghütarir, ibid. 15. c 
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THE SANKHAYANA ARANYAKA. 


Adhydya I. 


Prashant із the уваги the Mahima is his body; therefore 
one should not recite it for andther, lest one place in that 
" other the body of all beings. Again, the Mahavrata is the 
· body of Indra; therefore one should not recite it for another, 
lest one place in that other the body of Indra. Again, the 
Mahavrata is the body? of the man, composed of Re, Yajus, and 
Saman verses, whom they make ready ; therefore one should not 
. recite it for another, lest one place ip that other the body of all 
the metres. One may, however, recite it (for another) as Hotr 
priest of Sattrins or for one’s father or teacher? For in that 
case the recitation is really for himself, and by his own self 
he perfects‘ the sacrifice. The Stoma of the Mahavrata is of 
twenty-five parts. Twenty-four, indeed, are the half-months of 
the year, so that the yearis made up. Again, Prajapati, the 
year, is of twenty-five parts. Twenty-four perta are Васе at 
the beginning, and the end is the twenty-fifth. is to 
be offered to Indra and a goat to Prajapati. That day, indeed, 
is Indra’s; Indra is Prajapati. (The goat) is the symbol 
Prajapati. Again, among animals the bull is the symbol 
Indra. (1.) 

The *Ajya Sastra of the Mahavrata is the twelve-verse hymn. 
‘The guest of every man.’ Twelve, indeed, are the mer 


! See Eggeling, Б.Е, xliii, p. xxiii. 

з This confirms the view of the comm, on Sankhayana Srauta Sūtra, 
xviii, 2, 1, that in this school the litany is regarded as of human shape. 
For the ides, cf. iv,-6, and note. 

з In the two latter cases the Mahávrata must be part, not of а Башта, 
but of an Ahina or Eküha, see note on Aitareya Áranyske v, 3,3; 1,8; ` 

rather contradicts this а by recogn ising a friend also. 
¿` approaches the sense ‘unites’ Cop peg 
of the Maitrayani Samhita. The translation ad: is Prof. [de 
5 A reference to the Caturviméa, which in de e facto the of 
the Neto, Tad oa хасан Brahma = i T the Atman as њу Bee 
rey 8 Яогорћів, p. 16. 
ET evi viii, 74, 1-19 (vv. 13-15 are a апа ий and 80 у 
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in the year; so the year is made up. In this hymm there are 
two metres, Gayatri and Anustubh. In the recitation one adds 
the twenty-five-verse hymn,! ‘ Agni, from fire-sticks, men with. 
devotion.’ For the Stoma is of twenty-five parts, and the 
Sastra is perfect in form when it corresponds with the Stoma. 
In this hymn there are two metres, Viraj and Tristubh. These 
make up four (metres). This all,? indeed, is fourfold, so that 
all this is made up. The Praiiga Sastra is in Tristubk. The ^ 
Tristubh is the metre of Indra, and so he is united with his 
own metre. The (Тгса 3), * Were not they, who wert magnified 
by praise,’ is addressed to Vayu, and contains the words ‘ great’ 
and ‘magnify.’ It contains the word ‘great,’ for this day is ^: 
described as ‘ great’ (Maha-vrata). The following Trca,* * As 
far as the strength of the body, as far as might,’ is addressed 
to Indra and. Vayu, because (of the expression) ‘ As far as men 
perceiving with vision.’ ‘The fair eye of you two, Varuna,’ 
^ is (the Trea?) addressed to Mitra and Varuna, because (of the, 
expression) ‘The sun goes extending (the light) of the two 
gods.’ ‘Who will hear, who of those who merit worship,’ is 
(the Trea 6) addressed to the Asvins, because (of the expression) 
‘Whom the daughter of the sun chose.’ ‘How, what priest’s 
(sacrifice) has the great one magnified,’ is (the Туса 7) addressed 
to Indra, and contains the words ‘great’ and ‘magnify.’ It 
contains the word ‘great,’ for this day is described as ‘great.’ 
© Who is of you a protector, Vasus, who of you a guardian,’ is 
(the Trea 5) addressed to the All-gods, because of the expression 
“Varuna, Mitra, from the stronger mortal.’ * May this 
z Ge КАШЫ Brahmana, ii 1; xix, 4; xxviii, 7. - 
| * RV, vi, 91, 1-3. The statement that the words ‘great’ and 
‘magnified’ are contained is not correct as the former, but the 
Proh en me varaion ee Кош ii, 7; 8, though but for the 
TELE pve эш И Ни 
attribution to the deities, who Cms ES feces Pralige, 
each verse has Fig титан Wy) AUN ш to proras па. 
з ВУ. vii, 61, 1-3. 
* RY., iv, 43, 1-3. а. 
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Sarasvati, glad,’ is (the Trca!) addressed to Sarasvati, because 
of the expression * He has opened the doors of Rta, O happy 
one.’ This is the Praüga Sastra of Vamadeva, arranged in 
Trcas in Tristubhs, and containing the word ‘Ka.’? Prajapati, 
‚ indeed, is Уатадеуа ; in Prajapati so do they obtain all desires. 
Others say the (Sastra of the) morning pressing should not 
be in Tristubhs. Otherwise it confuses the (parts of the service) 
e Which have fixed metres. (The Sastra) should be that of the 
one-day rite. The one-day rite is Brahman;* this day is 
Brahman ; so Brahman is perfected by Brahman. (2.) 
‘Thee as а car for help’ is the strophe* of the Marutvatiya 
e Sastra. ‘This juice pressed, Vasu,’ is the antistrophe.® This 
is the regular scheme 9 for the one-day rite. The Brahmana 
as to it has already? been set forth. After reciting first the 
(hymn? of) Vasukra, ‘Fair has been the singer’s onset,’ he 
inserts a Nivid in the Tristubh (hymn?), * Great, hero-like, 
controlling men, is Indra.’ Now (the reason) that he recites .. 
the Vasukra hymn first is that Indra is Vasukra, and (the 
reason for reciting) ‘Great, hero-like, controlling men, is 
Jadra? is—that it contains the word ‘great,’ for this day is 
described as ‘great.’ (3.) 

Then he offers the oblations of ghee. Thus he wins success 
for the calming of the sacrifice and the healing of the sacrificers. 
There are eight (oblations). By these, indeed, the gods 
obtained? all success; thus also do sacrificers by means of 
them obtain all success. Then he mutters the mutterings 


1 RV., vii; 95, 4-6. 

3 As only three Treas are from RV., iv, this is curious, but the comm. 
on Srauta Sūtra, xvii, 8, 10, explains that the three new Treas A the 
name to the whole to distinguish it from the Vasistha Praüga, Kausitaki 
Brahmana, xxv, 2, of the Visuvant. 

з Cf. Kaugitaki Brihmana, xxy, 3. 


* This must be the sense here, not ‘addition’ as taken by Sayana on 
Aitareya Arany v, 1, 1; cf. Friedländer, p. 34, n. 4. 

1 Cf. Kaugitaki Brahmana, xv, 2. t 
vi, 19. 
„ 71, 19. А 
10 An untrapslatable play on аш and анан, as in Kausitaki, Brahmana, 
xvii, 3; xix, 5. For the Mantras of the eight oblatio: Сеј апа 
Srauta Sütra, xvii, 12, 1-4, and note on Aitareya v; 1, 1. 
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accompanying the Parimads. They are Parimads (those which 
boil around). The waters indeed are Parimads, for by the 
waters all this is boiled around, and so they are the Parimads. 
Now the hymn is food. The waters indeed come first before the 
coming of food, and the waters are the Parimads. . Again, 
the Parimads are the nails, teeth, body, and hair. Therefore 
are they to be employed, for they are bringers of good 
fortune. There are twenty-five and the conclusion,’ Тһе” 
Айрїгава (Saman) serves as a support; of that it is a symbol. 
(Then comes? the) Bhiitechad (Saman); (in reziting it he 
feels) ‘I have reached Indra’s dear abode.’ Then the Krosa 
and Anukroga (they use)—(thereby) have they won; then < 
the Payas (Saman)—(thereby) have they won; then the Arka 
and Arkapuspa (Samans) Arka is Agni here; Arkapuspa 
is Aditya. If the Saman singers sing a round according to 
these (Samans), then they say to the Hotr priest, ‘Mutter 
after us.’ If they sing, he should mutter after them;? if 
they sing thus, or even if they do not sing, he should mutter 
all the same. (4) 

These are the seven divine metres;* therefore he оша 
mutter after the (Saman singers). Again, Indra's indeed is this 
day, for Indra are the mutterings; therefore he should mutter 
after them. Then standing there he adores the fire in each 
of its members, saying ‘Honour, Honour.’ For the gods are 
not above receiving honour. He should honour the parts of the 
fire when it is kindled, if it is on the high altar. Then 


1 For the Parimüds (connected with mad, ‘be > by Süyana on 

Šatapatha Brihmana, x, 1, 9, 8, but see Weber, Ind. Siud. iz, 135), see 

ng, S.B.E., xliii, 288, n. 2. The seven names are given 

re, not e Satapatha. 1 is clear that the ‘Satepatha follows 

а similar rite to the ana, while Tandya Mahabrahmana, v, 4, 1-13, 

and Láty&yana Srauta Sūtra, iii, 9, recognise thirteen Parimüds with 
he follow is во brief ds to be of d terpre 

e following passage is so brief as to be of doubtful in tation 

but I follow Friedländer in regarding the remarks as Arthavüda, 16 would 

bably be more natural and рег ape better to take priyam Indrasya 

с адата as а description of the Krosa and An for jagama 

in early texts is usually person, Whitney, Sanskrit Grammar, p. 283. 

з For the anujapa, see Sank Mee ONE Sütra, xvii, 19, 5. 
ра i 


5 Seo note on Aitareya Aranyaka, v, 1, 2, and cf, али таша 
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standing there he adores the sun. Some say! he should make 
ап opening in the shed; but he should only perform his 
adoration in the direction (of the sun). For being concealed in 
this highest hymn, before the highest, he utters the bene- 
dictions? ‘The great (m.) hath united with the great (f.)'C— 


` Agni indeed is great, the earth is great, for these two have 


united; ‘The god hath united with the goddess ’—Vayu is 


* the ged, the atmosphere the goddess, for these two have 


united ; ‘The Brahman (n.) hath united with the Brahmant'— 
the sun is the Brahman, the heaven the Brahmani, for these two 
have united. So does he unite these worlds for him who will 


Те chant this hymn. (5.) 


Vié$vamitra? indeed, went to the dear home of Indra by 
reason of recitation and the performance of vows. To him 
said Indra, ‘ Viévamitra, choose a boon.’ Visvamitra said, ‘ Let 
me know thee.’ ‘(Choose) again.’ ‘Thee only. ‘ (Choose) 
a third time.’ ‘Thee only.’ To him said Indra, “Таш the 
great (m.) and the great (f); the god and the goddess; the 

_Brahman_and the Brahmani.’ Viévamitra was still fain to 
know more. ^ To him said Indra, ‘I am that which I have said, 
but what is more, he that performs no penance may be even 
such as Iam. Then indeed did Indra proclaim the Vyabrtis. 
They sufficed for him. 

Then (the Hotr), after gathering to himself the plank of the 
swing, draws in his breath thrice, after thrice breathing out. (6.) 

The (plank of the swing) is of Udumbara wood. Strength 
and proper food are the Udumbara, so that strength and proper 
food are won. ‘Then, after touching it with his breast, putting 
his right side® over it, he mutters, Thou art the sun. Let 

1 Cf. Srauta Sūtra, xvii, 13, 9, and comm. ; the Mantra is given, ibid., 10. 

з Parama of the MSS. is strange, but not impossible; dditye must be 


supplied, Cf. Baudhiyana Srauta Sūtra, ix, 20; p. 67,0.3. — 
у ey are not wishes art he SERA result of his manual 
а 
T 


acts (Srauta Sūtra, xvii, 15, 10-12 iece of sympathetic magic. 
‘ ава. the Mahad Uktha. be 5 SES the object are one. 


5 Cf, Aitareya Aranyaka, ii, 2, 3, which shows considerable diversity, 

. and which ар more primitive. ў 

This is the sense, not Ardaydt prthakkurvan (comm. on Saikhyana 

rauta Sūtră, xvii, 16, 2. See Aitareya Áranysks, v,1,4; Latyayana 

rauta Sūtra, iii, 19, 1. Similar series of deities and metres are common, 
cf. Weber, Jnd. Stud., xiii, 268. 
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the Vasus mount thee with the Gayatri metre. They are thy 
mounters. So he says, and ‘After them I mount for royal 
sway.’ This, indeed, do they count royal sway. Then, putting 
his left side over (the swing), he mutters, ‘Let the Rudras 
mount thee with the Tristubh metre. They are thy mounters.’ 
E he says, and ‘ After them I mount for self-rule.’ Self-rule, 


indeed, is, as it were, something more than royal sway. ‘Then, _ 


putting bis right side over, he mutters, ‘Let the Adityas 
mount thee with the Jagati metre. They аге thy móüunters.' 
‚ Во he says, and ‘After them I mount for universal sway.’ 
Upiversal away, indeed, is, aa it were, something more than self- 
rule. Then, putting his left side over, he mutters, ‘Let the 
All-gods mount thee with the Anustubh metre. They are thy 
mounters. So he says, end ‘After them I mount for the 
fulfilling of desire.’ The fulfilling of desire is the best of all. 
Then, having slipped along over (tlie plank), he brings down 
his feet towards the east and rests them on the ground. Не 
is thus higher than this world. (The reason) why he places 
(his feet во) is that he thus rests on this world as a secure 
resting-place. Then he breathes forth thrice_and draws. 
in breath thrice. Then, making a lap over the south and 
north (sides of the plank), he strokes the plank of the swing 
from west to east with the span of the right (hand), saying, 
*Prajapati mount thee, Vayu swing thee.’ Prajapati indeed 
mounts it, Vayu swings it, as alive. Then he breathes forth 
and draws in breath thrice. Then, holding both hands to the 
east, he mutters. (7.) : 
‘May speech with breath, I with breath, eye with mind, 
I with mind, Prajapati with cattle, I with cattle (be united).’ 
So he prays* ‘Thou art а fair-winged bird'— breath has 
fair wings; ‘I shall proclaim this speech '—he Speaks being 


! He sits facing east, kee ing one leg to the right (= 
to the left (== north); for the form, ki Wackern E provi pus ku 
ii, J, 147, 148. The Pet, Lexx. and Monier-Williams render ‘hanging 
over to the right,’ which I do not understand. It might be taken (li 


СЕ VERRE ушш Grhya Sūtra, i, 7, 4) as with the legs crossed. ` 


ta Sü i th the. 
пијани Weten Ipa Stud BOT, igo ONE Yomi purrädayas 


vy 
Е Тафућуапа uta Sūtra, iv, 2,10; Aitareya Aranyaka, у, 1, б. 
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minded to proclaim this speech; ‘which will effect much, 
I who am minded to effect much’—for this speech is going 
to effect much, and much (will he effect) who gains the 
Sastra of this day; ‘which will effect more than much, 
I who am minded to effect more than much’—for this 
speech is going to effect more than much, and more than 
much (will he effect) who gains the Sastra of this day; 


e ‘which will go to heaven, I that am minded to go to ` 


heaven ’—for this speech is going to go to heaven, and to 
heaven (will he go) who gains the Sastra of this day; ‘I that 
am minded to bear these sacrificers to heaven,’ so let him вау; 
but (for а sacrificer) whom he hates, let him say, ‘Not N. N., 
not N. N.’ So many, indeed, as he enumerates and shakes 
forth from this divine chariot, he casts forth. The two! 
(following) are not for him to enjoy; so he overcomes him 
(breath) ; so, having overcome him, he places him in his body. 
Vayu, indeed, becoming breath recites this hymn. So he 
overcomes him; so, having overcome him, he places him in. 
his body.. Yoked indeed to his teacher is he who gains the 
—Sastra of<this day. Being yoked to his teacher, his breath is 
liable to be taken away.? So he overcomes him; so, having 


ov e him, he places him in his body. For such a divinity 
there is no piercing by poisoned? (arrow), nor sword, nor axe, 
nop anything else [e who reviles him who knows this 


becomes worse; not sohe who knows this. There isno piercing 
one who knows. (8.) 


Adhyaya II. 
He begins‘ the hymn with the word ‘Aim? The word ‘him’ 
is breath; by breath he begins the hymn. Again, the word 


lie, Vayu, who is breath (Deussen, Phil. of the Upanishads, pp. 107-9) 
ае ANS The eri tells how he overcomes them and makes 
them bhogya. Friedländer renders ‘have no right to the Prana which 
he has to enjoy, but though this gives an approximate sense it seems 
difficult to find a parallel construction ; for the one assumed, see Delbrück, 
Synt. Forsch., m It would be easier if we could read tan for tam, but 
it is not essenti i 
з For the construction, cf. Kaugitaki Вгаћшаџа, x, 2; xvii, 9. 5 
3 Bes Zimmer, Altind. Leben, p. 299; Murray, Rise of Greek Epic, 
pp. 1 В А 
4 Cf. Aitareya Aranyaka, i, 3, 1. 
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‘him? is strength and sap; so he places in the hymn strength 
‘and sap. Again, the word ‘Aim’ is immortality; во he places 
immortality in himself. The Вајапа is (the Saman of) the 
Pretha (Stotra). The Rajana is manifestly the Saman; so he 
unites (the hymn!) with its own Saman. It consists of verses 
not specially marked.? Prajapati, indeed, is not specially marked. 
Thatvis the symbol of Prajapati. Some say it should consist of . 
verses With ‘Ka’ in t s Prajapati and that is a cymbol 
of Prajapati. Then he recites inaudibly the silent recitation. 
к= indeed is this day, mind the silent гесйайой; so with 
mind he perfects speech. ‘That was mightiest in the worlds’ 
is the strophe? Trca. ‘ Waxing‘ with strength, of great might,’ 
has the word ‘ wax,’ and so,has the word ‘ great,’ for the day 
is described as ‘ great.’ The body is of twenty-five parts. He 
recites (the hymn) with the addition of the nada (verses). 
The body indeed is of twenty-five parts, offspring and cattle 
` are additions, so he increases the body by children, саййо, 
servants, and food,® (in using) the пада verses.’ Не puts 
the Tristubh Padas first) then the Радаз of the nada verses. 
Having joined the first Pada of the nada verses with the 
first Tristubh Pada, he pauses; having joined the second with 
the second Tristubh (Pada), he utters the syllable om. Having 
joined the third with the third Tristubh (Pada), he pauses; 
having joined the fourth with the fourth Tristubh (Pada), he 
utters the syllable om. He recites thrice the first (verse) 
thus varied, and the others which follow are similarly (Varied. 
He omits the second half-verse of the third verse of the 
hymn and the second of the nada. This is the opening of 
the mouth; by that he utters speech. By the mouth indeed 


үүле accra needed, 4n 

Le. verses not specially assigned to others by some mark are his; 

Маса aed майа га, 1, 5 ; Livi, La Doctrine du Sacrifice, р. 16, n. 4. 
* ВУ? x, 120, 2. 


, Read tan (ie. tad). 
Jti probably поб еіс? in such а case. Cf Knauer, Kestgruss an 
be the 


У. 
* See notes on.Altareya Aranyaka, v l, 6; i, 3,8. 


E 
E- 
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he utters speech. He recites these two (half-verses) before 
the Dvipadas! Thus his Stotra verse is not separated by 
a break. After reciting the body (verses), he recites the 
südadohas? (verse) ‘of the milk-yielder.’ Food indeed is the 
südadohas (verse). By food these joints are united. Again, 
immortality is the sidadohas (verse); so he places immortality 
in the body. Again, the sidadohas (verse) is the form of the 
Abüva*call. So jusí as wood may be joined by a string or 
a piece of leather, the südadohas verse joins all the Vedas. (1.) 

Then ће" recites the head (verses). They consist of three 
Treas. Three indeed are the bones? of his head; them by 
these he unites. These three again are each threefold, and 
so make up nine verses. Nine indeed are the breaths in. the 
head. They have the word ‘hymn’ in them. This is the 
Symbol of this day. (2.) 

Then he recites the neck (verses). They are three verses. 

"Three indeed are the joints‘ of the neck. These he unites by 
those. The last is an Usnih. It is the shoulder, large and 
expansive (3.) 

Then he recites the collarbone? (verse). It is a Tristubh. 
Therefore the collarbone is the strongest. The (verse $) 
‘Indra, the mighty arms of thee, strong one,’ is suitable to 
the arms. Then he recites the strophe and antistrophe of 
the Rathantera. The Brahmana for them has been set forth 
already. Then he recites the Dhayya (verse). This is the 
Dhayya, for it is placed in all beings. It indeed is placed 
on the right side, therefore a vont e ae 
side. Then he recites the Pragatha of the Rathantara. The 

' See ii, 11 fin. 

з RV., viii, 69, 3. 

3 Here, again, the number is probably fanciful, cf. Hoernle, Queste 

р. 179 seq., and the stock division of the head into three, Satapatha. 
hmana, xii, 2, 4, 9, etc. For the nine breaths—a rtures—of, Deussen, 
Phil. ој the Ураты , p. 283, where, Howey er | е older passages are 
“A Probably ает the offici ану (Hoernle, Osteology, 
p. 64) is quite diff nt. Же. е o “ Бона uL зема 
араа d Laps oe lorie Oncology, 5 303 8. 8 А Sūtra, 
xviii, 4, 1; 5,1; же, 1908, p. 139. | 
* RY., vi, 47, 8% 
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Brahmana for it has been set forth already. The hymn! is 
‘Who alone of mortals deserves oblation? He recites it by 
Padas. Taking out the second verse of it, he puts in as second 
(verse) the second (verse) of the hymn,’ * All my other friends 
have come.’ Thus he interweaves the two sides to prevent 
them separating. Therefore he performs all actions by (the use 
of) both sides. (4.) : 


Then he recites the hand (verses). They indeed are three. = 


These are the joints? of his hand. These he unites by those. 
The first is in an excessive metre. This is the thumb. So the 
thumb approaches all the fingers. The right side has the 


Rathantara, the left the Brhat, and the Brahmana for it has . 


been set forth. These two sides, with Brhat and Rathantara, 
аге of twenty-four parts. ‘Twenty-four are the half-months of 
the year, so that the year is made up. (5.) 

Then he recites the Caturuttara (verses). They are the spine. 
They are twenty-one verses. Twenty-one indeed are the joints * 
ој the spine. These he unites by those, "hoy makS Gp boven 
Treas. ven indeed are the metres, so that all the metres are 
made up. They have the word ‘hymn.’ That iste symboi- 
of this day. (6.) 

Then he recites the (sets of) eighty verses. He recites them 
in correspondence with the Stotra verses, Gayatri (corresponding 
to) Gayatra, Usnih and Brhati (sets) to Brhad and Rathantara. 
The Gayatri (set) is the right side, the Usnih the left, the 
Brhati the middle. In the middle indeed of the body is food 


` deposited. Between the two Tristubhs there is a Tristubh in 


a Nivid5 They belong to Visvamitra, are corresponding, and 
have the word ‘hymn.’ For Viévamitra was the seer of that 
(hymn). The strophes contain the word “ great,’ and they have 
the word ‘ magnify.’ 6 It (the hymn) has the word ‘ magnified ’ 


: in vi, ae See Kausttaki Brahmana, xxv, 5; 6. 
э. Gy Jum 3 Hoernle, Osteo . 96. 
рам this means, as in Satapatha Brahmana, 209, A 12 (Hoernle, 
0 ду, р. 106), the twenty transverse processes of the abdominal 
B thirty-two, the apie tact Боо ће word i angka and Шык? 
-tw in either case i 
RY., iii, 31, 9 and 11 ; Srauta Баба, iuo ios “А 


кай ишу etc., not огааћа“. For Viévamitra, ГА Капак 
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and the word ‘ great.’ It has the word ‘ great,’ for this day is 
described as ‘ great.’ (7.) 

‘Great Indra, who by might,’ and ‘is magnified by Vatsa’s 
lauds’: -with this verse! he commences the Gayatri (set of) 
eighty (verses). It (the verse) contains both the words * great’ 
and ‘magnify.’ It (the litany) has the words ‘great’ an 
‘magnified.’ It has the word ‘ great,’ for this day is described 
as © great.’ (8.) 

‘What joys thou didst bring, Indra,’ and ‘his praises. 
magnify, great one’: with this verse? he begins the Brhati 
(set of) eighty (verses). It (the verse) contains both the words 
‘great’ and ‘magnify.’ It (the hymn) has the words ‘ great’ 
and ‘magnify.’ It has the word ‘great,’ for this day is 
described as ‘great.’ ‘May this delightful (Soma) for thee’ 
and ‘Hither, with thy bay steeds, Indra,’ are the two hymns.* 
(The reason) why he recites them at the end is that he may 
commence the Usnih (set of) eighty verses (after concluding) ^ 
with perfect Brhatis. (9.) 

‘Indra in the poured libations,’ and ‘He gains the power 
аб. таритез; for he is great’: with this verse* he begins 

the Usnih (set of) eighty verses. It (the verse) contains both 
the words ‘great’ and ‘magnify.’ It (the hymn) has the 
words ‘ great’ and ‘magnify.’ It has the word ‘great,’ for 
this day is described as ‘great.’ These sets of eighty (verses) 
recited together make up 7205 720 indeed are the days and 
nights.of the year. ыйсы me 
the days and nights of the year. Some make into Usnihs the 
Gayatris by means of the ends of the Samans; others, again, 
add (to make the Usnihs) (sets of) four syllables. From the 
Brhati (set of) eighty (verses) he takes out eighty (sets of) 
four syllables; from the Kakubh Pragathas twenty-four (sets of) 
four syllables; these 104 sets of four syllables he inserts in the 


1 RV. viii, 6,1. For sections 6-17, cf. notes on Aitareya Aranyaka, i, 4, 
3; v, 2, 3 ; Sankhayana uta Sūtra, xviii, 7-91. 

а RV, viii, 97, 1. 

4 RV., vii,-13, 1. 2 

5 For this, see Aitareya Aranyaka, p. 36, and notes on v, 2, 3-5: 
Eggeling, S.B.E., xli, 111 seq. 
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104 Gayatris. So the Gayatris are turned into Usnihs. But 
one need not be concerned with this! The (result) is here 
brought about. ‘Sing to Indra the Saman’: (the reason) why 
he recites this? last is that he may commence the tasa (hymn), 
(after concluding) with perfect Usnihs. (10.) 

Then he recites the vasa (hymn*). The belly is the vasa 
hymn. With it, when made ready, whatever is outside it 
would come into immediate proximity. Thus it matures what 
is within the belly. Therefore many deities and many~metres ' 
are recited in the газа (hymn). Therefore much variegated 
food is deposited in the belly. Then (he recites) the two half- 
verses * which were taken out. Then (he recites) the sidadohas 
(verse). It is then left out (afterwards). Неге it has been “ 
recited twenty-four times. , (11.) 

Then he recites the Dvipadas. Metre indeed is a support, 
so that the Dvipadas serve as a support. (12.) 

_ Then he recites the hymn to Indra and Agni, reciting it as 
in Gayatri. Indra and Agni are supports, so that support is 
obtained. (13.) 

Then he recites the Аузрапа. The Avapana is a support, - 
so that support is obtained. Then these go on again straight 
forward. (14.) 

Then he recites the Anustubh text. Speech indeed is this 
day; speech the Anustubh. So in speech he places speech. 
* Ye have gone to the sky, ye have gone to the sky’: with this 
hymn he approaches the gods. The Trea ‘He, of old, 
inspiring sages,’" has the word ‘hymn,’ and by reason of it is 


Sükta (RV., viii, 40), Eggeling, Lo, p. 113, n. 1. 
_ > ie. insertion, which explains the last words. Of Aitareya Aranyaka, 


ХҮШ, 


* The Bodlei 9 : 
RY. ri оаа Ма. reads jaya for yaya, The reference is clearly to 
е 


RV, s jie MS. reads, correctly, pratnathd and kavivrdha; see 


CC-0.Panini Kanya Maha Vidyalaya Collection. 


Digitized by Ai | Eoundation Chennai and eGangotri 
igitized by Anc RAY ANA A RANTA EA. У 13 


perfect. The last verse is in Gayatri, and by reason of it it 
is perfect. In! ‘Thou art the great ruler here’ there is the 
word ‘great,’ for this day is described as © great.’ (15.) 

Then he recites the hundred Tristubhs. The Tristubh is 
Indra’s metre; so he perfects him with his own metre. The 
Hiranyastiipa* hymn and the Yataütiya? hymn correspond to 
the Brhat and Rathantara. For the Brhat and Rathantara are 
put in front. The Sajaniya* hymn and (the hymn 5) * Priests, 
bear фр Indra the Soma’ make up twenty-seven verses. 
Twenty-seven are the Nakeatras; thus he obtains the majesty 
of the Nakeatras. He should recite (a hymn) of Visvamitra, 
for Viévamitra beheld it. Не should recite (a hymn) of 
Vamadeva, for that is pleasant ® to the gods. Не should recite 
(a hymn) of Vasistha, for that is best for the gods. Then 
before the Udubrahmiya? (hymn) he recites (the verses) with 
interwoven Padas. All desires, indeed, are within this hymn. 
Just as having shut cattle in a pen one puts a bar and a pin? 
(to keep them. in), so by these intertwined verses he grasps all 
desires on either side and places them in the body. Again, of 
the Udubrahmiya hymn the last (verse) has the word ‘ hymn.’ 
“That is the symbol of this day. He concludes by repeating this 

(verse) thrice. Having concluded he mutters the Ukthavirya. 

The one-day form comes first; the one-day is a support, so 

that support is obtained. The Mahavrata form comes next. 

In? ‘Thou art great’ there is the word ‘great,’ for this day 

is described as ‘ great.’ (16.) 

Reckoning in the südadohas verse, recited once, which has 
to be supplied throughout the litany, but without the silent 
recitation, there are a thousand Brhatis. In this thousand 


1 ВУ, x, 152, 1. Also quoted ИЕ seo Sūtra, xviii, 18. 


з ВУ. i 32; Aitareya й, 94. —— 
3 RV; E 925; yana Sranta Sutra, xviii, 19, 3. 
t RY, ii, 12. 


b ER Е 
5 RV. 14 1. The next hymns referred to are iii; 43 ; iv, 16 ; vii, 94. 
t ЕНА own allusion to his паше; cf. Aitareya ii, 9, 1. 
т RV., vii, 28; S&khüyana Srauta Sūtra, xviii, 19, 10; 90, 6. For the 
interweaving, cf. note on Aitareya Aranyaka, i, б, 2; v,3,1; Eggeling, 
S.B.E., xli, 113, n. 1; Roth, Z.D.M.G., xxxvii, 106. _ - 
tA ike must have this panes от ead like it. Add. to dict. 
* i.e, in the Mahavrata form, буапа Srauta Sūtra, xviii, 20, 8. 
Cf. note on Aitareya Aranyaka, v, 3, 1. 
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Brhatis there are thirty-six thousand syllables. So many are 
th of a hundred years; thus_he obtains the days of 

a hundred years! Some say (the thousand) is composed of 
Anustubhs. Speech indeed is that day, speech the Anustubh, 
speech all beings; again, speech is this all, so they say. But 

it is fixed that it is composed of Brhatis. For he that gives. 
heat here is connected with the Brhati; so he perfects him with · 
his own metre. Three times he calls (to the Adhvaryu). Three ~ 
indeed are these worlds; во he obtains these worlds. ТҺё Yaj ajya 
verse is taken from the one-day (rite). The one-day (rite) i is 
à support, so that support is obteined. They loosen the swing, 
before the secondary сага! = cry is made. He descends towards 
the east (to meet) him who bears the Graha as he advances. 
He thrusts away to the west the plank of the swing. Touching 


- the Graha, he mutters, ‘This victory I have won, let me be 


associated with it, lest I sever myself from this victory.’ The 
Atigrahya is for Viévakarman. Prajapati’s indeed is this day, 
Prajapati is Visvakarman; thus he perfects him with his own 
symbol. 

This day Indra proclaimed to Aügiras, Angiras~to Dirgha-— 
tamas. Therefore did Dirghatamas live ten lives of man. This, 
too, the Rsi has recorded, Dirghatamas, son of Mamata, in the 


\ words а ‘In the tenth stage of eld.’ If a man desire life, this 
| is the Sastra to use, so said Kausitaki. So ће who knows thus 
and recites (the litany of) this day, lives all his life in this 


world and obtains immortality -and imperishableness jn the 
world of heaven. (17.) 


* We choose that of Savitr? is the strophe of the Vaiávadeva? 


1 Redd with the Berlin and Bodleian S Tees Satasamvateara- 
syahant bhavanti tac chatasamvatsaras 

2 For this and the following, cf. Hi ale Wedtivche Ор und Zauber, 
E 1035 me on Aitareya Aranyake, i, 2,4; Запкћауапа dr teen Sūtra, 


of course, praj om d 
3 "EY A 4 ш 6, which presumab WX in the tenth decade.’ 


to in the and in iv, 1; 
an Si oli). e word is a ped колуп mic, an we a robably 
distin two embers at et of е йау, Viévajit and Када, 
ра ће Kaus par excel 
п oat So Y he Буша for = two Sastras of the evening 
Sane Tessin У, по 
Sühkháyana Srauta Satta, aviti, ae уа 


i, 5, 3; 
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(Sastra). (The strophe) contains the word * great? because of 
the occurrence! of ‘we choose) (The Sastra) has the word 
‘great,’ for this day is described as great. * To-day, god 
Bavitr' is the antistrophe. It contains the word *great' 
because of the occurrence of the words *May we win all good 
things.’ (The Sastra) has the word ‘great,’ for this day is - 
described as ‘great.’ ‘That desirable greatness of the god 
Sevitr' is а Savitr hymn? It has the word ‘ great,’ for this 
day is described as ‘great.’ ‘They, heaven and earth, all 
propitious,’ is,a hymn‘ to heaven and earth. (The verse5) 
* Widely-capacious, great, never-failing,' contains the word 
‘great,’ for this day is described as ‘great.’ ‘Why has the best, 
why has the youngest, come to us,’ is а hymn ® to the Rbhus. 
(The verse) ‘We blame not the bowl of great birth’ contains 
the word ‘great,’ for this day is described as ‘great.’ ‘Of 
the aged, grey-haired Hotr,’ is the ‘ Water’ hymn,’ addressed 
to the All-gods. For that is the water of the gods. He 
places a Nivid in the (hymn) of the one-day rite. The one-day 
(rite) is support, so that support is won. The (hymn of the) 
~  Oxc-day rite з cddressed to Vai$vanara? The one-day (rite) 
` is support, so that support is won. ‘The Maruts rushing 
onwards with gleaming lances,’ is а hymn? to the Maruts. 
(The hymn) contains the words ‘mighty’ and ‘great’ in ‘Ye 
great ones, mightily and wide ye rule,’ for this day is described 
as great. ‘Of a truth the fair refulgence was established’ is 
а hymn, to Jatavedas. The last (verse), ‘With hymns of 
might hath Agni now been praised,’ contains the word ‘hymn.’ 
That is the symbol of this day. These are the hymns of the 
Agnimaruta (Sastra). ' 

These are the hymns of this day.. So ends the Agnistoma."! 
Brahman(n.) is the Agnistoma. Brahman is this day. So 
they place Brahman in Brahman. They obtain immortality 
who observe (the ritual of) this day. (18.) 6 

1 The sense seems to be that vrnimahe gives mah, as dhimahi below. 


з RV., v, 82, 4-6. —^ з рў. iv, 53, 1. 
‘ RY., i, 160. Ч RY, i, n; 2 | 
+2 J, 161. 51 У 
* RV ili, 3. › RV, ү, 55,1. ° 1 RY., i, 141, 1. 
u Се Aitareya a, у, 3, 2 fin. The Agnistoma is the Prakrti of 
a the Mahüvrata. Et | eder 
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Adhyáya III. 

Citra Gangyayani,! being about to sacrifice, chose Aruni (as 
the priest). He sent his son, Svetaketu, saying, ‘Perform the 
sacrifice. Him when he had arrived (the King) addressed, 
‘Thou art the son of Gautama. Is there a secret place? in the 
world where thou wilt set me, or is there any road and wilt thou 
set me in the world to which that road leads?’ He said, ‘I do 
not know that. I will ask my teacher.’ Going to his father „ 
he asked him, saying, ‘Thus did he question me. Но shall 
I reply?’ He replied, ‘I also do not know that; we will learn 
in his house and gain the knowledge, for even others give to us. 
Come, we will both go.’ With fuel in his hand he went to 
Citra Gangyayani, saying, ‘Let me approach thee.’ Не said 


.to him, ‘Thou art fit to regeive the knowledge of Brahman, ^ 
since thou hast not been proud. Come, I will instruct : 
thee. (1.) è 


_, „Hesaid: Those who depart from this world all go to the moon. 
Their breaths swell the first fortnight (of the moon); in.the 
second it brings them to birth again.‘ The moon is also the _ 
`i door of the world of heaven. Him who can answer? it sends... . 


1 More likely than the obvious v.l. Gárgyüyani of Sankarünande's 
recension. 

з The question is vague and mysterious. Yasya and anyataro, suggested 
by Max Müller, КОШТО easier, but mystery is in place, and too much need 
not be made of it. Deussen paraphrases it satisfactorily as ‘Is there any 
end of transmigration, and will you set me on the path to it?’ - - 
nanda's recension has the unsatisfactory anyam utüho for anygtamo, 
and renders одаћтф as vā, con ing a secret with & non-secret 

.place. Max Müller renders ‘Is there a hidden place . . . or is it 
the other way. Buhtlingk, Ber. d. sächs. Ges. а. Wiss., xlii, 198, adopts 
practically the same view as Deussen does. ' 

3 


0 


the text, if less easy, is certain. 
* Gladdens them not,’ in Sgükarinanda's version. Max Müller's 


jecture e is not n: 5 5 
i TT aise eene The ESO centre of the Devayüna and 
Pitr and sends on the one who can reply. Saükarünanda, Cowell, 


Max Miller, take pratydha as ‘reject.’ For the th cf. Brh 
Upanigad, vi, 1 (72 K); Ohindogya U ай, v, 2-10 ; and De 
Sechzig Upanishad’s, pp. 137-40, with whose view of the priority 
these two Upanisads to the Kaugitaki I agree. Max Müller recognises 
two classes: the former, which rejects the moon and is set free at once; 
the latter, which rejects Svarga, arid is then set free, but the sense ‘set 
free’ is hardly to be got out of atisrjate, It means ‘sends on. 
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on; him who answers it not, it rains down on earth, becoming 


itself rain. He is born on earth as a worm, or a grasshopper, | 
or a fish, or a bird, or a lion, or a boar, or a snake (Р)/ ori 


a tiger, ог а man, or another creature, in one or other station у - 


according to his deeds and his knowledge. Him, when he has ! 


arrived, it asks, ‘Who art thou?’ To it should he reply,? | : 


* From the light I came as seed, O seasons, from that produced ' 
eas the fifteen-fold fatherland. In the man as creator ye placed | 
me, and by man as creator impregnated the mother. I am 
born and aggin born as the twelve-month (year) and the 
thirteen-month (year), from the twelve-fold, the thirteen-fold 
father. I know this and I recognise this. Then do ye bear 


! Paragvdn. Saükar&nanda has dandafükaviseah vaéabdad vrécikadih, 
Bohtlingk’s Dict. compares parasvant, ‘wild ass’ (Atharva Veda, Paipp.); 
* Beisstier, Deussen ; ‘dog,’ Weber, Jnd. Stud., i, 396. 

2 What follows is in verse, and as it has been much misunderstood 
(even in Bloomfield’s Vedic Concordance) I give the text as I restore it— 
* vicakganad тіаоо reta abhytam paitcadasat prasütàt pitryavatas | 
tan та pumsi kartary erayadhvam pumsá kartra mātari masigiiica || 1 | 
sa jayamina ирајауатапо dvádadatrayodadopamasah | 
Avidasatrayodasena pitrà sam ted vide "ћат prati tad vide "ham 
tan martavo "mrtyava àbharadhvam || 2 ||" 

T keep crayadhvam ; Deussen suggests atrayadhvam, but the augment is 
not ма For the mà пізіт ca of the ey recension (including the 
Berlin and Bodleian MSS.), or the masigikta of Sankarünanda's recension, 
adopted by Deussen, I mà-dsisinca es 2nd plur. perf. with strong form 

itney, Sanskrit Grammar, p. 284) metri causa. Bloomfield, p. 5885, 
conjectures nigincata, but this would hardly have been corrupted, and the 
conjecture ignores the fact that, though the first two Padas are in Jagati, 
ge third = и the fourth ure in Tristubh. Te. verse occurs in 

Jamintya Вгаћтала, i, 18 ; 50, where tam mà. pumst is, of course, palæo- 
gra ical the same as tan, which (—retas) I prefer, and the last Pada 
wale ритзаћ kartur mátary азууга, also a Tristubh. In v. 2 jayamana 
is Deussen’s certain restoration for jaya (ous reads јфуататаћ, on 
showing how easy the omission was). For dvàdafatrayod 
Cowell’s MS. A, Berlin and Bodleian MSS. have d masa, 
Satkarananda’s recension "trayodaéa noun which gives perhaps the 

nunciation of the real text, though 16 is much more probably diia"; as in 

Bada 3. I read sam, not dsam, and metri causa begin a new Рада with it ; 
vide I recognise as а yerbal form, not an infinitive, In his version Cowell 


accepts one view of nanda that r(GvcA is in the first verse abl, 
in the second acc., and that vida is infin., dsam, ‘I was? 
- the other view of da in the first case, in both cases rightly, 


of rtavah as voc., but adheres to deam, vide as infin., and reads mr 

for amrtyave, which is unnecessary, since we need not take the:verb as 
imperfect, His martavo for the archaic ma rtavo I have aere metri 
causa. The Berlin MS. in a correction reads drabAadAvam, like Anand. 
MS.Gh. Max Müller agrees with and both render the first two 
second persons asifthird persons. Anand. has л На, Ck. J.4.0.8.,xix, 118. . 
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me, seasons, to deathlessness. By that truth, that penance, 
I am the season of the seasons.’ ‘Who! art thou?’ ‘I am 
thou.’ He then sends him on. (2.) 

He having reached the road of the gods arrives at the world 
of Agni, then at the world of Vayu, the world of Varuna, 
the world of Indra, the world of Prajapati, the world of 
Brahman.? Of that world? is the lake Ara (of enemies), the 
moments Yestiha (which destroy the sacrifice‘), the Vijara 
(unaging) river, the Ilya‘ tree, the Salajya® city, the Apatajite 
(unconquerable) palace, Indra and Prajapati the doorkeepers, 
the hall Vibhu, the throne Vicaksana, the couch Amitaujas 
(of unsurpassed splendour), the dear Manasi (spirit of mind), 
her peer Caksusi (spirit of the eye), who weave? the worlds 
holding flowers in their hands, the Apsarases, Amba® and 
Ambayavi, and the streams Ambayah. The knower advances 
to that world. Brahman says of him, ‘Run to meet him 
with the glory due to me. He has won the unaging river. 
"Не shall never grow old.’ (3.) 


1 «Who am I? Who art thou?’ in Sankarünanda's recension. The 
father and son are both here identified with the year of twelve cr thirteen 
months (иратӣза is curious and refers to the,intercalary month) The 

uestion * Who art thou ?? is probably the moon’s (so all the translators). 
t might be rhetorical, and the omission of zi is doubtful; see Synt. 
Forsch., v, 533 ; Eggeling, S.B.E., xliv, 61, 355. 

2 We need not doubt the personal Brahman anywhere in this Upanisad. 
On the other hand, neither the Aitareya Brahmana nor СҮЙЛ, i-iii, 
know him ; cf. von Schroeder, Ind. Lit., p. 91. 

з Cf. Chündogya Upanigad, viii, 5, 3, where occur the Somasavana tree, 
the Aparajita city, the Prabhuvimita, and the Airammadiya lake, the Ara 
and Nya seas, etc., and Weber, Ind. Stud., i, 398, 399. 

* This is Webers rendering, aking yestt from yaj. It is admittedly 
con ш but уен is read in Соте в MSS. and the Berlin MS., and is 


probably со 

5 anda derives it from #10, so evidently read 17 ot 
Deussen accepts this, Cf. Hillebrandt, Ved. Ayth., iii, 312, 28, Bee 
= a Protected by bow-strings thick as Sal trees,’ Deussen with Sankara- 

nda. 

* dva; (not “taw as Saükeránanda) and probabl iva f J 
should WIS For jagüni, а 702 Му read ра ан an easy ке ау 
аз the 1 is easily confused with an à- Below Deussen joins with my 
glory’ with the following words, but this is against their place in the 


Sentence. 
. * Weber, p. 183, has amba@yavaf, like Anand. MS, Gh. The form ів 
irregular, А may be an error for "ambaya "The exact sense of these 


expressions must remain in doubt, but proba i 
‘mother, Bóhtlingk's Dict., (doub; probably they are all variants of 
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with fruit! in their hands, a hundred with unguents, a hundred 


Five hundred Apsarases advance towards him, a =| 


with garlands, a hundred with garments, a hundred with 
aromatic powders. Him they adorn with the ornaments. of 
Brahman. .He, adorned with the ornaments of Brahman, 
knowing Brahman, advances to Brahman(n.). He arrives at the 
lake of enemies. He crosses it by his mind. Men who know 
but bs present, on coming to TÉ me overwhelmed” Hear arrives 
at he moments Which destroy tss overlies, They flee from 


him. Hevarrives at the unaging river. He crosses it by his 
пы a ae CC 
themselves off? His dear relatives obtain his good deeds, his 
enemies his bad. Just as a man, driving on a chariot may 
look down at the wheels of the chariot, so may he look down 
at day and night, good deeds and_evil_deeds,and-all- opposites. 
He, severed from d, severed from evil deeds, knowing 
Вга ЮБКА ТШ ШЕ dvances to Brahman(n.). (4- 

He arrives at the Ilya tree. The odour of Brahman reaches 
him, He arrives at the Salajya city: The savour of Brahman 
reaches him: He arrives at the unconquerable palace. The 
splendour of Brahman reaches him. Не arrives at Indra and 
Prajapati, the doorkeepers. They flee from him. He arrives 
at the hall Vibhu. The glory of Brahman reaches him. 
He arrives at the throne Vicaksana. The Samans, Brhad 
and Rathantara, are its eastern? feet; Syaita and Naudhasa 
its western feet; Vairupa and Vairaja the sides south and 
north; Sakvara and Raivata the sides east and west. It is 
knowledge, for by knowledge he discerns. He arrives at 
the couch of unsurpassed splendour. It is breath. The past 
and the future are its eastern feet; prosperity and food its 
western feet; (the Затапз) Bhadra and Уајђауајбуа are the 


1 баћкагапапів'з recension has phana, ‘ornaments,’ a mere misreading. 
2 Веза dhunvate, which alone accounts for the variants dhunutevd, 
Ghunvate, dhunuvüte, J.R.A.S., 1908, р 
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(bars) at the head! (and foot); Brhad and Rathantara are the 
(bars) across; the Rc verses and the Samans the cords? running 
east (and west) ; the Yajus verses the cords across; the rays of 
the moon are the cushion ; the Udgitha the support 5; prosperity 
the pillow. Thereon sits Brahman. The knower first mounts 
on it with one-foot. Brahman asks him, ‘Who art thou?’ 
To him let him reply. (5.) 

“Т am the season, of the season, born of the ether as womb,- 
as seed from wife, the glory of the year, the soul ofall that 
has been. Thou art the soul of all that has been. What thou 
art, that am I.’ He says to him, ‘Who am ЇР’ ‘Truth’ 
Jot him sey. ‘What is truth?’ ‘That which is other than, 
the gods and the brea hat is being (sat); the gods and 


| tle breaths are that (fyam). This is called by the (one?) с 
woxd-" truth (ва ит) Sich is all this; all this art thou.’ 


So he says to him. This is laid down in a verse. (6.) 

‘The indestructible, which has the Yajus as belly, the 
Samen as head, the Re as form, he should be known as 
Brahman, the Ва, composed of Brahman, the great one.’ i 

He says to him, *How dost thou obtain -my, male names pi 


G B АНЫ ЗЭ should reply. ‘How female flames?" Ву 


- 1 Sirganye is the usual brachylogy of ‘head (and feet)? I think. So 
Max Müller, with Cowell. Мах Müller takes ra as ‘earth.’ 

2 So probably tantu, being used in Atharva, xv, 3, 6. ‹ Согпісез, Cowell 
with Sankarananda; * Lüngsborten? and ‘Querborten,’ Deussen; ‘Aufzug? 
and ‘Einschlag, Weber; ‘sheets,’ Max Müller. _ 

at uparaírayah (udgithop’, an irregular Sandhi). Ths if 
of the scholiast, though accepted by Max Müller.and Whitney (on Atharva, 
xv, 3, 8), is merely a ittograph of rir following. Cowell’s udgitho 'ратаг 
ca уа with his MSS. and my Berlin and eian MSS. is a corruption 
of an unknown word. Possibly ге, as in Atharva, lc, may be 
correct. "The rendering given is (ney's; ‘coverlet, Cowell, Deussen, 
Maren Weber, and lenr, Cf. v, 1. 

« yüyoi is supported my MSS., and must be right; bAayai 
of Saükarünanda is VE The version above agrees So that of 
Cowell and Deussen in substance: Max Miiller has ‘sprung from the 
womb of endless space, from the light (from the luminous Brahman). 
The light, the origin of the year, which is the past, which is the present, 
which is all living things, and all elements is the Self? but despairs of 
tu original тай рихы it seems, for bhdyat is an easy error 

ог bharydyai, and the other variant etat not difficult fo; > 

: The Berlin МВ. actully has ebay кн 


5 Not in Bloomfield, Vedic C. ч д У 
early in character. eld, Vedic Concordance. Yajadarah is noteworthy and 


- 
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speech.’ ‘How geuter (names)?’ ‘By mind.’ ‘How scents?’ 
‘By smell’! ‘How forms?’ ‘By the eye.’ ‘How sounds?’ 
«Ву the ear? ‘How the savour of food?’ ‘By the tongue.’ 
* How actions?’ * By the hands.’ ‘How pleasure and pain?’ 
‘By the body.’ ‘How joy, dalliance, offspring?’ ‘By the 
organ of generation.’ ‘How moving?’ ‘By the feet.’ ‘How 
thoughts. what is to be known, desires?" (By inteligenm | 
alone# he should reply. To him he says, ‘The waters indeed 
are my world, this is thine.” What victory, what success, 
Brahman lms, he wins that victory, he attains that success, who 
knows this. (7:) | 


Adhydya IV. 

* Breath —is- n, says Kausitaki. Of this breath 
which is Brahman the mind is the messenger, the eye the’ 
protector, the ear the proclaimer, speech the tirewoman. He. 
. who knows mind as the messenger of this breath which is . 
Brahman becomes possessed of the messenger, eye as the 
protector becomes possessed -of the protector, ear as the 
proclaimer Becomes possessed of the proclaimer, speech as 
the tirewoman becomes possessed of the tirewoman. To 
this breath which is Brahman all these deities, unasked, pay 
homage; so to him who knows this all beings, unasked, pay 
homage. His secret rule? is, ‘One must поё beg.’ . Just 
as one having begged’ through a village without getting 
anything sits down, (saying), ‘I would not eat anything given 
from this (place)," then those who formerly refused him invite 2^ 
him, thus is the rule of him who begs not. The givers'of foo 
invite him, (saying), ‘ We give.’ (1.) 

‘Breath is Brahman,’ so says Paiügya. Of this breath which: 


^ 


1 Prana and grána are so alike in Devanagart that one need have little 
hesitation in accepting here grdma with Cowell's MS. A, the Berlin and 
Bodleian MSS., though prüma could mean ‘smell,’ and frequently is used 
ger in that sense, especially when a verbal form of pran is used. 

агалар adds (во Weber, but not Anquetil) after the eye, touch and _ 
the skin. 

3 Such a use is geoded ainst Oldenberg’s theory of the meaning of 

над as Pi eussen, Phil. of the елдд р. 18, and 
see Olden sarti а 205 1,457, and liv, 70. · Parivestri is ren 
‘housekeeper’ by Max Müller; ‘waitress’ by Deussen. 


CC-0.Panini Kanya Maha Vidyalaya Collection. 
? 


~ 


М 


Digitized by Arya Samaj Foundation Chennai and eGangotri 
22 SANKHAYANA ARANYAKA. 


is Brahman after speech the eye envelops; after the eye 
the ear envelops; after the ear the mind envelops; after 
the mind breath envelops. To this breath which is Brahman 
all these deities, unasked, pay homage; so to him who knows 
this all beings, unasked, pay homage. His secret rule is, ‘One 
must not beg.’ Just as one having. begged through a village 
without getting anything sits down, (saying), ‘I would not eat 
anything given from this (place), then those who fermerly- 
refused him invite him, thus is the rule of him: who begs not. 
The givers of food invite him, (saying), ‘We give.’ (2.) 


^ Then follows the obtaining of a choice ortion of wealth. 
If a man desire a choice portion of wealth, on the night of full. 


or new moon ог in the bright fortnight under? an auspicious 
Naksatra, on one of these seasons, he places the fire, sweeps 
round, scatters (grass) about, sprinkles (water), purifies (the 
ghee), and bending his right knee offers oblations of ghee 


„| with a ladle. ‘The deity, speech by name, is the obtainer. 


May she obtain this for me from N. М. To her зоала. Тһе 
deity, smell í by name, is the obtainer. May he obtain this for 
me from N. N, To him svdha. The deity, the eye by паше 
is the obtainer. May it obtain this for me from N. N. To 
it зеаћа. The deity, the ear by name, is the obtainer. May 
it obtain this for me from N. N. To it зеаћа. The deity, 
mind by name, is the obtainer. May it obtain this for me from 
N. N. To it svdha: The deity, intelligence by name, is the 
obtainer. May she obtain this for me from N.N. To her sed/d.’ 
Then, having inhaled the fragrance of the smoke, and having 


1 This appears the best rendering of the somewhat doubtful text, 
зада being а ani sing. from а -form of rudh. The reading of 
karünanda and Max Müller, аға may be dismissed as a facile 

ауес and Cowell's aga ae a quote, 
phen ttirlya Upanigad, ii. Мах Müller renders ‘stands firm behind,’ 


four, the dark half-being a vikalpa ! Cowell gives four, Deussen three. 
cdi a ш, боты бана snm Ъы 
infra i, 8 for the ritual. гћадатапуака Upanigad, vi, 3; 
ossibly ghrāno should be read, th i 
alter to рано Similarly, in iv, 4. e unusual gender helping the 
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anointed his limbs with ghee, he should go forth, restrainin 
his speech, and declare his désire (to the man f question] cm 
—— : question), or 
send a messenger. He then obtains it. (3.) 

Then follows the divine desire. If a man desire to be dear >> 
to any man or woman, or men or women, on one of these 
seasons, he places a fire and offers in the same manner oblations 
of ghee. ‘Thy speech I offer in myself here, згала. Thy 
smell I offer in myself here, зраћа. Thine eye I offer in 
myself here, sodid. Thine ear I offer in myself here, sodhd. 
Thy mind I offer in myself here, зедћа. Thine intelligence 
I offer in myself here, sc@hd.’ Then, having inhaled the 
fragrance of the smoke, and having anointed his limbs with 
ghee, he should go forth, restraining his speech, and should 
seek to place himself in contact (‘vith the object of his desire), 
or should stand in his wind addressing him. He indeed 
becomes beloved; of him they have desire. (4.) ) 

Then follows the restraint of Pratardana.? They call it the*/~ 
inner Agnihotra. So long as a man speaks, so long he cannot 
breathe. Then he offers breath in speech. So long as a man 
breathes, se long he cannot speak. Then he offers speech in 
breath. These eternal, immortal, oblations he ever offers, 
awake or asleep. Again, other oblations are not eternal, fo: 
they are compact of action. erefore anclent sages did no 
offer the (ordinary) Agnihotra. (5.) 

‘The hymn is Brahman,’ so says Suskebhrügara. Let him 


worship it as Rc. All beings, indeed, are"won by worship? 
for his excellence. . Let him worship it as Yajus. All 
beings indeed, are yoked to him for his excellence. Let him 
worship it as Samen. All beings, indeed, bow to him for his 
excellence. Let him worship it as prosperity. Let him 


` worship it as glory. Let him worship it as splendour. Just 


1 This and the next chapter are curious examples of sympathetic magic, 
of which the Vedic ritual $ во full. Cf. Caland, Alsindisches Zauberritual ; 
Bloomfield, S.B.E., xlii ; and with iv, 4, Samavidhana Brahmans, ii, 5; 6. 

3 Cf. Казаа Brühmane, xxvi, 5, for him as а teacher. The similarity 


of 1 Ое. x, 31, cited by Deussen is not obvious. 


3 anda renders as active, and so Cowell; ‘Zujauchzen . 
gemacht, Deussen ; ‘will praise him,’ Max Müller, who renders below 
* will join before him,’ e Berlin MS. has а 
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. as it is among the Sastras! the most prosperous, glorious, 
and splendid, so among all creatures he who knows this 
becomes the most prosperous, glorious, and splendid. The 
Adhvaryu prepares the self to be connected with sacrifice * 
апд: compact of work. In it he weaves what is compact of 
the Yajus. In what is compact of the Yajus, the Hotr 
weaves what is compact of the Rc; in what is compact of 
the Rc, the Udgatr weaves what із’ сопрас of the Aman. 
He is the soul of the threefold knowledge; he is the soul 
of Indra, who knows this. (6.) € 

Then follow the three meditations of Sarvajit* Kausitaki. 
Sarvajit Kausitaki adores the rising sun, having put on the 
sacrificial thread, and having brought water, and having thrice 
sprinkled the cup of water, (saying), ‘Thou art the scatterer; 
scatter away my sins.’ In the same manner (he adores him) 
at the zenith, (saying), ‘Thou art the utter scatterer; utterly 
` scatter away my sins.’ In the same manner (he adores him), 
at his setting, (saying), ‘Thou art the complete scatterer ; 
completely scatter away my sins.’ Thus, whatever evil by 
day or night he does, this he scatters completély.* There- 
fore, he who knows this in this manner adores the sun. 
Whatever evil he does by day or night, this he scatters 
completely. (7.) i : 


1 ‘Weäpon’ Заћкагапапда, followed by Cowell, and Max Müller, 
NUES that the Aranyaka treats of this very Sastra. Cf. Eggeling,. 


3 anda and translates aigtakam ; hence Cowell’s version, 
connected with the sacrificial bricks. For. the sense, cf. i, 1; Aitareya 
aka, ii, 1-3; Deussen, Alloem. Gesch. der Phil., i, 328. 

? Max Müller takes this differently. He translates above, ‘conceives 
the fire of the altar, which is used for the sacrifice, to be himself. Init 
he (the аптага) weaves, and adopts the text of Sankarananda’s 
recension, slightly modified, sa esa saruasyai trayyai Аїйуйуй шта, epa 
. є evdsydima. фита bhavati ya evam *He (the Adhvaryu or 

ргапа) is the self of the threefold knowledge ; he indeed is the of it (of 
gprüna). He who knows this is the self of it (becomes prána). Sankara- ` 
nanda himself takes asya as uktdyds trayyai. 3 

< I think this must бе a proper name, though Śaùkarānanda does not 
во take it, and is followed by Cowell, Max Müller, and Deussen, But see 
Wee Teds Siud, i, aa ра use of the sacrificial cord is noteworthy ; 

a Brähm vee ) 
cf. Hillebrandt, Ved. Myth, ii, STL a Sh M анн, 

5 Omitted in Anand. ed. Aéarot is curious ; see p. xiv. 
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| 
| 
| 
| 
Then on every month, on! the night of new moon, let him v. | 
adore the moon when it is seen in the west in the same | 
manner, or let him throw towards it two blades of young | 
grass,” (saying), ‘That fair heart of mine resting in the 
moon in the sky, I deem myself to know. May I never; 
weep for misfortune to my children.’ His children? die | 
not before him. This (is the rite) for one who has a son. | 
Thenafollows that for one who has no son. Having recited . 
the three verses ‘Do thou wax great, be thou. united,’ 
‘May thyedraughts, may my strengths be united,’ ‘The 
drop which the Adityas make to swell,’ he revolves round | 
his right arm, (saying), ‘Increase not by our lives, children, | 
and cattle; he who hates us and whom we hate, increase by | 
his life, children, and cattle. So I turn the turning of Indra; | 
so I re-turn the turning of Адфуа.5 (8.) | 
Then on the night of full moon, let him adore the moon 
when seen in the east® in the same manner, (saying), Som. 
the king, art thou, the wise, the five-mouthed, Prajapati. The | 
Brahmana is one of thy mouths. With that mouth thou | 
dost eat kings. With that mouth make me an eater of food. . | 
The king is one of thy mouths. With that mouth thou eatest! 
the dolet Wiik that mouth make me am eater of food. The, 
hawk is one of thy mouths. With that mouth thou eatest 


Shaving come, as Deussen takes it. 
However moed an ere a The shoots his voice in a blade of grass. In 


: ; Miller follows Saitkard- 
the verse Deussen suggests susime Ms e rS raa Tram 


m ли 
in iv, 10; cf. J.4.0.S., xiii, p. CXX. жо 
“ут pre EL “phe plural is quite "impossible in a case like this. 


eee o шн pole west to east; of. Caland & Henry; 
In iv, 9, from east to west, Varuna being in the 


west, indra’s connection with the sun is noteworthy ; of. TE кА 


hmana texts is а clear reference to 
the king’s right of maintenance by the common people; c£ Foy, Die 
Königliche Gewalt, p. 41. | р 
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birds. With that mouth make me an eater of food. The 
fire is one of thy mouths. With that mouth thou eatest this 
world. "With that mouth make me an eater of food. In 
thyself is the fifth mouth. With that mouth thou eatest all 
creatures. With that mouth make me an eater of food. По 
not diminish ! with our lives, children, and cattle; he who hates 

‚ чв and whom we hate, diminish with his life, children, and, 
cattle. So I turn the turning of the gods. So Ire-turn 
the turning of Aditya.’ So (saying), he revolves round his 
right arm. (9.) < 

Then, when ће consorts? with his wife, let him touch her 

heart, (saying), ‘ What in thy fair heart rests within Prajapati 

| (the' moon), through thaf, О mistress of immortality, mayst r 
thou never weep for misfortune to thy children.’ Her children 
die not before her. (10.) 


à Then, when coming back after absence, he should smell? 
the head of his son, (saying),*- m mb art thou born ; 
som the heart thou dost spring; self indeed is thy name, 


воп ; live thou a hundred dutumns, N. N.’ So he utters his _ 
name. *Be thou a stone; be an axe; be® gold indestructible; 
splendour indeed is thy name, son; live thou a hundred 
autumns,:N. N? So he utters his name. Then he embraces 

im (saying ’), ‘Even as Prajapati embraced creatures for their 


i As in iv, 8, we must reject Sañkarānanda's version, adopted b 
Cowell, which ignores the reference to the moon’s waxing and ERES Rud 
renders ‘gladden (us)? and ‘destroy (us)? or ‘our enemy’ respectively, 
а construction rendered impossible by the form of the relative clause 
alone. The difference in the ideas is remarkable, though not contradictory ; 
lives are instruments in ihe first case, егш of comparison in the 
ош ef. Deussen, Phil. of the Upanishads, p. 218, n. 7; Sechzig 
Р du “рр. 34, xs PR е destruction of the world, cf. Deussen, 

paniskads, рр. 219 seq. 

sige г оар annya jan (fourth class from wif), or °vekgyan, as 
v takes 

А t. The Berlin MS, has Ardayam. Sedkarinande Петар 
me Мк pest на таћат, and reads па hdsméat’; cf. iv, 8. 

.0.8.; xxviii i 
sketch. The scholiast's recension has ° inferi i 
4 See reff. in Bloomfield, Vane Commies ee teria resting. 


5 Ibid., p. 196". 
* Tbid., B 1068". Solid? Max Müller; ‘unscattered,’ Deussen; 
` widely scattered, Senkhrünanda. i УЕ 
1 (Оен has ‘he utters his name.’ > 


CC-0.Panini Kanya Maha Vidyalaya Collection. 


— 


^ 


Digitized by Arya Samaj Foundation Chennai and eGangotri 
SANKHAYANA ARANYAKA. 


safety, so- do I embrace thee, N. №.’ Then he mutters in his 
right ear, ‘To him,! О bounteous one, О onrusher, giver*; 
“О Indra? bestow the best riches,’ in his left; ‘Be not 
divided ;* be not troubled; live a hundred autumns of life; 
О son, I smell thy head with thy name, N. N.’4 So (saying), 
let him thrice smell his head. (Saying), ‘I low over thee with 
the lowing of kine,’ thrice let him low over his head. (11.) 
Then comes the dying round of the deities. This’ Brahman 


"(n.) shiges forth when the fire blazes. Then it dies when the 


fire blazes not. Its splendour goes to the sun, its breath to 
the wind. This Brahman shines forth when the sun is seen. 
Then it dies when the sun is not seen. Its splendour goes 
‘to the moon, its breath to the wind. This Brahman shines 
forth when the moon is seen. Then it dies when the moon 
is not seen. Its splendour goes to the lightning, its breath 
to the wind. This Brahman shines forth when the lightning 
flashes. Then it dies when the lightning flashes not. Its|_ 
splendour goes to the quarters, its breath to the wind. All 
these deities indeed, having entered the wind, having died inj 
the wind, die not. Therefore they arise again. 


T So much as regards the deities. Now as regards the 


self. (12.) 

This Brahman(n.) shines forth when one speaks with speech. 
Then it dies when one does not speak. its’ splendour goes 
to the eye, its breath to the breath. This Brahman shines 
forth when one sees with the eye. Then it dies when one 
sees not. Its splendour goes to the ear, its breath to the 
breath. This Brahman shines forth when one hears with the 


1 Asme in RV., iii, 36, 10. 

з RY. ii, 21, 6. 6 : 

з Read та bhettha та. vyathithah, of which other readings are "d 
misunderstandings, J.R.A.S., 1908, p. 388. Max Müller renders chet 
‘do not cut off (the line of our race). ium 

* Saükarünanda takes asau as nom. But the sense requires а voc.; . 
see Whitney, J.4.0.5., xiii, p. Іххі. Cowell’s text is here defective. _ 

ronson, PAL die Upon раната ог Ta ittinya U ined, iil, 1 d 
Deu 1t. 0j nis p. ; Tai nigad, iii, 10, 4. 

* As the poe of wind. ike echoliasts recension actually v@yum, 
which Deussen prefers, and Max ler renders, Bidens 

1 We need cu EE with Deussen, asydA, for the identification is 
thorough. : 
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ear. Then it dies when one does not hear. Its splendour goes 
to the mind, its breath to the breath. This Brahman shines 
when one thinks by the mind. Then it dies when one does 
not think. Its splendour goes to the breath, its breath to 
the breath. All these deities indeed, having entered the breath, 
having died in the breath, die not. Therefore they arise again. 
Thus even if the two mountains, the south and the north, 
should advance against one who knows this eager to destroy — 
him, they would destroy him not. But those who hate hinfand 
| whom he himself hates die round him. (18.) 
Then follows the gaining of pre-eminence. Тћеќе deities, 
disputing on their pre-eminence, went forth from this body. 
Then it lay, without breath, dry, a mere log. Then speech 
entered it, and it spoke, but,still lay. Then the eye entered с 
it, but it lay, speaking with speech, seeing with the eye. 
Then the car entered it, but it lay, speaking with speech, 
seeing with the eye, hearing with the ear. Then mind 
“entered it, but it lay, speaking with speech, seeing with the 
eye, hearing with the ear, thinking with mind. Then breath 
entered it. Then it arose. Then all the deities, recognising 
the superiority of breath, having entered? into breath, the 
intellectual self, went forth from the body with all these‘ 
(organs). They entered into the wind, and, identified with the 
ether, went to heaven. Even so a man who knows this, 
recognising the pre-eminence of breath, having entered into 
breath, the intellectual self, goes forth from the body with 
all these (organs). He enters into the wind, and, identified 
with the ether, goes to heaven. He goes then where the gods 
are. As the gods became immortal, so does he become immortal 
who knows this. (14.) 
1 iti 1 : 
Zaa, ty, tuor te South was ота Of а 
пе, Eia enmt, Брна vi, а тары Сызды» 
estimate of the place of the Kausitaki, but not of the Aitareya. 


of Sh 
ee ан Ини 
over which + iti ide; 
$айКагапапда, Deussen; and Max Müller ~ коше; qe fro В 


CC-0.Panini Kanya Maha Vidyalaya Collection. 


Digitized by Arya Samaj Foundation Chennai and eGangotri б 
SANKHAYANA ARANYAKA. 29 


Then follows the tradition from father to son. 'Thus do; 
they set it forth. The father, when about to die,. calls for| 
his son. After strewing the house with fresh grass, and 
laying the fire, and placing a pot of water with a jar (of rice), 
he lies clothed in a new garment. The son comes and 
approaches him from above, having touched all his organs 
with his own. Or he may perform the tradition for (his воп): 
seated in front of him. ‘My speech I will place in thee,” 
says the father. ‘Thy speech I place in me,’ says the son. 
‘My breath! I will place in thee,’ says the father. ‘Thy 
breath I place in me,’ says the son. ‘Mine eye I will place 


_ in thee,’ says the father. ‘Thine eye I place in me,’ says 
>the son. ‘Mine ear I will place in thee,’ says the father: 


‘Thine ear I place in me,’ says the son. ‘My savour of food 
I will place in thee,’ says the father. ‘Thy savour of food 
I place in me,’ says the son. ‘My deeds I will place.in thee,’ 
says the father. ‘Thy deeds I place in me,’ says the son. 
‘My good and evil hap I will place in thee,’ says the father. 
* Thy good and evil hap I place in me,’ says the son. ‘My . 
joy, dalliance, and offspring I will place in thee,’ says the 


= father. ‘Thy joy, dalliance, and offspring I place in me,’ says 


^ 


the son. ‘My going I will place in thee,’ says the father. ‘Thy 
going I place in me,’ says the son. . ‹ Му mind? I will place in 
thee, says the father. ‘Thy mind I place in me,’ says the 
son. ‘ Mine intelligence I will place in thee,’ says the father. 
‘Thine intelligence I place in me,’ says the son. If then ће 
should. be very ill, he should speak summarily. ‘My breaths 
I will place in thee,’ says the father. ‘Thy breaths I place 
in. me,’ says the son. Then, after going round his father 
with his right side towards him, he departs, His father cries. 
after him, ‘May glory, holiness, suitable food,’ and fame attend 
thee.’ Then the other looks back over his left shoulder hiding: 
(his face) with his hand or covering it with the hem of his 


1 No doubt in the sense of ‘smell’ Ghrdnam is possible. For the 
whole ct Brhadüragyaka Upanisad, i, 5, 25 seq. (= 17 seq. К.). _ а 
2 The scholiast’s recension reads dhiyo vijndiavyam Катал (as їп їй, 7), 
and omits the rest down to atha. That recension also makes the father 
approach the son, while Cowell’s MS. A adds after ‘deeds’ ‘the body, 
Omitted in Cowell's text. 


\ 
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garment, (saying), ‘Obtain the worlds of heaven, thy desires.’ 
ТЕ the father recover, let him live in ‘his son’s control, or 
let him wander about (as an ascetic). If, however, he die, 
let them provide for him, as he should be provided Хогл (15.) _ 


Adhydya V. | 


Pratardana Daivodasi went to Indra’s loved abode through 
war and courage. Indra said to him, ‘Pratardana, cheose 
а boon.’ Pratardana said, ‘Do thou choose for me what 
boon thou thinkest best for man.’ Indra said to him,, ‘ The 
superior? chooses not for the inferior. Choose thyself’ * Then 
kast ош no boon? for me,’ said Pratardane. Then Indra 
deviated not from truth, for Indra is truth. Indra said to 
him, ‘Me only know. That I deem best for man that he 
should know me. The offspring of Tvastr, the three-beaded, 
I slew; I gave to the wolves the devotees, the Arunmukhas; 
bresking many a compact, I crushed the Prahladiyas in heaven, 
the Paulomas in the atmosphere, the Kalakaijas on the earth, 
and then not a hair of me was harmed. He who knows me, 
his life to come is harmed by no deed whatsoever, neither by 
theft, nor slaying the babe unborn,’ nor by slaying his mother, 


! The reference is, I think, to the funeral rites, as taken by Max Müller. 
Cowell renders ‘receive the tradition’; Deussen, ‘the powers of the 
father take possession of him.’ Sankarananda seems to have read enam 


d. 
2 the scholiast's recension has vara% parasmai, and the Berlin MSehas 
varo parasmai. The true reading is, I think, not varo 'varasmai, but 


тато? . 

3 таа inverts the names Indra and Pratardana, and so can render 
‘thou art lower than I’ possible in Indra’s mouth. Cowell gives as 
alternatives, ‘Let not the inferior choose? and ‘Let not the boon е 
no boon” Max Müller has, ‘No one who chooses, chooses for another ; 
choose thyself . . . that boon to choose is no boon for me.’ I take meti 
as ап irregular contraction for та 4; cf. ud, @° in iii, 5. A-vara 
must, I think, contain a reference to some appeal to Indra’s love of truth à 
кер r the following, cf, SA RY. mana, 

„+ For the wing, cf. 8 on RY., у, 34, 4; Aitareya Вгаћ 
‘vii, 28; and other in Weber, Ind. Sted.” i, 410 seq. Ti 464, 465 ; 
xiii, 191 seq. The AERA sense, if any, is hopelessi lost, ex in 
the case of T'vastra, у hology 160. Indra’s kilbisdni 
are moa m the Durus period. uS Benin -has aruñmukhān. 

ying a mana,’ as We Jowell, with the scholiast, and 
Max Miller. The acholiast’s recension has a enl "more, = 
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nor by slaying his father. Nor when he has done! evil does the 
bloom leave his face.’ (1.) 

He said, ‘I am breath. Worship me as the intelligent self, 
as life, as immortality. Life is breath; breath is life, for as 
long as breath dwells in the body, so long does life. For by 
breath he obtains immortality in this? world, by intelligence, 
truth, and will. He, who worships me as life and immortality, 

^ enjoys full length of days in this world and obtains immortality 
and imperishableness in the world of heaven. * Some say, 
‘The breaths become one. For else no one could at one time 
make known a name by speech, a form by the-eye, a sound by 
„the ear, a thought by the mind. The breaths having become 
one make known all these one by one. When speech speaks, all 
the breaths speak after it; when tho eye sees, all.the breaths 
see after it; when the ear hears, all the breaths hear after it; 
when the mind thinks, all the breaths think after it; when 
the breath breathes, all the breaths breathe after it ‘Ever: 
so it is,’ said Indra; ‘there is, however, a highest of the 
breaths.’ . (2.) ' 


— Опе lives though deprived of speech, for we see the dumb. 


One lives though deprived of sight, for we see the blind. 
One lives though deprived of hearing, for we see the deaf. 
One lives though deprived of mind, for we see infants. One 
lives though one's arms. are lost, or when one’s legs are 
lost, for we see it so Breath alone is the intelligent self. 


е 


1 Veti cannot be correct, for vi does not mean ‘go away.’ Read vyeti as 
in Taittirlya Samhita, iii, 1, 1, 2, ndsya nilam па haro vyeti. "The cakrso of 

ћкатапапда and the edd. is impossible. The Berlin MS. has Я 
and the correct reading is obviously cakrugo; so Deussen and two of 
the Anand, MSS. The Berlin MS. adds cana. Тһе substantial im- 
morality of this doctrine remains a fatal difficulty in Vedüntism as in 
the kh 
3 The soboliast's recension reads ‘in the other’; 80 Max Müller. That 
recension has, ‘Breath is life, breath too is immortality,’ which Max Müller 


adopts aud expands, 
3 * True resolve,’ Cowell ; ‘true knowledge,’ Deussen and Max Müller, 
* Saükaránanda makes Pratardana commence here to s This 


seems unnecessary, though adopted by Cowell, Deussen, and Müller, 
who at the end MEUM for the plural, but it is not necessar à 

5 Ap tly а reference to mutilation as а punishment. Cf. Hopkins, 
24.08, xii, 134. The ‘mind’ sentence is omitted in the scholiast’s 
recension in some MSS. у 
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Encompassing the body.it raises it up; therefore should one 
worship it as the hymn? (мл а). Thus is everything to be 
won in breath. What breath is, that is intelligence; what 
intelligence is, that is breath. This is its insight, its true 
knowledge. "When then a man in sleep dreams no dreams, 
then his breath becomes one;? then speech with all names 
enters it; sight with all forms enters it; hearing with all 
sounds enters it; mind with all thoughts enters it. When 
he awakes, just as from a burning fire sparks leap to all 


the quarters, so from that self the breaths rise up according ` 


to their places; from the breaths the deities arise; from the 


~ 


deities the worlds. This breath? alone is the intelligent self. _ 


Encompassing the body it raises it up; therefore should one 
worship it as the hymn. - Thus is everything to be won in 
breath. What breath is, that is intelligence; what intelligence 
is, that is breath. This is its insight, its true knowledge. 
When then a man, ill, on the point of death, and very weak, 
falls into a faint, they say, ‘His thought has departed; he 
hears not, he sees not, he speaks not, he thinks not. Then 
his breath becomes one; then speech with all names enters it; 
sight with all forms enters it; hearing with all sounds enters 
it; mind with all thoughts enters it. When he leaves the body 
he leaves it with all of these. (3:) 

Speech and all names are deposited in him. By speech he 
obtains all names. Smell‘ and all odours are deposited in him. 
By smell he obtains all odours. Sight and all forms are 
deposited in him. By sight he obtains all forms. Hearing 
and all sounds are deposited in him. By hearing he obtains 
all sounds. Mind and all thoughts are deposited in him. 


1 Uktha from ut-tha ti. The reference is, of the Mahad 
Uktha of i and ii. 296 = ошо, Ше 


2 Or ‘he becomes one in breath’; cf. vi 90; S.B.E, xlviii 378 seq. 
So Cowell, Deussen, and Max Müller (doubtfully). " The scholiast's SETS 


omits in the beginning of the sentence ‘This . . . breath,’ and adds ‘They | 


dwell together and de ther; this is its insight.’ 
; Omitted Щщ the sc lias recension: ешеш. ge 

е usual variation in MSS. between prana and ghrana. пкаха- 

UT p Bun Minn all гаша езы ana he inserts above, 
( ete., over . ‘Speech gi 

or ‘takes away all names, Ev mance La 
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Ву mind he obtains all thoughts. Together} they dwell in the 
body; together they depart. 

Now we will explain how all beings become one for this 
intelligence. (4.) 

Speech is taken out * as one portion of it; to correspond with 
it a rudimentary element, the name, was placed outside. Smell 
was taken out as one portion of it; to correspond with it 

^u rudimentary element, the odour, was placed outside. Sight 
was taken out as one portion of it; to correspond with it 
а rudimentary element, form, was placed outside. Hearing 
was taken out as one portion of it; to correspond with it 
& rudimentary element, sound, was placed outside. The tongue 
was taken out as one portion of it; to correspond with it 
a rudimentary element, the savour of food, was placed outside. 
The hands were taken out as one portion of it; to correspond 
with them a rudimentary element, action, was placed outside. 
The body was taken out as one portion of it; to correspond 
with it a rudimentary element, pleasure and pain, was placed 
outside. The organ was taken out as one portion of it; to 

correspond witk it a rudimentary element, joy, dalliance, and 
offspring, was placed outside. The feet were taken out as one 

e portion of it; to correspond with them a rudimentary element, 
motion, was placed outside. Mind? was taken out as one 
portion of it; to correspond with it a rudimentary element, 
thought and desires, was placed outside. (5.) 

Having mounted on speech with intelligence, he obtains, 
through speech, all names. Having mounted on smell with 
intelligence, he obtains, through smell, all odours. Having 
mounted on sight with intelligence, he obtains, through sight, 


^ 


! This is preceded in the scholiast’s recension by ‘Thus is everything 
to be won-in breath. What breath is, that is intelligence, “What 
intelligence is, that is breath.’ Cf. v, 3. 

з We must read uditham (as Deussen and Max Müller) or adtiduhat 
throughout (cf. J.R.A.S., 1908, р. 388). There seem to have been early 
two readings, udūlham and adiiduhat, and possibly the second is merely 
a gloss on the first. Adülham is a meaningless contamination, Тһе sense 
is, from intelligence come the five organs (= their activities, the two 
being identified) and their objects. 

3 The scholiast’s recension has, ‘Intelligence as one part was taken 
out from it; to correspond with it a rudimentary element, thought, what 

~ is to be known, desires, was placed outside? 


D 
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all forms. Having mounted on hearing with intelligence, he 
obtains, through hearing, all sounds. Having mounted on the 
tongue with intelligence, he obtains, through the tongue, all 
the savour of food. Having mounted on the hands with 
intelligence, he obtains, through the hands, all actions. 
Having mounted on the body with intelligence, he obtains, 
through the body, pleasure and pain. Having mounted on the 
organ with intelligence, he obtains, through the organ, joy, 
dalliance, and offspring. Having mounted on the féé with 
intelligence, he obtains, through the feet, motions. Having 
mounted on the mind! with intelligence, he obtains through 
the mind, all thoughts. (6.) 

For, bereft of intelligence, speech could not make known any | 
mame. ‘My mind has been somewhere else,’ it says, ‘T have 
not perceived that name.’ For, bereft of intelligence, smell 
could not make known any odour. ‘My mind has been 
somewhere else,’ it says, ‘I have not perceived that odour.’ 
For, bereft of intelligence, sight could not make known any 
form. ‘My mind has been somewhere else,’ it says, ‘I have 
not perceived any form.’ For, bereft of intelligence, hearing 
could not make known any sound. ‘My mind has been 
somewhere else,’ it says, ‘I have not perceived that sound.’ 
For, bereft of intelligence, the tongue could not make known 
any savour of food. ‘My mind has been somewhere else,’ 
it says, ‘I have not perceived that savour of food.’ For, 
bereft of intelligence, the hands could not make known any 
action. ‘Our mind has been somewhere else, they? say, 
“те have not perceived that action.’ For, bereft of 
intelligence, the body could not make known any? pleasure 
or pain. ‘My mind has been somewhere else,’ it- says, 
‘I have not perceived pleasure or pain.’ For, bereft of 
intelligence, the organ could not make known any joy, 
dalliance, or offspring. ‘My mind has been somewhere else,’ 
16 says, “I have not perceived joy, dalliance, or offspring.’ 

1 Saükaránanda has, ‘ Mounti ith intelli 
Oh ЕВЕ вас thon а pa и мее, = 


& kee | t th i € 2 
Deussen and Мах Müller follow ee e singular ‘One says,’ and 


3 The na inserted in Cowell's MS. D is not necessary. 
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For, bereft of intelligence, the feet could not make known 
any motion. ‘Our mind has been somewhere else,’ they says 
‘we have not perceived motion.’ For, bereft of intelligence, 
no thought could be complete, nor what is to be known be | 
known. (7.) 
sal gl пој заві to know speech, but the speaker one 
should know. One should not seek to know the odour, but 
“the smaller one should know. One should not seek to know 
form, but the seer one should know. One should not wish 
to know sour, but the hearer one should know. One should 
not wish to know the savour of food, but the knower of the 
esavour of food one should know. One should not seek to 
know the act, but the actor one should know. One should 
not seek to know pleasure and pain, but the knower of 
pleasure and pain one should know. One should not seek 
to know joy, dalliance, and offspring, but the knower of joy» 
dalliance, and offspring one shoüld know. One should not, 
desire to know motion, but the mover one should know. One 
should not desire to know the mind, but the thinker one 


77 should know. "These rudimentary elements indeed depend 


on intelligence. The ten rudiments of intelligence depend on 
the elements. For if there were not. the rudimentary elements 
there would not be the rudiments of intelligence, or if there 
were not the rudiments of intelligence there would not be 
the rudimentary elements, for from neither of the two by 


itself соба any form be made. Nor again are they separate. 
Just as rim of a chariot wheel is placed on the spokes, 
and the spokes are placed on the nave, so these ru mentary’ 


elements are placed upon ‘the rudiments of intelligence, and 
the rudiments of intelligence are “placed upon. the breath. 
This breath is the intelligent self, joy,! unaging, immortal. 
It becomes not greater through a-good deed, nor less 
through an evil deed. For him,? indeed, it causes-to do 


1 Cowell's MS. D has алатай, ‘unending,’ the usual variant. The use 
of the word in two quite different senses is strange, Deussen, РАЙ. of the 
Марвин) р. 144, and the variant may be correct. In the Berlin MS. 
the da is added later. 5 

? The scholiast’s recension has, ‘whom he wishes to draw after him; 
and whom he wishes to draw away from these worlds.’ 
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good deeds whom it desires to lead forth from these worlds. 
Him again it causes to do evil deeds whom it seeks to plunge 
below. This is thé guardian of the world, the lord of the 
world, the ruler of the world; this is my soul; this let a man 
know. (8.) 

Adhyáya VI. 


Now Gargya Balaki was famous! as a student (of the Veda). > 
He dwelt among ilc Usinaras, the Vasas* and Matgyas, the 
Kurus and the Рапсајав, the Kasis and the Videhas. He 
went up to Ajatasatru of Kasi and said, ‘Let me expound 
Brahman(n.) to thee.’ To him said Ajatasatru, ‘“ We give? 
thee a thousand (cows)," for that speech men run acclaiming. 
“Janaka, Janaka.”’ (1.) 

(The spirit) in the sun, the great one; (the spirit) in the 
moon, food ; (the spirit) in the lightning, truth; (the spirit) 
in the thunder-cloud, sound; (the spirit) in the wind, Indra | 

-.Vaikuptha; (the spirit) in the ether, the full; (the spirit) 
in fire, the irresistible ; (the spirit) in the waters, splendour ; 
as regards the deities (these* are the views as to Brahman of 
Balaki and Ianaka respectively). Then as regards the self.— | 
(The spirit) in the mirror, the reflection ; (the spirit) in the 
shade, the double; (the spirit) in the echo, the life; (the 


¢ 


. I ascribe this to Janaka, vāci is the nimittasa tumi. I read ta iti 
with Cowell's MS. D and the Berlin and Bodleian MSS.  Janaka's 
generosity takes people away from Ajatagatru. If the words are given 
as Ajatasatru’s, as by Cowell (misunderstanding also Saükarünanda/s view 
of the sense), it is difficult to give a meaning. The Brhadaranyaka 
has а different and perhaps better reading as rendered by Воће пак, ‘We 
give a hundred cows for this s ‚ and people come around, saying, 

(A second) Janaka, (a second) Jana’ a”? So Fare Deussen has, ‘I give 


are Me ^ who run hither (foolishly), crying, “Janaka, 
(the king of Mithila ‚1 fath 
" Е ИЕ ), ів our father (patron 


SE CM 8 recension as section 18. 
Cowell omits it in his translation and renumbers the next sections. 
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spirit) in sound, death ; (the spirit) in sleep, Yama; (the spirit) 
in the body, Prajapati; (the spirit) in the right eye, (the 
self of speech; (the spirit) in the left eye, (the self) of 
truth. (2.) 

Balaki said, ‘I worship him as the spirit in the sun.’ 
Ajatasatru said to him, ‘Do not, do not make me talk! of 
this. I worship him as the great one,? clothed in white, 
pre-eminent, the head of all beings.’ He who worships him 
thus becomes pre-eminent, the head of all beings. (8.) | 

Balaki said, ‘I worship him as the spirit in the mdon.' 
Ajütasatru said to him, ‘Do not, do not, make me talk of 
this. I worship him as the self? of food.’ He who worships 
him thus becomes the self of food. (4.) 

Balaki said, ‘I worship him as the spirit in the 
lightning.’  Ajütasatru said to him, ‘Do not, do not, make 
me talk of this. I worship him as the self of truth.'* He 
who worships him thus becomes the self of truth. (5.) ~ 

Balaki said, ‘I worship him as the spirit in the thunder- 
cloud.’ Ajatasatru said to him, ‘Do not, do not, make me 
talk of this. "I worship him as the self of sound.’ He who 
worships him thus becomes the self of sound. (6.) 

Balaki® said, ‘I worship him as the spirit in the wind.’ 


1 Cowell renders, ‘talk proudly’; Deussen, ‘Thou shouldst not have 
called me to a discussion,’ or, following the reading of the scholiast, 
samavidayisthah, ‘Thou shouldst not expect my agreemont’ (samavada). 
The latter rendering is impossible, and the former unduly presses the 
sense of the negative aorist. ‘Do not challenge,’ Max Müller, who points 
out that AjataSatru shows his knowledge by supplying the preneur 
He does not, however, add the rewards, as Max Müller says, these being 
statements by the writer of the text. ied suggests * argue.’ у 

3 Read, of course, brhan pündaravüsüh ; brhat, though read even by 
Cowell and Max Müller, is nonsense, and¢=2 in most MSS. The 
scholiast’s recension has brkan, so have the Berlin MS. (probably, but 
brhac in vi, 2) and Bühtlingk's ed. of the Brhadaranyako. е secondary 
character of the Kausitaki version appears in this definition, which in 
the prototype applies to the moon. Pandara is the reading of the Berlin 
MS., and may be kept, as in the 'scholiast's recension and the 
Brhadüranyaka. б 

з The scholiast’s recension has, ‘As Soma, the king ete. Cf. vi, 19; 
Brhadiranyaka, ii, 1, 3. Probably these words should be read here as 
Deussen does, with Max Müller. Я : s 

4 That recension has, ‘the self of splendour’ (read tejasa фита); so 
Max, Müller. + 

5 Sankarinanda’s recension in some MSS. transposes sections [апай 8. 
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Ajataéatru said to him, ‘Do not, do not, make me talk of 
this. I worship him as Se the invincible 
host.’ He who worships him thus becomes a conqueror, 
unconquerable by others, conquering others. (7.) 

Balaki said, ‘I worship him as the spirit in the ether.’ 
· Ajatagatru said to him, ‘Do not, do not, make me talk of 
this. I worship him as the full and actionless  Brahman(n.).’ 
He who worships him thus is filled with children, health,¢lory, 
holiness, the world of heaven. Не lives-all his days. (8.) 

Balaki said, ‘I worship him as the spirit in fire.’ Ajata- 
Satru said to him, ‘Do not, do not, make me talk of this. 


I worship him as the irresistible. He who worships him : 


thus becomes irresistible among others .(9.) 
Balaki said, ‘I worship him as the spirit in the waters.’ 
Ajatasatru said to him, ‘Do not, do not, make me talk of 


this. I worship him as the self of splendour) 5 He who A 


worships him thus becomes the self of splendour. 

So far as regards the deities. Now as regards the self. (10.) 

Balaki said, ‘I worship him as the spirit in the mirror.’ 
Ajatasatru said to him, “Do not, do not, make me talk of 
this. I worship him as the reflection.’ He who worships him 
thus, a reflection of him is born among his offspring, not 
а counterfeit. -(11.) 

Balaki® said, ‘I worship him аз the spirit in the shadow.’ 
Ajataéatru said to him, ‘Do not, do not, make me talk of this. 
I worship him as the second? and inseparable.’ Не * who 


worships him thus obtains (his desire) from the double. For 
he becomes double. (12.) 


д СЕ Brhadaranyaka, ii, 1,6, robably the earliest occurrence of the epithet. 
Ы . Deussen hil. of the U, RRIT 20, n. 3. 5 
ен rünanda has, *is filled with chil ; cattle; neither he himself 
nor ae E die before their time.’ 
е scholi t's recension has anv ера for anyepu. All these clauses 
are not Ajütafatru's as Cowell and Max Müller take them. = 
> That recension has, ‘the self of a name’ (ndmna фита) ; so Max Müller. 
‚ The scholiast’s recension has these sections in the order 13, 14, 12, 16, 15. 
. That recension „has, ‘as death; ete, as in 14, ending ‘neither he 
himself nor his children perish before their time.’ Deussen's reading 
doitiyan Cepparently in wel's MSS. Е, б, not in the Scholiast) is 
probably correct ; Müller renders with Saükarünanda, ‘from the 
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Balaki said, ‘I worship him as the spirit in the echo.’ 
Ajatasatru said to him, ‘Do not, do not, make me talk of 
this. I worship him as life’? Не who worships him thus 
does not faint before his time. (13.) 

Balaki said, ‘I worship him ‚ав the spirit? in sound.’ 
Ajatasatru said to him, ‘Do not, do not, make me talk of this. 
I worship him as death.’ He who worships him thus does 
notedie before his time. (14.) 

Balaki said, ‘I worship him who sleeping moves‘ in 
a dream.’ eAjütaéntru said to him, ‘Do not, do not, make me 
talk of this. I worship him as King Yama.’ He who worships 
him thus, to him all this is subdued for his weal. (15.) 

Balaki said, ‘I worship him as the spirit in the body.’ 
Ajutasatru said to him, ‘Do not, dé not, make me talk of this. 
I worship him as Prajipati.’ Не who worships him thus is 
multiplied in children, cattle? glory, holiness, the world of- 


heaven. Не lives all his days. (16.) 


Balaki said, ‘I worship him as the spirit in the right eye.’ 
Ajatasatru said to him, ‘Do not, do not, make me speak of 
this. I worship him as the self of speech,® the self of fire, 
the self of light.’ Не who worships him thus becomes the self 
of all these. (17.) 1 

Balaki said, ‘I worship him as the. spirit in the left eye. 
Ajatagatru said to him, ‘Do not, do not, make me speak of 
this. I worship him as the self of truth, the self of the 
lightning, the self of splendour.’ He who worships him thus 
becomes the self of all these. (18.)7 


1 That recension has, ‘as the second,’ etc., as in 12. 3 
3 That recension ms ‘who as sound follows the spirit.’ So Max Müller, 
* Nachrede, Deussen. Е 

з That recension has, ‘as life, etc., as in 13, ending ‘ neither he himself 
nor his children faint before their time? — 5 > 

* That recension has; ‘I PD in t self by which the 
sleeper moves in a dream.’ So Müller. ether the reading is 
svapnyayd (Cowell's MS. А, Anand., the Berlin and Bodleian MSS.) ог 
svapnayd, the sense is the same, and Cowell’s suggested svapnay ücarats 
is unn : Я 2 

5 That recension omits the er sam vi, 8; 80 Мах Киша 

* The scholiast’s recension of the name’; so 5 

1 The sections 3-18 in that recension are numbered 2-17, as the resumé 
in 2 occurs after 18 (17) joined on to 19 (18). : 
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Then held Balaki his peace.  Ajataéatru said to him, 
‘Thus far only, Balaki?' Balaki replied, ‘Thus far only.’ 
Ajatasatru said to him, ‘Make me not (again)! to talk vainly, 
(saying), “Let me teach thee Brahman(n.).” Не who, Balaki, 
is the maker of these spirits, of whom this is the work, he 
it is who must be known.’ Then Balaki came to him with 
_|fuel in hand, (saying), ‘Let me approach thee.’ Ajataégatru 
said to him, ‘Contrary to nature do I deem it that a Ksatziya 
should instruct a Brahmana. Yet come, I will instruct you.’ 
Taking him by the hand he set forth. They came to a man 
asleep. Then Ajatasatru hailed him,? “О great one, clothed 
in white, Soma, the King.’ Не still lay (asleep?). Не then 
touched him with his staff. Не then rose up.  Ajatasatru 
said to him, * Where, Balaki, has lain the spirit (asleep), where 
has this taken place, whence has this returned?" Balaki then 


did. not know.‘ Ajatasatru said to him, ‘(This is) where has, 


lain the spirit (asleep), where this has taken place, whence 
„this has returned. The veins named Hitü stretch from. the 
hegrt to the pericardium Jsendsr-as-a Hair divided into 
a thousand parts, they are filled with minute atonis of brown, 


white, black, yellow, and red. In them (the sleeper) dwells 
when he has no dreams. (19.) 


: ih in him becomes опе? Speech with all names 
enters it. Sight with orms enters it. Hearing with 


all soun üters it. Mind with all thoughts enters it 
When he awakes, just as from a burning fire sparlé fly 
to all the q в, 50 from s self the breaths proceed 


1 Samvddayisthaf cannot legitimately be made intransitive, as in 
Cowell's translation, and the sense with this reading must be as given. 
I prefer the reading of the scholiast's recension ; samavadayisthah, * thou 
hast caused me fruitless talk’; so Max Müller and Deussen. The error in 
the MSS. is easy in view of the preceding clauses. 

5 r Кед irhas with Saikerananda and Вгћадатапуака, ii, 1, 15. Cf. 
я) 3, 
з s {оон reversion has * silent? А 
‚ тесепзіоп ends its section 18 here, and combines tho rest of 
19 (18) with 20. The Anand. ed. differs, however, and follows in the main 
the divisions of the ordinary text. Ч 

5 * Various colours,’ Cowell and Max Müller, needlessly. 

* Tti here enumerates ; above, p. 8, n. 6; below, р. 51, n. 6. 

7 Or, ‘Then is he absorbed in that Prana! (Cowell, Deussen, Max Müller). 
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forth_according to their stations. From the reat’ arise 


the deities, from the deities the worlds. This breath, the 
intelligent self, enters into the compound self up to the hair, 


up to the nails. Just as a razor is placed in a razor-case, or 
fire in a receptacle of fire! so Сви intelligant ӨН enlace inte 
the corporeal self up to the hair, up to the nails. That self 
these selves depend on, as his dependants on a rich шап? 
Just as a rich man feeds оп ° his dependants, or his dependants 
feed on а rich man, so the intelligent self feeds on these selves, 
ог so Феде selves feed on ћић. бо long as Indra did no 

know this self, so long had the Asuras the mastery over him. 
When he knew this self, having slain and conquered the 
Asuras, he obtained superiority, sovereign control, and lordshi 

over all gods and all beings. үтеп so one who knows | 
smiting away all evils, obtains superiority, sovereign control 

and lordship over all beings? one who knows this.’ (20.) 


~ 


Adhyáya VII. 


Om.5 І shall proclaim the right, I shall proclaim the true. 
May that avail me; may that avail the speaker; may it 
avail me; may it avail the speaker. In me ђе radiance; 
in me greatness. Speech rests on my mind; my mind on 
speech. Be thou revealed to me, that? art hidden in Veda 


1 Cf. Brhadüranyoka Upanisad, i, 4, 7. * Wood; Cowell, “Deussen ; 
‘fireplace, Max Müller. Кита шау mean blade only, Hopkins, J.4.Ó.S., 
xvii, 61, 79. : =: 

2 "Possibly a sheth is already meant. Cf. Hopkins, India, Old and New, 

. 169 seq. 

К асад ignorant of the Vedic idiom (Delbriick, Forsch., 
у, 132), renders ‘eats with,’ followed by Cowell, Deussen, and Max Müller. 

* This clause is omitted in the scholiast’s recension, and also in 
Berlin MS., where, Доор the previous ca shows the slip, and indicates 
the process by which that recension arose. : 

Ө Vidyaranya, Sarvopanisadarthinubhitiprakisa, ix, 67, points out the 
pun on Ajatasatru’s name. a 5 

* Seo Aitareya Aranyaka, i, 1, 1, note; ii, 7, note; Baudhayana Srauta 
Sūtra, ix, 19. 

1 The parallel versions show much divergence, but tsdrinir may be an 
irregular nom. (of. v.l. in хі, 8), and it makes a good contrast to dvir. The 
Gh are given in the Santi [езе and appended to the Upanisad in 
the Anand. ed. as dvir maryo "Айг vedasü matsdnir, with a commentary 
of which it is sufficient to say that dnir is treated as а verbal form. 
The corruption (cf. vl in my ed.) is apparently too deep-seated for 
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and Saman. Right, hurt me not. I spend day and night 
in learning this. Agni, honour and oblation, honour and 
oblation ; honour be there to the Rsis who made the Mantras, 
who are lords of the Mantras, to the gods. May Sarasvati be 
propitious, bearing favour, and kindly to us. May we not 
be severed from thy sight. Mind undeceived, living eye, sun 
best of lights. Consecration, harm me not. (1.) 

Then follows the Samhita Upanisad. ‘Earth is the ву ој 
of.the former, the sky of the latter. Wind is the union,’ 
says Sauravira Mandükeya. ‘Ether is the union, Mandavya 
taught in this connection, * for it is not considered independent, 

d so I have not agreed with his son.’ Agastya says, ‘It 

independent.’ So wind and ether are the same. So far 
as regards the deities. Now as regards the self. ‘Speech is 
the symbol of the former, mind the form of the latter. Breath 
_ is the union,’ says Sauravira Mündükeya. Then his son, 
Dirgha (the tall one), says, ‘By mind he first proclaims, then 
speaks with speech. Therefore is mind the symbol of the 
former, speech of the latter. The union is mind, speech, and 
breath.’ This chariot, drawn by horses, with a triple yoke, 
compact of mind, speech, and breath, bears (man) to the 
world of heaven. He who knows thus this union is united 

ith children, cattle, glory, holiness, the world of heaven. 
He lives all his days. So the Mündükeyas. (2.)3 . 

"Then follows (the doctrine) of бакајуа. The earth is the 
symbol of the former, the heaven of the latter. The wind 
is the union; the rain is the junction, Parjanya the joiner. 
When a great cloud rains mightily and unceasing, (they say), 


cure, “Below vyoma is equally nonsense, but the parallel ssages (cited 

in my ed.) show the sense given in the trans., which differs eI 

He pn in the commentary in the Anand. or on Aitareya Атапуака, 
›.7 (q.v. 

Max da vague as in Aitareya, iii, 1,1. Cf. Uvata on Rgveda Pratisakhya, 


* Followed in the MSS. by an Anukramant of conten t translated 
as it consists merely may no slated, 
however, a а first words in each case, of vi, 2, which is, 
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‘Heaven and earth have joined together.’ So far gards 
the deities. Now as regards the. self, This teen all 


egg-shaped. There are two halves. — n-it-tiris-is-the symbol 


of the former, this of the-iatter. Between them here is this 
ether, just as there is that ether between heaven and earth. 
In this ether breath is stretched, just as in that ether wind 
is stretched. As those are those three lights, so there are 
thege three lights. As there is that sun in the heaven, so 
there is this eye in the head. As there is that lightning in. 
the atmosphere, so there is this heart in the body. Аз there 
is this fire'on earth, so there is this seed in the organ. Thus,| 
as it were, having compared the body (with the macrocosm) 
in all points, he says, ‘This is the symbol of the former, this 
of the latter.’ The union is mind, speech, and breath. ‘This 
chariot drawn by horses, with a triple yoke, compact of mind, 
speech, and breath, bears (man) to the world of heaven. He 
who knows thus this union is united with children, cattle, 
glory, holiness, the world of heaven. Не lives all his 
days. (3.)} 

‘The earth is the symbol of the former, the heaven of the 
latter. Wind is the union, the quarters the junction, the sun 
the joiner,’ says Vi$vamitra. So far as regards the gods. 
Now as regards the self. Speech is the symbol of the former, 
mind of the latter. Breath is the union, the ear the junction, 
the eye the joiner. He who knows thus this union is united 
with children, cattle, glory, holiness, the world of heaven. 
He lives all his days. (4.) 

‘Fire is the symbol of the former, the moon of the latter. 
Lighting is the union, says Süryadatta. So far as regards 
the deities. Now as regards the self. Speech is the symbol 
of the former, mind of the latter. Truth is the union. He 
who knows thus this union is united with children, cattle, 
glory, holiness, the world of heaven. Не lives all his days. (5.) 

‘The earth is the symbol of the former,* the heaven of the 


1 Cf. Ai Aranyaka, iii, 1, 2, where there is nothing corresponding 
to i peso the:names of the auton of these sections do not 
seem ine, J.R. A.S. 1008, p : 

У ао Ye the Vam vihmana, Ind, Stud., iv, 373, 384. 
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latter. ‘Time is the union,’ says Radheya. So far as regards 
the deities. Now as regards the self. Speech is the symbol 
of the former, mind of the latter. The self is the union. He 
who knows thus this union is united with children, cattle, 
glory, holiness, the world of heaven. He lives all his 
days. (6.) d 

‘Speech is the symbol of the former, mind of the latter. | 
Knowledge is the union, says Pauskarasidi. He who knoge 
thus this union is united with children, cattle, glory, holiness, 
the world of heaven. Не lives all his days. (7. o 

Then follow the imprecations. One should know that 
breath is the beam. If one who calls this breath the beam 
should revile another, if he think himself strong, he says, 
‘Thou hast grasped breath, the beam. Thou canst not be fain 
to ‘grasp breath, the beam. Then he should say to him, 
‘Breath, the beam, will forsake thee.’ Again, if he think 
himsclf weak, he should say, ‘Thou hast been fain to grasp 
breath, the beam. That thou hast not been able to grasp. 
Breath, the beam, will forsake thee. But whatever, whether 
speaking or not, he says to him, it is certain that-it shall be 
accomplished. He should not, however, say anything save 
what is favourable to a Brahmana. Only in exceeding prosperity 
may he speak thus to a Brahmana. ‘Not even‘ in exceeding 
prosperity: Let there be honour to.Brahmanas,’ says Sauravira 


Mandutkeya. (8.) 


и another? revile him who calls breath the beam, Неће 
think him strong, he says, ‘I have been fain to grasp 


1 Neither in Aitareya Aranyaka, iii, 1, 4, nor here, is the sequence of 
thought or construction ectly satisfactory, RS m it Beads 80 
without violent emendation or autor prota ign: The easiest change is to 

ve grasped,’ which gives a closer 


‹ 91, 7 
corrected by Hopkins, J.4.0.S., xxiii, 119. The locative has probably a 
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breath, the beam; thou canst not be fain to it.’ 

he should say to him, ‘Breath, the beam, ieee dem 
Again, if he think him weak, he should say to him, ‘Thou 
hast been fain to grasp breath, the beam. That thou hast 
not been able to grasp. Breath, the beam, will forsake thee.’ 
But whatever, whether speaking or not,! he says to him, it 
is certain that it shall be accomplished. He should not, 
however, say anything save what is favourable to a Brahmana. 
Onlf'in exceeding prosperity may he speak thus to a Brahmana. 
* Not even in exceeding prosperity. Let there be honour to 
Brahmanas,” says Sauravira Mandükeya. (9.) 

Then follow the declarers of the Nirbhuja.?_ The Nirbhuja 
rests on earth, the Pratrnna on heaven, the Ubhayamantarena 
on the atmosphere. If а man who retites the Nirbhuja revile 
another, he should say to him, ‘Thou hast offended earth, the 
deity; earth, the deity, will punish thee.’ If а man who 
recites the Pratrnna revile another, he should say to him, 
‘Thou hast offended heaven, the deity; heaven, the deity, 
will punish thee.’ If a man who recites the Ubhayamantarena 
revile another, he should say thus to him, ‘Thou hast offended 


` е atmosphere, the deity; the atmosphere, the deity, will 


punish thee. For when he manifests the Sandhi, that is the 
form of the Nirbhuja; when he utters the two syllables in 
their natural form, that is the form of the Pratrnna and the 
origingl;? in the Ubhayamantarena both are included. He 
who desires proper food should recite the Nirbhuja; who desires 
heaven, the Pratrnna; who desires both, the Ubhayamantarena. 
Again, if he who recites the Nirbhuja revile another he 


li il t. : Я 

3 с Aitareya Aris И 8, from which, as in the case of 8 and 9 
above, there are considerable differences. Е 

з So S&yaua оп Aitareya, Lc., renders a е and it may be correct. 
The Rgveda Prātiśākhya, p. vi (ed. Мах Müller), has : 

mdher vivart irbhujam vadanti Jauddhàkjaroccáranam са pratranam || 3 || 

күне рЫ нр А SPAN agre pare kimd annanakobhayah | 

* In the Aitareya these curses are only for reply, and the last sentence 
as to their being по possibility of b a reciter of the Ubhaya- 
mantarena is therefore in place; more so than here, where the reciter is 
active in cursing. In both 9 and 10 the reading bruvantam para for 

n param renders the sense much simpler. 
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should say to him, ‘Thou hast fallen from the two lower 
stations.’ If he who recites the Pratrnna revile another, he 
should say to him, ‘Thou hast fallen from the two higher 
places.’ But for him who recites the Ubhayamantarena there 
is no rebuke possible. But whatever, whether speaking or 
not, he says to him, it is certair. that it shall be accomplished. 
He should not, however, say anything save what is favourable 
to a Brahmana. Only in exceeding prosperity may he speak 
thus to a Brahmana. ‘Not even in exceeding prosperity. 
Let there be honour to Brahmanas,’ says Sauravira Manda- 
keya. (10.) © 

Then the reciters of the Nirbhuja! say, ‘The first syllable is 
the symbol of the former, the latter of the latter. That which 
is between the letters y and v is.the union.’ He who knows 
thus this union is united with children, cattle, glory, holiness, 
the world of heaven. He lives all his days. (11.) 

‘Then we say, “we are reciters of the Nirbhuja,”’ says Hrasva 
Mandükeya, ‘the first syllable is the symbol of the former, 
the latter of the latter. The mora between the former and 
latter forms, that by which one makes distinct? the Sandhi, 
that by which one distinguishes what is a mora and what is 
not, that by which one distinguishes accent from accent,’ 
that is the union.’ He who knows thus this union is united 
with children, cattle, glory, holiness, the world of heaven. 
He lives all his days. (12.) 

Then says his son Madhyama, the son of Pratibodhi, who 


lived in Magadha,* ‘The first syllable is the symbol of the. 
former, the latter of the latter. The mora which declares the 


1 For 11-13, cf. Aitareya Aranyaka, iii, 1, 5. 

Here and above vivartayati is ambiguous. ‘Produces’ seems best ; 
possibly es Berne ‘distinguishes’; cf Мах Müller, Rgveda Prati- 
Poa dO unaccented’ in the Aitareya. 


* The reference to Magadha denotes its somewhat unbrahminicel 


character, and ts that in the difficult Aitareya Arany. 
ii, 1, 1, there should be read Vanga-Magadka£ С, has um UP ihe 
окар. pep for the va. dhas of the MSS. For the question of 


Pargiter, J-R.A.S., 1908, pp. 851-3. For the confusion 
of v and т, cf. Bloomfield, J.A.0.8, zi ji 
Altind, Gramm., i, 223, and df Atharva Veda, y, РУСИ Wane 
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Sandhi is the gliding. I recognise the plidin ion.’ 
That is declared in à Re:—1 e 
* Give us not up to those who, foes in ambuscade. are greed 

for the wealth of him who sits at case, — 7 

.Who cherish ìn theìr heart abandonment of . Brhaspati 

the Saman is the highest known. ? ` Е 


He who knows thus this union is united with children, 
cattle, glory, holiness, the world of heaven. He lives all 
his days. (18.) 

‘Speech “is united with breath,’ says Kauntharavya,? 
“breath with the blowing (air), the blowing (air) with the 
all-gods, the all-gods with the world of heaven, the world 
of heaven with Brahman. This js the progressive union.’ 
He who knows thus this union, even so is united with 
children, cattle, glory, holiness, the world of heaven, like this 
progressive union. If, at the instigation of another or for 
his own sake, he recites, then in reciting he should know 
‘The union has gone to heaven; of him who knows the 
gods,‘ so will_it be for his reciting.’ This, indeed, is it by 
this progress. (14.) : 

‘The mother is the form of the former, the father of the 
latter.. The child is. the union,’ says Bhargava. All that 
is declared to be one. For the mother and the father and 
the child are this all. This is the Aditi union. For Aditi 
is this all, whatever this universe is. This is declared in 
a Re :——5 { 

“ Aditi is the heaven, Aditi atmosphere, Aditi is the mother, 

the father, and the son, 
Aditi is all gods, Aditi the five races, Aditi all that hath 
been born and shall be born.’ 


! RV., ii, 23, 16; Geldner, Ved. Stud., iti, 68. 

З is artificially in | j 

s For ЖОЛУУ ало jer jii 1, a. олдана and 
Bhargava, see J.2.4.S., 1908, p. 371; а Bhargava occurs as Vaidarbhi in 

: This s the e "probable ойшы of this obscure text, though 
viduso devin might be ‘to the knowing 

* RV., i, 89, 10 (adapted from Griffiths trans.). 
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He who knows thus this union is united with children, 
cattle, glory, holiness, the world of heaven. He lives all 
- his days. (15.) 

‘The wife is the symbol of the former; the husband of the : 
latter. The son is the union, the seed the joining, the 
begetting the joiner,! says Sthavira Sa уа. This is the 
Prajapati union. He who knows thus this union is increased? 
with children, cattle, glory, holiness, the world of heaver» He ^ 
lives all his days. (16.) 

í Offspring i is the symbol of the former, faith of the latter. 
Action is the union, truth the joiner,’ says Kas apa. This is 
the truth union. They say the gods are of true unions Не 
who knows thus this union is united with children, cattle, 
glory, holiness, the world of heaven. Не lives all his 
days. 17.) 

‘Speech is the union,’ says Paficalacandg. Ву speech, 
indeed, the Vedas are united, by speech the metres, by 
speech he unites friends. When he studies or speaks, then 
breath is in speech, then speech absorbs breath. Again, when 
he sleeps or is silent, then speech is in breath, then breath 
absorbs speech; they absorb each other. This is declared in 
а Re:— 

* One of these birds hath passed into the sea of air; thence 

he looks round and views this universal world. 
With simple heart I have beheld him close at hand; his 
mother him absorbs, and her he too absorbs? ~ 


Speech, indeed, is the mother, breath the child. He who 
knows xus this union is united with children, cattle, glory, 
holiness, the world of heaven. Не lives all his days. (18.) 


1 Randi алат after samdhih must be the agent, which persists in the 


3 Ру here Ме the play on Prajapati. 


Ludwig, p. Fgveda, iii, 262-5 ; Окер в Boat se 
хрос 448; A.J.P., ЗЕ 
later В ван butt is ita lineal p е ака шылын 


кеа гав 18 20; "Aitareya Brahmans, i, 6, 7. 


* For 18 19, ^t Aitareya npo S&mans, d 
Rom. Forsch., v, 316-90 ; Eggeling, BE, тыа: ae 
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‘The union is made by the symbol of Brhat and Rathantara,’ 
says Tarksys. Speech, indeed, is the symbol of the Rathantara, 
breath of the Brhat. By both, indeed, is the: union made, by 
speech and breath. For the sake of this Upanisad one watches 
cows for a year,’ says! Tarksya. ‘For the sake of just this 
one watches cows for a year,’ says Türksya. He who knows 
thus | this union is united with children, cattle, glory, holiness, 
the world of heaven. He lives all his days. (19.) 

‘Movement is the symbol of the former, stopping of the 
latter. Rest is the union,” says Jaratkarava Artabhaga” In 
: this union there are united dhvamsis,> nimegas, Каз Лаз, seconds, 

minutes, hours, days and nights, half-months, months, seasons, 
and years. This union unites thesestimes; time unites move- 


ment, stopping, and rest. By movement, stopping, and rest, 
allthis is united. So far as regards the daie Now as 
re TERI The past is the symbol of the former, the 
future of the latter. The present is ће union. This is the time 
union. This is declared in a Rc :— * 
* Great is that 6 name, and far extending, whereby thou 
madest t and future. 
The light he loveth that was made aforetime, the five tribes 
whom he loveth well have entered.’ 
He who knows thus this union is united with children, cattle, 
glory, holiness, the world of heaven. Helivesallhisdays. (20.) 
Then: follows the saying of Valisikhayani.’ ‘There are, then, 
д i is sai со а more 
primitive "e pp which ned ales him the Morir 
: о special "this school, J.2.4.8%, 1908, p. 378. ‘The 
е = recat aaa EER Sianta Sut xiv, 81 
and 82, the nimeja is а tenth of a muhūrta (a thirtieth of a and | 
а dhvamsi & tenth of а nimega. The words ‘seconds . . hours’ аге la 
апа тићитаб. See Hopkins, /.4.0.8., xxiv, 13. 


ы a 
5 Gi, for the КИ Aitareya Aranyake, ii, 6. The name is new and 
teaching itself 


text to the Sámkh which recognises the гаптатаз and the 
mized character of the Mahlbhütas, seo Garbo, Santiya Phioplis 
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five gross elements, says Valisikhayani, *the, earth, wind, 
ether, water; light. These are united with each other. Again, 
the others-the small ones, are united with the gross elements. . 
This is the union of all_elements. He who knows thus this 
union is united with children, cattle, glory, holiness, the world 
of heaven. He lives all his days. (21.) 

‘The whole of-speech_is Brahman,’ says Lauhikya. -What- _ 
ever sounds there are, let him know to be speech. This a Ва 

- declares :—* 
‘I with the Rudras and the Vasus fate.’ 

This speech is all sounds. Не who knows thus this union is 
united with children, cattle, glory, holiness, the world of heaven: 
He lives all his days. And even as Brahman(n.) can change 
form at will and move at will, so among all beings can he 
change form and move at will who knows thus. (22.) 


Adhyàya VIII. 

Om. ‘Breath is the beam,’ says Sthavira Sakalya. ‘Just as 
all the other beams rest on the main-beam, so the whole self 
rests on this breath. Of this self breath is the symbol of the 
‘sibilants, the bones of the mutes, the marrow of the vowels, the 
flesh and blood, the fourth element, of the semi-vowels.’* ‘But 


рр. 5-20), and the tanmütra conception has no necessary connection with 
the fundamental view of either system, while the Vedanta adopts it in the 
physiology of the self. The mistake of Garbe's view of tha Pauranic 
Samkhya фр. 58 seq.) and of the Bhagavadgita (cf. his trans., Leipzig, 
1208; end op I ) 

in not recognising the great part played in all Vedic and Hindu religion 
by Bhakti, wh oh is ARIT by ит uasi;pantheistic, 
conception of philosophy, such as is е explicit in the Sribhasya of 
Вашапија, see J. R.A.S., 1906, pp. 490 seq. ; Grierson, TE aes 361. 

in 


Brahmans Upaniged, i 49, 1 (a Vaméa). 


з RV., x, 195, 1. : 
and thia em паь Aitareya Aranyaka, iii, 2, 1, has antastharapam, 
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‚ же have heard of a triad only,’ says Hrasva Mandikeya. 
Of this triad, on one side there are three hundred and sixty 
joinings, on the other the same; these make up seven hundred 
and twenty. Seven hundred and twenty, indeed, are the days 
and nights of the year. Thus he obtains the days and nights 
of the year. This is the self, commensurate with the year, 
composed of the eye, the ear, the metres, the mind, speech. 
He who knows thus this self, commensurate with the year, 
composed of the eye, the ear, the metres, the mind, speech, wins 
union, and communion with the year, residence in the same 
world, and similarity of form. He becomes rich in sons and 

„cattle. He lives all his days. So taught Arunikeya.' (1.) 

Then follows (the teaching of) Kauntharavya.* There are 


three hundred and sixty letters, three ылы 


sibilants, three hundred and sixty unions. What we have 
called letters? they are the days. What we have called 


sibilants, they are the nights. What we have called unions, | 
they are the unions of days and xe E far e вн 
the deities. Now аз ге the self. at we have ca. 
кыйры aos these are bones as regards i 
self. What we have called sibilants as regards the deities, 
these are marrow as regards the self. This indeed is the chief 
breath, marrow. This is seed. Without breath, indeed, seed 
cannot be won. If without breath seed were effused,* it кош 
decay, it would not be productive. | What we have called 
unions as regards the deities, these are joints? as regards the 

self. Of this triad,® bones, marrow, joints, on this side 

there are five hundred and forty unions, on that side the same | 


this makes a thousand and eighty. .One tho d ae eigh 7 
Brhati verses the singers? produce оп this da e (hym 

1 Cf. JR. A.S., 1908, n cs os asya, of. vii, Зара (оны! i 

‘ Stcyeta seems most ‘probable m n is very irregular. шуй, 

p а gos t b e, и A ; 
"E eue ан a mistake to press this word for any very 


1 Varkalino I 
Stud., xvii, 380. It is, of course, curious that t 
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of the) day. This is the self, commensurate with the day, 
composed of the eye, the ear, the metres, the mind, speech. He 
who knows thus this self, commensurate with the day, composed 
of the eye, the ear, the metres, the mind, speech, wins union 
and communion with the days, residence in the same world, and 
similarity of form. He becomes rich in cows and cattle. He 
lives all his days. (2.) 

‘There are four persons,’ says Vatsya,! ‘the person of the 
body, the person of the metres, the person of the Vedas?the 
great person.’ What we have called the person of the body 
| is the corporeal self. Of it the essence is this “incorporeal 
intelligent self. What we have called the person of the metres 
is the alphabet. Of it the letter а is the essence.? What we 
have called the person of the Vedas is that by which one 

nows the Vedas, the Rgveda, the Yajurveda, the Samaveda. 
Е it the Brahman(n.) is the essence. Therefore one should 
е as priest a Brahman priest fullest of Brahman, who can 
ow the unusual in the sacrifice. What we have called 
the great person is the year. Of it yonder sun is the 
essence. The incorporeal intelligent self here and yonder 
sun are the same, so one should know. This is declared in 
а Re—‘ (8.) 
‘The brilliant presénce of the gods has risen, the eye of 
Mitra, Varuna, and Agni. 
The soul of all that moveth not or moveth, the sun hath 
filled the air and earth and heaven.’ 


*Thus do I deem the union duly made,’ says Vatsya. Him 
the Bahvrcas seek in the Mahad Uktha, him the Adhvaryus 
in the fire, him the Chandogas in the Маћаугаја, him on 
earth, him in the atmosphere, him in the heaven, him in the 

; him in the wind, him in the moon, him in the Naksatras, 


N 


EA Xr Aranyaka, iii, 2, 3; Ind. Stud. xvii, 197. The Berlin 


‘alphabet за the earliest occurrence of akjarasamdmndya as 
“Probably залат, in accordance with’ the real duties of the 
man priest ; S. B. E... xlii lix seg. The Sa i ed this 
У Ди  Raiheye, Кашы] rühmana, xxvi, 4. Bary иако 
23207) Јата 


“CC-0.Panini Kanya Maha Vidyalaya Collection. 


= 9 
“> 


a 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


SANKHAYANA ARANYAKA. 53 


him in the waters, him in the plants, him in all beings, him in 
the letters him they worship as Brahman. "his аа 
ina Rc.—?, (4.) 
‘Looking upon the loftier light above the darkness we 
have come 
То Sürya, god among the gods, the light that is most 
. excellent.’ 

THis is the self, commensurate with the letters, composed 
of the eye, the ear, the metres, the mind, speech. He who 
thus this seli, commensurate with the letters, composed of the 
eye, the ear, the metres, the mind, speech, recites to another, 

“his Vedas lose their savour, he has no part in speech, no part 
in what is studied.* This is declared іп a Во.—* (5. 
* No part in speech hath he who hath abandoned his‘own dear 
friend who knows the truth of friendship. 
Even if he hears him, still in vain he listens; naught knows 
he of the path of righteous action.’ 

In his study there is no part of врееоћ, so he says. Therefore 
one should not»recite (the litany of) that day for another, nor 
pile up the fire, nor celebrate the Mahavrata,® lest he be torn 
away from his self. 

‘This incorporeal self here and yonder sun are one,’ we have 
said. When these two are seen apart (6.) 


—À 


The sun appears like the moon, its rays do not shine forth, 


the sky is leaden like madder, the anus is gaping, ‘the self 
in on the point of death, it will not live long,’ so one should 


1 This sentence the Berlin MS. omits, and it is not in the parallel 
version, Aitareya Aranyaka, iii, 2, 3. 

1 RV., i, 50, 10. 

а nükte for the meaningless паре of the MSS. 

s AAE i. pn opposed.to the Sastras. Cf. i, 1, and note on Aitareya 


o i iii, 2,4; 5, and notes; di 
* For 6 and 7, of. Ai Aranyaka, iii, 2, 4; 5, notes ; 
EM Ie ipio 
го; 7 A 
sgn en Copa de Чы ыа ашыш. 
that the Grahas do not appear егез іп Weber Omi pu iue 


Hopkins, J.4.0.8., xxiv, 38 seq. al Oneal in nE 


Konow; Sdmavidhana _ na ; 
207-20 ; Z.D.M.G., xxxii, 573 вед. 
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know. Whatever he considers should be done, he should do. 
Y Again, if he sees himself in a mirror or water with a crooked 
head or without a head, or cannot see himself, he should 
know that it is so. Again, if his shadow is pierced, or he 
throws no shadow, he should know that it is so. Again, 
if the sun appears pierced like the nave of a chariot wheel, 
he should know that it is so. Again, if the fire appears 
black like the neck of a peacock, or if amid & large oloud 
he should see as it were brightness, or when there is no 
cloud see lightning, or in cloudy weather see,it not, he 
Should know that it is so. Again, if closing his eyes he 
| does not see motes, as it were, he should know that it - 
lis so. Again, if he shut his ears and listen, and does not 
then hear a noise as of burning fire or the sound of a chariot, 
he should know that it is so. Again, if the pupils of the 
eyes appear inverted or doubly crooked, or cannot be seen, 
he should know that it is so. ‘The unheard, unthought, 
unknown, unseen, undirected, soundless hearer, thinker, 
knower, seer, director, sounder, the inner self of all beings, 
he is my soul,’ so should one know. He departing enters 
into this incorporeal intelligent self, and abandons the other 
corporeal self. This is the Upanisad of speech as a whole. 
All these, indeed, are Upanisads of speech as a whole, but 
this one they call so especially. (7.) 

The mutes! are the form of earth, the sibilants of the 
atmosphere, the vowels of the heaven. The mutes are the 
form of Agni, the sibilants of Vayu, and the.vowels of Aditya. 
The mutes are the form of the Rgveda, the sibilants of the 
Yajurveda, the vowels of the Samaveda. The mutes are 
the form of the Rathantara, the sibilants of the Vamadevya, 
the vowels of the Brhat. The mutes are the form of expiration, 
the: sibilants of inspiration, the vowels of Vyana? Тһе 
mutes are the form of expiration, the sibilants of inspiration, 
the vowels of mind. ‘The mutes are the form of expiration, 
the sibilants of inspiration, the vowels of Udana,’ says 

! For 8 and 9, cf. itareya Aranyaka, iii, 9, 5. 


* For these Prünas, cf. Jacob, к : | 
Upanishads, рр. 264 seq. ; ZD.AG., lvi, 586 зе, РАЙ of the 
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Punardatta. He, indeed, knows speech as a whole who knows 
this. (8.) 

Again, there is this divine lute. That human lute is an 
imitation of it. As this has a sounding-board! and is tightly 
strung, so has that a sounding-board and is tightly strung. 
As this has a head, so that has a head. Аз this has a врше, 
so that has a bridge. As this has a belly, so that has a cavity. 
Ashis has mouth, nose, and eyes, so that has holes. As this! 
has joints, so that has finger-catches and covers. As this has} 
fingers, so hat has strings. As this has a tongue, so that: 
has a sounder. As this has sounds, so that has sounds. A 


æ. this is covered with a hairy skin, so that is covered with 


a hairy skin. For with a hairy skin they used of old to cover 
lutes. This is the divine lute. “He who knows thus this 
divine lute becomes exceedingly famous; his renown fills the 
earth; men hearken to him when he speaks in the assemblies, 
(saying), ‘Let this be done which he desires.’ Where Aryan 
speech is uttered they know him there. (9.) 

Then follows the saying of Tandavindava. As a lute struck 
by an unskilied player fulfils not the full purpose of a lute, 
so speech set in motion by an unskilled speaker fulfils not the 
full purpose of speech. As a lute struck by a skilled player 
fulfils the full purpose of a lute, so speech set in monon by 
a skilled speaker fulfils the full purpose of speech. ч Of this 
lute the splendour is the union,’ says the son of Katyayani, 
Jatükarnya. : 

Now Krtsna Нагіќа sets forth a Brahmaya.* (10.) A 

Prajāpati having created creatures fell to pieces. He Em : 
himself by mems of the metres.. Because he united himselt by 


means of the metres, there is the union. Of this union the 


letter na is strength, the letter за breath, the self the union. 


1 Sabdavati in Aitareya. My rendering is guesswork. Inter seo Pet Les 
3 Here again there must be a transposition in the Goethe tee 
‘fingers’ and ‘strings’ in the corresponding berum 
Aitareya. Cf. Olden "p 20.00.1, 824, 2g, в; for Krma, who 
s For 10 and I & cw of the Хувь of, Weber, nde Ad b 
а ere for т : с Пе. ; 
190, n., 391, n. ; for vyasramsata, Eggeling, В.Е, 112, D. i 
Synt. Forsch., v, 385. - 
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As for this modification! (in which gross are) combined with 
minute (elements), they are nails, hairs, consonants. If he 
should be in doubt whether to say it with a na or without a za, 
let him say it with а па. So if he should be in doubt whether 
ito say it with a за or without а за, let him say it with the за. 
Knowing these two letters па and за one should study the 
Re verses according to the Samhita text. Let him know that 
it is lifegiving. Again, speech is the Itihasapurana,? and 
whatever else there is of holy work; this should one study; 
let him know this also (to be lifegiving). ‘In. that we 
study the Re verses according to the Samhita and speak forth 
the recitation of Mandikeya, во we secure the letters ла and 
ga,’ says Hrasva Mandutkeya. Again, ‘In that we study the 
Re verses according to the ‘Samhita and learn the recitation, 
во we secure the letters na and su,’ says Sthavira Sakalya. 
Knowing that the Kavaseyas say, * For what purpose shall we 
sacrifice, for what purpose,shall we study? For in speech 
we offer breath, in breath speech. The source is also the scene 
ја disappearance.’ ‘ These Samhitas one should not proclaim 


»to_one who is not a pupil, who is not a pupil^for a year, 
who is not a student, who is not a knower of the Vedas, who is 


| пој to be а teacher,” so say the teachers? (11.) 


б Adhyàya IX. 
m. 
We crave of Savitr the god this treasure much to be 
enjoyed. 
The best, all-yielding, conquering gift of Bhaga gladly 
we would win. 
May we attain the excellent glory of Savitr the god: 
So may. he stimulate our prayers. 


Mind undeceived, living eye, sun best of lights. Consecration 


di t 25 Ue 21, and Aitareya, ii, 6. Vyaiijanani should perhaps be taken 


ЗА д пне rois Geldner, Ved. Stud. i, 290. Hardly so, cf. Oertel 


Am. Journ. Phil., АДЫ 18 A , 
find Mahabharata an Bariraméa тї (JJ. 4.8., 1908, p. 590) to 


a Possibly a plural ta. 
CRY, voe majestatis, and * er? e m 


ур iii, 62, 10. 
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harm me not He? who knows the highest and. best becomes 
highest and best among his own (people). Breath indeed is the 
highest and best. He who knows the most excellent becomes 
the most excellent among. his own (people). Speech indeed is 
the most excellent. He who knows the support finds support 
both in this world and in that. The eye indeed is support. He 
who knows obtainment, his desires are obtained together for 
him, The ear indeed is obtainment. He who knows the resort 
becomes the resort of his own (people). Mind indeed is the 
resort. These deities approached Prajapati and said, ‘ Who 
indeed is the best of us?’ Prajapati said, ‘ He is the best on 


. whose departure the body considers itself worst as it were.’ (2:) 


Speech departed. They were like dumb men, speechless, 
breathing with breath, seeing withethe eye, hearing with the 
ear, thinking with the mind. (8.) 

Sight departed. They were like blind men, sightless, 
breathing with breath, speaking with speech, hearing with the 
ear, thinking with the mind. (4.) 

Hearing departed. They were like deaf men, devoid of 
hearing, breathing with breath, speaking with speech, seeing 
with the eye, thinking with the mind. (5.) 

Mind departed. They were like infants, without mind, 
breathing with breath, speaking with speech, seeing with the 
eye, hearing with the ear. (6.) Я 

Breath departed. Then just as а fine steed from the Indus 
strains the pin of his hobbles? so he strained the breaths. 
They assembled and said, ‘Lord, depart not. Breath said, 
‘What will be my food?’ ‘All there is up to dogs, up to 
birds; ‘What will be my clothing ?’ ‘The waters, they 
replied. Therefore a man about to eat purifies himself before 


See vii, 1. Е - 

i v, 1; 2; Brhadáraņyaka panisad, vi, 2 

(= Ct Оъапдорта раар pp. 373, 374; above, in 14; 38,3. In the 

close parallels, Chandogya, у, 1, and Brhadāranyaka vi e the жоп | 
is motived by its being а reply to & question by Here 1 

ival. з & 3 " 

Pischel, Ved. Stud., i 935, not foot ropes’ as usually 

е in the ‘parallel age ас avabhyab is озона :1 follow 

Bohtlingk's version. Max Müller (5.B.E., xv, 904, n. 1) Бе every 


i is eaten by dogs, etc. and Deussen, Upani- 
thas Boehm VET as tho sense in Chindogya, % 2, 1. 
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and after with water. He is eager to take his clothing, for 
ће is not naked. This Satyakama Jabala declared to Gosruta 
Yaiyaghrapadya and said, ‘If one declared this to a dry stump, 
there would arise from it branches, there would spring up 
blossoms.’ ‘Spring forth, tree, with а hundred blossoms. Harm 
not the sky, harm not the atmosphere,’ says Yajiiavalkya.' (7.) 

Now if one desires to obtain something important, after 
consecrating himself for three nights, on the night of paw 
moon, having mixed with curds and honey a mess of all sorts 
of herbs, having built up the fire, having swept. (the place 
of sacrifice), having scattered (grass) about, having sprinkled 
water, bending the right knee, he places the mess in a vessel 
to the north of the fire, sacrifices, and pours into the mess 
the remainder of the oblation. ‘Svaha to the highest and 
best, (with these words) having sacrificed in the fire, he 
should pour the гезе into the mess. ‘Srdha to the most 
excellent,’ (with these words) having sacrificed in the fire, 
he should pour the rest into the mess. ‘ браћа to support,’ 
(with these words) having sacrificed in the fire, he should 
pour the rest into the mess. © SrüAá to obtaixtment,’ (with 
these words) having sacrificed in the fire, he should pour 
the rest into the mess. ‘ Sedhd to resort,’ (with these words) 
having sacrificed in the fire, he should pour the rest into 
the mess.’ Having eaten, (repeating) by quarter-verses ‘ We 
crave of Savitr,’ he sips, (repeating) by quarter-verses ‘The 
excellent (glory) of Savitr/ the fourth (sip) being accom- 
panied by the Vyahrtis.2 Then ће washes the vessel and goes 
\to rest on a skin or on the bare ground. If he sees a woman;? 

e should know that his rite is successful. (8.) 


Adhydya X. 
Then follows the internal Agnihotra‘ relating to the self. 


So they describe it. These deities indeed, are established_in 


; Vajasaneyi Samhitā, v, 43; of. J.R.A.S., 1 
: Because kv, iii, 62, 10, has only three Padus. dm А 
Le. ће sleeps and dreams, The стае sleeping on earth for mantic 


purposes is ised all 19 БЫ ОП 
4 Seo Ј ВА s. um 5 rU or the ritual, cf. iv, 3; xii, 8. . 
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man. ; fire in speech, wind in breath, sun in the eye, moon 
in the mind, the quarters in the ear, the waters in the seed 
In all of these is offering made by him who knowing E e 
eats and drinks and makes to eat and drink. He eats, һеј 
drinks, he delights, he causes delight. (1.) 

He delighted delights speech, speech delighted delights fire, 
fire delighted. delights earth, earth delighted whatever is 
cewered by earth. Present, future, past, all that he delights, 
who knowing this eats and drinks and makes to eat and drink. 
He eats, he drinks, he delights, he causes delight. (2.) 

‘He delighted delights breath, breath delighted delights wind, 
wind delighted delights ether, ether delighted all that is 
covered by ether. Present, future, past, all that he delights, 
who knowing this eats and drinkeeand makes to eat and drink. 
He eats, he drinks, he delights, he causes delight. (3.) 

He delighted delights the eye, the eye delighted delights 
the sun, the sun delighted delights the sky, the sky delighted 
whatever is covered by the sky. Present, future, past, all that 
he delights, who knowing this eats and drinks and makes to 
eat and Флик. Не eats, he drinks, he delights, he causes 
delight. (4.) 

He delighted delights the mind, the mind delighted delights 
the moon, the moon delighted delights the Naksatras, the 
Naksatras delighted delight the months, the months delighted 
delight the half-months, the half-months delighted delight the 
days and nights, the days and nights delighted delight the 
seasons, the seasons delighted delight the year, the year - 


He delighted delights the ear, the ear delighted delights 
the quarters, the quarters delighted delight the intermediate 
quarters, the intermediate quarters what is covered by the 
intermediate quarters. Present, future, past, all that he 
delights, who knowing this eats and drinks and makes to eat 
and drink. Не eats, he drinks, he delights, he causes 
delight. (6.) 
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He delighted delights seed, seed delighted delights’ the 
waters, the waters delighted delight the rivers, the rivers 
delighted delight the ocean, the ocean delighted whatever is 
covered by the ocean. Present, future, past, all that he delights, 
who knowing this eats and drinks and makes to eat and drink. 
He eats, he drinks, he delights, he causes delight. (7.) 

He delighted is the tenfold, Viraj-like, Agnihotra. His 
expiration is the Ahavaniya (fire), his inspiration the Gafila- 
patya, his Vyana the Anvaharyapacana, his mind the smoke, 
his anger the flame, his teeth the coals, his faith the milk, 
his speech the brand, his truth the oblation, his intelligent self 
the essence. That Viraj-like, tenfold, Agnihotra is offered. 
Him it sends to the world of heaven, which is mounted by 
these two ascents,’ who Knowing this eats and drinks and 
makes to eat and drink. Now if one, knowing not this 
Agnihotra, sacrifices, it is with him as though he pushed 
aside the coals and made oblation in the ashes. (8.) 


Adhyaya XI. 


Prajapati? elevated this person. In him he made these 
deities to dwell, in his speech fire, in his expiration wind, in 
is inspiration the lightning, in his Udana Parjanya, in his 
ye the sun, in his mind the moon, in his ear the quarters, 
n his body the earth, in his seed the waters, in his strength 
dra, in his anger Јбапа, in his head the ether, in his self 
rahman(n). Asa great j ambrosia swelling, so 
he stood. Then these deities considered, * What shall this 
person do with us, or what we with him? Come, let us depart 
from the body.’ They departed. Then this body was, as it 
were empty, and perforated on all sides Prajapati reflected, 


1 Le. the real and the datara Agnihotras, but the real on if 
у ; у е, even i 
Performed p knowledge, is ineffective. The passage looks like 


ent 
1 For this Adh ya, of. J.R.A.S., 1 T aiicat i 
Cowell's MS. B ү ior the рын c edad Н of у, K ояи 

| Seems the most pro e sense (pari-sugi d rts the 
emendation to randhraya na Натат (for na лай MSS) which 
ДЕ Ge uae in the next sentence. Otherwise we might read parifugiram, 
it as ‘dried ip, from баз with tra, cf. Lindner, Aitind. Nominal- 

5 Pp. 100 sq. ; acdonell, Vedic Grammar, p. 130. 
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* The body is not capable of standing these gaps. Come, I will 
vex them with hunger and thirst) Them he vexed: they. 
being vexed and finding no joy, again entered this Se (L) 

(Saying), Speech is mine, fire entered. (Saying), *Ex- 
piration is mine, wind entered. (Saying), ‘Inspiration is 
mine, lightning entered. (Saying), ‘The Udana is mine,’ 
Parjanya entered. (Saying), ‘The eye is mine,’ the sun 
entered. (Saying), ‘The mind is mine,’ the moon entered. 
(Saying), ‘The ear is ours,’ the quarters entered. (Saying), 
‘The body is mine,’ the earth entered. (Saying), ‘The seed 
is ours, thè waters entered. (Saying), ‘The strength is mine,” 

Indra entered. (Saying), ‘Anger is mine, Iéana entered. 
(Saying), ‘The head is mine,’ the ether entered. (Saying), 
‘The self is mine,’ Brahman entered. As a great green tree 
stands with its roots moistened, so he stood.  (2.) 

Now a man when he is to die before the year's end, sees 
visions of the year. His shadow is crooked, or is not seen at 
all. He may see either light, as it were, in a great cloud or 
lightning without a cloud, or not see lightning in a cloud. 
Closing his eyes he does not see motes, as it were. Or closing 
his ears he does not hear a noise, as it were. He, has no joy 
in this world; his mind pleases him not.*. These are the 
waking visions. (3.) : 

Then follow the dream visions. He sees a black man with | 
black teeth. He kills him, a boar kills him, a monkey hills 
him. He devours stalks; having devoured them he spits 
them forth. He carries single lotus. Wearing а wreath 
of spikenard, he drives towards the south a cow with its calf. 

' Tf he sees any of the following things, a yellow-looking or 

black woman, with loosened hair, or shaved, ancinting with 

sesamum oil, a garment dyed with safflower, singing, & ка 

carriage, going to the south, etc., having looked at them | e 

fasts, cooks milk in a pot, using the milk of a cow which 


Ё or Mops not him, Ms ш sno. of ос аа enm 
i i S e n = d х э 
хааа те та 9, is not in point, аз marmani із а false 
reading for marmant. 
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has а calf like itself, but on no account of a black! cow, piles 
up the fire, sweeps out (the place of sacrifice), scatters grass, 
sprinkles water around, and, bending the right knee, offers 
oblations of ghee by means of a ladle. (4.) 

‘In my speech rests fire, seahd. In my expiration rests 
wind, sedkd. In my inspiration rests the lightning, svdhd. 
In my Udana rests Parjanya, згаћа. In my eye rests the 
sun, зедћа. In my mind rests the moon, sedid. In my ear 
rest the quarters, зоаћа. In my body rests the earth, sttihd. 
In -my seed rest the waters, згаћа. In my strength rests 
Indra, сайа. In my anger rests Isana, зраћа. -In my head 
rests the ether, sedid. In my self rests Brahman(n.), sedhd,’ 
(he repeats), and then pouring the remainder of the ghee into 
the pot of milk he offers the pot of milk, ladling it out.? (5.) 

‘In my speech rests fire, speech in the heart, the heurt in 
the self. That is the truth of the deities.. I shall not die 
against my will. May I be rich in food, an eater of food, 
svühd. In my expiration rests wind, expiration in the heart, 
the heart in the self. That is the truth of the deities. I shall 
not die against my will, May I be rich in food, an.eater of 
food, зріла. In my inspiration rests the lightning, inspiration 
in the heart, the heart in the self. That is the truth of the 
deities. I qu net die against my will May I be rich in 
food, an eater of food, svdhd. my Udana rests Parjanya, 
Udana in the heart, the heart in the self. That is the truth 
of the deities. I shall not die against my will May I be 
rich in food, an eater of food, sedid. In my eye rests the 
sun, the eye in the heart, the heart in the self. That is the 
truth of the deities. I shall not die against my will. May 
I be rich in food, an eater of food, sraia. In my mind rests 
the moon, mind in the heart, the heart in the self. That 
is the truth of the deities. I shall not die against my will.. 
May I be rich in food, an eater of food, srdhd. In my ear 
rest the quarters, the ear in the heart, the heart in the self. 


! Here the taboo is s thetic negative magi trast Simavidhana 
у ере ae 8, 3. Merrett, Anthropological’ Besays DURUM to 
a Possibly upaghütam is here a noun. 
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That is the truth of the deities. I shall not di i 
will. May I be rich in food, an eater жүз por T 
my body rests the earth, the body in the heart, the heart 
in the self. That is the truth of the deities. I shall not die 
against my Will. May I be rich in food, an eater of food, 
svdhd. In my seed rest the waters, seed in the heart, the. 
heart in the self. That is the truth of the deities. I shall 
not,die against my will. Мау I be rich in food, an eater of 
food, згала. In my strength rests Indra, strength in the 
heart, the heart in the self. That is the truth of the deities. 
I shall not die against my will May I be rich in food, an 
„eater of food, згаћа. In my anger rests Isana, anger in the 
heart, the heart in the self. That is the truth of the deities. 
I shall not die against my will. May Бе rich in food, an eater 
of food, зсаћа. In my head rests the ether, the head in the 
heart, the heart in the self. That is the truth of the deities. 
I shall not die against my will. May I be rich in food, an 
eater of food, згайа. In my self rests Brahman(n.), the self 
in the heart, srāhā, (he repeats), and sacrifices by consuming 
the remains of the pot of milk. (6.) = 

Stone is of Jagati, iron? of Tristubh, copper of Џзтћ, lead 
of Kakubh, silver of Svaraj, gold of Gayatri, food of Viraj, 
enjoyment of Anustubh, the firmament of Samraj, Brhaspati 
of Brhati, Brahman(n.) of Pankti, Prajapati of Atichandas, 
the Savitri of the metre of all the mS 

* May I be established firm asa stone* by the Jagati metre. 
Man is the jewel, breath the thread, food the knot, that knot 
I tie, desiring food, a holy power? against death: May 
I obtain full length of days, long lived. I shall not die against 
my will May І be rich in food, an eater of food, «гаћа. 


2 Kor tho meaning of ayas, cf. Zimmer, Altind. Leben, pp. 51 899. ; 


payant 
4 For the use of the stone, cf its use in the ma rit on 


Westermarck, Anthropological Essa, 374 seq. ; , ibid, 
pp. 139-4; Warde Fowler, Roman ba p. 231. 
5 This seems the best rendering of mrtyave Oratmanam. The metaphor 


i ulet, which consists of a jewel on а string, cf. Weber, Znd. 
pae 208 ; au 182; Bloomfield, J_A.O.S., xiii, p. Оххх. 
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May I be established firm as iron by the Tristubh metre. 
Man is the jewel,! etc. ^May I be established firm as copper by 
the Usnih metre. Man is the jewel, etc. May I be established 
firm as lead by the Kakubh metre. Man is the jewel, etc. 
May I be established firm as silver by the Svaraj metre. Man 
is the jewel, etc. May I be establi as gold by the 
Gayatri metre. Man is the jewel, etc. May I be established 
firm as food by the Viraj metre. Man is the jewel, etc. 
May I be established firm as enjoyment by the Anustubh 
metre. Man is the jewel, etc. May I be established firm 
as the firmament by the Samraj? metre. Man із the jewel; 
etc. May I be established firm as Brhaspati by the Brhati 
metre. Мап is the jewel, etc. Мау I be established firm as‘ 
Brahman(n.) by the Pankti metre. Man is the jewel, etc. 
May I be established firm as Prajapati by the Atichandas 
metre. Man is the jewel, etc. Мау I be established firm as 
the Savitri by the metre of all the Vedas. Man is the jewel,’ 
etc. (he repeats). Either to а dear wife, or a dear pupil, or 
| whomsoever else he favours, he should give the remains of 
the oblation. He indeed lives a hundred years, who ever and 
again performs this (rite). (8.) д 


Adhydya XII. 


Om. May that splendour of the elephant, of great power, 
manifest itself which was born from Adis body. That all 
those have given to me, the Adityas in unison with Aditi.‘ (1.) 

The great splendour that is deposited in thee, Jatavedas, with 
that splendour do thou make me resplendent. (2.) 


1 The text in the Berlin MS. repeats in full, but as sufficient exempli- 
fication of repetition is given in xi, 6, I have followed the Bodleian in 


ng. 
* In imitation of the Svaraj, no doubt. ; 
з The gods enter the oblation and hence its sacredness ; e£. J.4.4.8., 


1907, pp. 938 seq. ; Westermarck, Anthropological Essays, p. 374; Origin 

cad ‘Development of Moral Ideas, i, 445 seq. ; Farnell, 6 s of the Greek 
„ш, 11. - С 

* Cf. Atharva Veda, iii, 92, 1; Roth, Ind. Stud., xiv, 392 ; Weber, ibid., 


xvii, 282 seq. 
* This corresponds closely with the Рајррајада version of Atharva 
Veda, iii, 22, 2 (= parts of 3 and 4 of the vulpes) POE 
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The splendour that is in man, that is deposited in elephants, 
the splendour in gold and kine, in me be that splendour of 
the elephant.! (8.) 

The glory that there is jn golden dice,? in cows and horses, 
in the Sura being purified, in me be that splendour of the 
elephant. (4.) 

In me be radiancé, in me greatness, in me the glory of the 
saczsfice, in me may Prajapati make that fast as the heaven in 
the вкуз (5. 1.) 

May the Agvins anoint me with the honey of bees, with milk, 
that а honey-sweet voice І may utter among the folk. (6.) 

Snatched out of ghee, rich in honey and milk, winning 
wealth, bearing and supporting, destroying our foes and putting 
them down, mount upon me for great good fortune (7.) 

None other than thou, Prajapati, doth encircle all these 
beings. That for which we long in sacrificing to thee, be that 
ours. May we be lords of riches.* (8.) 

Мау this ancient (amulet) crush my foes, even as Indra Vrtra, 
enduring in the battles. As Agni a forest, spread widely, so in 
the winds the charp-toothed one rubs me.’ (9.) 

This ancient one who accords with us in sooth, as Indra 
Vrtra, has rent the burghs asunder. With this, Indra, 

1 Cf. Atharva Veda, vi, 69, 1; xiv, 1, 85, for vy. 3 and 4, 


2 This is not in the Atharva, but there is no reason to suspect it. 
We ae {егарга accept Liiders’ doctrine (Das Würfelspiel im alten Indien, 
. 91) that the mention of gold dice need not refer tothe late pasaka game. 
ke in the Vibhidaka game a rich man might ostentatiously have кода 
dice, and this notice shows Mey ves actually used, not merely a rit; 
кан а № , 3. We must pronounce divam va or 
diveva for the metre, almost certainly the latter, see Oldenberg, Z.D.M.G., 
4 Р samanktam, ЋЕ being misread. Payas is= 
уша on Roth's, princip e, of. Wackernagel, Лита. Gramm, i, p. xvii; 
оне] Ved, Stud, ii, 331. See Atharva Veda, vi, 69, 25 ix, 1, 19, an 
for madhu and payas the next vorse, and S.B.E., xlii, 587 5 RY., ix, 11, 2 
5 Cf. Atharva Veda, v, 28, 14; xix, 33, 2; Scheftelowi is Apokr 
des Rgveda, p.118. The last parallel is against reading (a)dharayzteneh. 
: harp-toothed’ is the amulet which 
diede baay ae A on the trees of 
the forest. For the th of wind and forest see Hopkins, n 
xx, 217; xxiv, 9 S91; Hillebrandt, felice Maia . The 
rendering and reading of the verseswhich occur only here are very certain, 
z 
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smiting aside the foes, bring us the, wealth of the hostile 
ones! (10. 2.) 

Conquer the foes, conquer, hero, the enemy. Slaying Vrtra, 
cleave him with thine axe. Like the flood pieces of wood, let 
him smite away our foes, and lay low our enemies as an axe 
the woods?  (11.) re 

"Cleave along from the middle, cleave forward from above, 
cleave from behind, cleave, O hero; the foes smitten by’ thee, 
O bountiful one, O hero, let the Maruts follow thee as thou 
destroyest. (12.) x 

Thee swelling with Rudra's darts, deeming thee Indra, 
let the Maruts gladly choose. Let the vultures and herons 
seize on them (the foes). May the tusker be joyous in the 
increase. (18.) c 

O bountiful one, may thy blows fall on all sides on the enemy 
smitten by the spell. May they own no friend, no support. 
Mutually hindering they go to death.‘ (14.) 

O glorious Agni, bring us to glory. Bring hither Indra's 
recompense. May he be the head, the supreme, the splendid, 
of his kinsmen may he have the highest praise.5, (15. 3.) 

With auspicious glances they have sat down. The Regis who 
know heaven have come to the consecration. Then were 
heroism, strength, and might born. May this the gods to him 
‘make obedient. (16.) 

Creator, disposer, highest seer, Prajapati, the supreme, the 
splendid. The Stomas, the metres, the Nivids mine they call. 
To him may they make the kingdom obedient.’ (17.) 


* The reading is doubtful, but Indra must be supplied, E think, and 
ough duro is quite 


meaning of £anka is doubtful, cf. kañ . 
niu, Zimmer, A | dou s Core Марагилћ, Bloomfield, S.B.E., 

Inglaram ifata mà pratisthim mitho vighndna upayünti ; 
cf. Atharva V. 32, 3: viii, 8, 21: А ii ; 
ашата ane Sti i dh » 21; Bloomfield, S.B.E., Aii 475; 


5 | 
Ed cy coo EC ышы, 
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Approach hither, pay him honour. Let Agni be our ruler 
and our king. Be ye in accordance with his will. On him 
hereafter do ye all depend! (18.) 

Thou art born, Alarda by name, before the sun, before the 
dawn. I know thee as destroyer of my enemies, and overthrower 
of their supports? (19.) 

He will not be cut off in the midst (of life)? he will overcome 
his oe, he will be skilled in speech, he will be strong against 
battles, his foe they call likely to perish, who bears a comforting 
amulet of Bilya. (20. 4.) Р 

He eats not accursed food,‘ he commits no sin, the heavenly 

» Varuna terrifies him not, nor slays him, wrath overcomes him 
not in anger, who bears a comforting amulet of Bilva. (21.) 

Jatavedas injures not his skin. Hé cats not flesh * nor harms 
these (creatures). After а hundred (years of life), reaching old! >- 
age, in this world, he departs, who bears a comforti ulet of 
Bilva. (22.) "5 
— Мо offspring of his is harmed iņ-birth, no robber, rio evil 
deed is there, nothing else amiss happens in his families, who 
bears a comforting amylet of Bilva. (23.) 

In his house there are no reviling® nor scolding women, nor 


those who quarrel. “Misfortune comes not to him, nor does 
she fix her abode in him, who bears a comforting amulet_of 
Вйуа, —(24.) 


Him neither Raksas-nor Pisaca injures, nor Jambhaka,’ nor 


stomüs of the Samhita (where Ли is parenthetical, се. note on Aitaroya 
, ii, 3, 8). QS 
! Thi is altered to make Agni subject. _ 3 
У Alarda la is д, z5 word (the nearest word in appearence m аш 
Béhtlingk, Dict., 5 294; Dd S. B.E, xlii, 536, n. 2), but there 18 п 
ial reaso ЂЕ tho readi 
Eris the be cf. Apastamba Аш, Sūtra, xv, 21, 8; р, 5; n. 2 Sais 
ptam suptam SS., which Bero makes sense. i 
e а по ES ds 9 ‘Atharvan, cf. Bloomfield, 5.8.5, zlii, 


POL Y ii „ Hopkins, 7.4.0.5, xiii, 119, 120. 
Ind. Stud., xvii, 280, 314; Hopkins, J. i 
i иза is probably an adjective like галаа о, ks 1 таси : 
pee ber а шш реш The last part of the line must bo 


ean sam; th the next Ine. Väjasaneyi Sambits,*xxx, 16; Bühtlingk's 
> se , , 
Dict, 55. АТД ро Baid, S.B.E., xlii, 283. E 
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Asura, nor Yaksa. In his house there is по lying-in woman! 
who bears a comforting amulet of Bilva. (25. 5.) 


Him neither tiger, nor wolf, mor panther, nor beast of prey 
whatsoever hurts. No angry elephant meets he to scare him, 
who bears a comforting amulet of Bilva. (26.) 

No serpent, nor viper, nor scorpion, nor striped one,? nor black 
one injures him, who bears a comforting amulet of Bilva. (27.) 

He sins not so that Varuna harms him; no crocodile; nor 
shark, nor porpoise injures him; on all sides it makes peace for 
him, who bears a comforting amulet of Bilva. (28.) 

They say his foe is likely to perish, like a flower fallen 3 from 
its stalk. Like the flood pieces of wood, he. shall overcome his 
foes, who bears а comforting amulet of Bilva. (29.) 

This amulet, the reverter, of the Jamba,’ is tied on for the 
sake of life. By it Indra slew Vrtra, and by the help of the 
wise Rei. (80. 6.) 

Overcome, Indra, our foes, overcome our enemies, overcome 
the warriors; ljke an elephant (P) with its fore-feet, outmatch 
the warriors: (81.) 

Here has come the amulet of Bilva, the strong subduer of 
foes. The Rsis, all heroic, behold it that they may overcome 
their foes in the battle. (32.) 

Ambrosia is the thread in this amulet. May the Азушв 
fasten (the thread). Thou art of the Bilva, of a thousand 

hos May I that bear thee never be injured. (88.) 

Snatched out* of ghee, rich in honey and milk, winning 


! For the tabu of such women, cf. Frazer, Anthropological Essays, 


о абага} should, T think, be read, cf. tirafciraji in Atharva V: 
iii, 97, 2; Bloomfield, &B.E, xli 488; Weber Pei Shi avi 90v] 
tirascinardji in Maitrayant Samhita, ii, 13, 91. ТЕ would be tempting to 
render tirafci_na гаја as ‘nor beast nor king’ (for the kinga exactions, 
a pepin EON zn. ЫГ вед.) ps: ou for аа would be difficult, 
LE] . F or .. i а ; 
TES mre] mar 
Ў nce with a verb of tion; Whitn 
Sanskri Uu А › р. 95. For Sapa, cf. Geldner Ved Stu МЕ: | 184. T 
D OC атау, 5 iv, 40; punahsard, iv, 17, 2; Weber, Ind. Stud, 
x ; xviii, 74, T. 182; Ludwig, Rgveda, iil, 346; Zimmer, Altind. 
У тыр. aaa Чуаш e A RUP oxxxiii ; S.B.E., xlii, 394, 576. 
* у, 84 у. 7; v. 35 = У, 8. | arated] а 


5 
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wealth, bearing and supporting, destroying our foes and putting 
them down, mount upon me for great good fortune. (34) 

None other than thou (Prajapati) doth encircle all these 
beings. That for which we long in sacrificing to thee, be that 
ours. Мау we be lords of riches. (35.) 

Then come five verses! (beginning), ‘Thou art the great 
ruler here.’ (7.) : 

‘hen follows the ritual of the amulet. А man who desires 
prosperity should fast on flowers for three nights, then taking 
a piece from,a living? elephant's tusk, he should pile up the fire, 
sweep out (the place of sacrifice), scatter grass, sprinkle water 

ə around, and bending his right knee, place the E 
to the north of the fire, sacrifice, and pour upon the amulet the 
remnant from the oblation, to the accompaniment of the eight 
verses (vv. 1-8), beginning ‘Splendour of: the elephant,’ verse 
by verse. Then for seven nights, or three nights, or one he 
should leave it to i nd ghee and then put it on, 
with the verse (7. 7) ‘Snatched out of ghee.’ Then next with 
six (vv. 9-14) he should put on, having left it to stand ex 


_______ __--___--__-- --. OO 


nr 


for three nigh or one i and oi ed rice, 
an amulet of the point of the it or the point of, the we 
3 cia 


id or the point of the m 
неси, Then next with four verses (vv: 15-18) he should 
put on an amulet of the point of a bull's horn, having left 
it 65 stand for three nights or one їп (a mess Of) ges cem 
boiled rice. Then next with one verse (v. 19) he sho put 
on “en amplet af the castor-oil plant, haying left it to tand 
for three nights or one i um and boiled rice. 


Then next with sixteen verses (vv. 20-35) he should put je 
an amulet of Bilva, having left-it-tu stand for seven nig 
fastening it with the verse 


or three or one in h j 
(v. 34) ‘Snatched out of ghee.” Then with the next five 


E, xlii, 287, n. 1. NT. 
тб ee where sära эш ЛЕ resin (rar) Да, 
. Khadira is chosen аз а specia x 5 та. 
609.610. For the heart-spit, cf. ibid, 506. Хог " Caland, 
Altind, Zauberriiual, p. 11, n. 8. 


1 RV., x, 159, 1; also cited in ii, 15. 
zu 
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(vv. 36-40) verses he should bind on & splinter! of the Ficus 
7 ia which he has left to stand for three nights or one in 
a (mess of) beans and boiled rice. If possible he should first 
sacrifice in the shadow of an elephant or on а tiger's skin or? 
sitting. (8.) 


Adhyiya XIII. 
Then? when his body has been made prepared for indifference < 


ta desire, he should be bent on the Brahman offering. So he 
drives repeated death away. ‘The self is to be seen, to be heard, 
to be thought, to be meditated on, t ‘Him they seek to know 
by repeating the Vedas, by studentship, by asceticism, һу, 
faith, by sacrifice, by fasting, 5 says МапайКеуа. ‘Therefore, 
he who knows this, calm, restrained, still, enduring, becoming 
full of faith, should see the self in the self,’ 6 says Mandavya. 


<“The person.among the breath composed of is 
incomprehensible, to be distinguished as ‘No, no." This self 


із: е warrior-class, this the priesthood, this the gods, this 
the Vedas, this the worlds, this all beings, this is all’ This 
is ‘That art thou. The self is to be recognised in ‘I am 
Brahman.’ This Brahman, without predecessor, without 
| süperior, without other, immediate, without an exterior, is 
this self, Brahman(n.), all-experiencing," such is the teaching,’ 
says Yajüavalkya. ‘That one should not proclaim to one who 
is not а son or a pupil.” ‘Were a man to offer this earth 


surroundeu by water “with wealth, vet is this m re 


3 


1 Tread mahévarohasya (‘vardhasya MSS.), a word hitherto only known 
from lexica, and udoha I regard as a derivative of th, cf. аала іп 
Taittiriya Brahmans, iii, 8, 4, 3 (besom 1). Splinters are often used in such 
nn На DURS zlii, an etc. 

е vàpi distinctly makes this a third alternativ 'haps wrongly. 
3 Cf LEA .S-, 1908, p. 382. For punarmrtyu, зев Lvi, Zu Doone du 


рр. , 
Br adaranyaka реза, iv, 5, 6 (= ii, 4, 5). = 


Cf. Br yaka, iv, 4, 27 (with agrAya) ; D HOMO 
{Л sid p 140, for letra eo Г та Mee 2 of the 
сола ‚п. 2); nagri 18 possible here, 
р rhadaranyaka, iv, 5, 7. 


Cr 
CE Ваа iv, б, 19, 


CC-0.Panini Kanya Maha Vidyalaya Collection. 


Digitized by Arya Samaj Foundation Chennai and eGangotri Я 
SANKHAYANA ARANYAEA. 71 


than_that. more than that is the teaching. This Upanisad 


he should declare to be the head of the Veda? i 
This is declared in a Re :— eda" in very truth. 


Adhyaya ХІУ, 


‘Head of the Re verses, highest member of the Yajus verses, 
pinnacle of the Samans, the supreme tonsure of the Atharvans, 
he who studies not the Veda, him they call ignorant. Cleaving 
his head, he makes himself а corpse? (1.) 

‘He is But a pillar indeed who bears a burden, who repeats 
the Veda without knowing the meaning. Who knows the 
meaning alone wins prosperity. He goes to heaven, shaking 
off sin ihrough knowledge.’  (2.) 


Adhyàya XV. 


Om. Then follows the line of teachers. Honour to Brahman, 
honour to the teachers ! 

We have learnt it from Gunakhya Saakhayana, Gunakhya 
Sankhayana from Каћоја Kausitaki, Kahola Kaugitaki from 
Uddalaka Aruni, Uddalake Атши from Priyavrata Saumapi, 


1 Cf. d Upanisad, vii, 11, 6. ? 

J e UD penna of an early Atharvan Upanisad, Bloomfield, 
S.B.E., xlii. p. xlvii. ü 

383, 384. For mundamunda, apparently an 

reine ЖАА 1008 а gel, Altind. Gramm., ii, 1 14, 148 ; 
Macdonell, Vedic Grammar, p. 165. Cf. the Mundaka Пеш BT саме 
Sechzig Upanishad’s, pp. 544, 545, which may. у Бате been поно 
to the writer of this late verse just as the A ras may 


me Ce Yaska, Nirukta, i, 18, and БЫШ eres p.19; Burnell, 


381, 382. As 
7 паї Brükmana, p. 38; У. „5 1908, , 982. 
Colonel Jacob has reminded me, the second “eno in Yaska occurs slightly 


the ал of using such lists for. chronol 
Olden Budd E. T., р. 396; for Priyavrata 'Somüpi (or Бастар 
Aitareya Brühmano, vii, 34; for Brhaddiva, Ri { 
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Priyavrata Saumapi' from Somapa, Somapa from Soma? Prati- 
уебуа, Soma Prativesya from Prativesya, Prativesya from 
Brhaddiva, Brhaddiva from Sumnayu, Sumnayu from Uddalaka, 
Uddalaka from Vigvamanas, Visvamanas from Vyasva, Vyasva 
from Sakamasva Devarata, Devarata from Vi$vamitra, Viáva- 
mitra from Indra, Indra from Ргајараћ, Prajapati from 
Brahman, Brahman(n.) is self-existent. Honour to Brahman, 


honour to Brahman ! 25 


1 Тһе Berlin MS. reads Somüpi, аз does а Benares MS. dated samvat 
1663, of the existence of which I have just learned through the kindness of 
Dr. F. Otto Schrader, Director of the Adyar Library, Madras, who writes 
(July 24, 1908): “ Айһудуаз i-v are=Kausitaki Upanigad (the Mahavrata 
section being absent), then follows Samhitopanisad as Адћудуа viii, the 
simplified Chandogya as Adhyüya ix, etc. Аб xii the counting of the 
Adhyayas ceases . . . There seems to be some connection with the 
Bodleian MS.” From Somapa, Saumapi would be regular (Whitney, 
Sanskrit Grammar, p. 466). : 

2 The Berliu and Benares MSS. have Soma, the Bodleian Sauma. 
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APPENDIX. 


` The Mahaorata. 


Ie the accepted system of the Vedic sacrifices the Mahavrata 
forms the second last day. of the Gavamayana Sattra, which 
lasts a уеаг;ап@ is a symbol of the year. There can, however, 
be no doubt that this position of the day is rather artificial, and. 
` that the Mahavrata marks the commencement of the year. The 
priestly ingenuity, which has transferred the Mahavrate to 
the second last day of the year, has created a duplicate in the 
Caturvimda, the second day of the Gavamayana, but it is easy 
to.see through so obvious а manipulation. 

Much more obscure is the relation of the Mahavrata and 
the Visuvant day, which in the accepted system is reckoned 
as the middle of the Gavamayana. Professor Hillebrandt} has 
expressed the ‘view that the Visuvant and the Mahavrata have 
been changed in place by the priests, and that originally the | 
Mahüvrata fell on the Summer solstice, and the Vi 
the , year at the Winter solstice. The view is extremely plausible 
and supported by strong arguments, so that it deserves full and 
careful consideration. 


Now it is quite certain that the accepted ritualistic view 
places avrata at the Wi solstice. The Kausitaki 


Brahmana,? for example, explicitly says that it occurs at the 


moment when е sun, after goin r six months, ‘stops, 
as i is about to turn for the north. It has, , 
sugges s ix monthly periods refer to the equinexes,| 


1 illebrand Rom. Forsch., v, 599 seq. ; Vedische er un 
pp. Se a, ейде Hyihologia, ii 216. „бега, des Veda, 
us serine ме thea шен з Ind, Ant. xxiv, 85 seq. 
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evidence showing that another dating of the Маћаутаја was 
possible. 
A sign of this has been seen by Professor Hillebrandt in the 
" statement in the Paücaviméa Brahmana! that the Mahavrata 
should be placed in the middle of the year. But the statement 
is not accepted by the Brahmana as correct, and as it is 
characteristic of the Brahmana style to make every sort of 
vague suggestion before arriving at the facts, it is not even 
possible to say that any Brahminical school, much less the 
people, ever reckoned the Mahavrata at the Summer solstice. 
More important is a second argument derived from the 
assignment of Samans to the Mahavrata in the Saakhayana 
uta Sütra.' That Sutra ascribes to that day the Brhat, 
Mahadivakirtya, and Rathaftara Samans, and Professor Hille- 
brandt shows that the Brhat is made up of hymns and verses 
addressed for the most part, though not in all cases, to Indra, 
the Mahadivakirtya of hymns and verses addressed to Битуа. 
Now both the Maitrayani Samhita? and the Taittiriya Brahmana* 
connect the Visuvant with the Divükirtya or Mahadivakirtya 
Saman, and it is therefore suggested that the presence of this 
Saman in the Mahāvrata is merely the result of contamination 
of the rites, and that originally to the Mahavrata and the 
Visuvant respectively belonged the Brhat and the Mahadiva- 
kirtya Samans, connected the one with Indra, the other with 
Surya. Now prayers (о Sirya are most naturally connected 
with the efforts required at the Winter solstice to rescue the sun 
from destruction and death, while Indra’s season is the breaking 
of the monsoon about the Summer solstice, when he overcomes 
Vrtra, the demon of drought, and waxes great) A further 
support for this argument is derived from the third of the 
, Bamans assigned to the Mahavrata by Sankhayans, the 
Rathentara. That Ѕашап was, it is held, originally, in place 
of the Mahadivakirtya, the S&man of the Visuvant, and as it 
is evidently connected with the sun—its very name ‘ wheel- 
паре пр reminding us of the wheels used in Schleswig at 


1 iy, 10, 3; of. Taittirlya Brahm: i, 2, 6. 
2h13, 21 seg — "Ag" 4193,1. 
а Aranyake, i, 1, 1, with my note, 
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for the connection of the Visuvant with the Winter sun and 
the Mahivrata with the Summer solstice. 

The argument clearly rests on too many hypotheses to be 
convincing. In the first place, it should be noted: that the 
Автајлуапа Srauta Sütra! sets only the Mahadivakirtya Saman 
in connection with the Mahavrata. Professor Hillebrandt 
meets this objection by regarding the version of the ritual in 
Адуодауапа as later than that in Saikhayana, but Dr. Fried- 
länder? and I? have adduced a good deal of evidence to prove 
that the Sartkhayana ritual generally is of a more elaborate and 
artificial гуре Сап that of Advaluyana, and that the rel yana, and that the relation 
in time of the two Sutras is the reverse of that accepted by 
Professor Hillebrandt. It is therefore very difficult to 
eliminate from the Mahüvrata the Mahadivakirtya Saman, 
which by both Sankhayana and Aévaliyana is assigned to the 
Mahiavrata. Again, there is no evidence whatever for the 
connection of the Rathantara and the Visuvant beyond the 
improbable and unsupported conjecture that it originally 
occupied the place of the Mahadivakirtya. Moreover, the Brhat 
and Mahüdivakirtya cannot be assigned solely to Indra and 
Sürya respectively, without the arbitrary elimination of portions 
of the received forms of these Samans as used in this ritual.* 

Secondly, even if we accepted as true all these hypotheses, 
and assumed that the Mahavrata was connected with Indra 
alone and the Visuvant with Surya alone, nevertheless we 
would not be bound to accept the theory that the former must 
be placed at the Summer solstice. There is no obvious reason 
why Surya should not be celebrated at the Summer solstice as 
at the Winter solstice, and the wheel rite of Schleswig at the 
Winter solstice quoted by Professor Hillebrandt may be balanced 


iii i he other hand, mentions 

1 viii, 6. Тһе Kaugitaki Brahmana, xxv, 4, on t loo 

th the Brhat und Mahadivakirtya Sámans were Dy 2 
tot стане Тће БЕН ana and егу Aranyakas recognise both 
thantara for the, vra А 5 

тен of the Sünkháyana Aranyake, Mabüvrata section, 
РР, Э уа Äranyaka pp, 30 seq. pers 
‘ ditoreya АГ ana Brauta Бийге, zi, 14, 8; Eggeling, В.Е, ali, 


р. xv, n. 


the Winter solstice as sun-spells—we have another vain a 
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by the similar use of a wheel at the Summer solstice at the 
present day both in France ard Germany, a custom which, 
according to a mediæval writer cited by Frazer,! was one of the 
three great features of the Midsummer ritual. In the case of 
Indra we can now quote Professor Hillebrandt against himself, 
for he has in his Vedische Mythologie? abandoned the idea that 

dra’s foe, Vrtra, is a drought demon, and. now finds in him 
the Winter, without, however, giving up his theory of ‘the 

ahavrata. It is not necessary here to discuss in detail how 
far the view, which converts Indra into a sun-god, is an accurate 
representation of the facts of the Rgveda as they stand.’ It 
is sufficient for our purpose to accept the view of Weber that 
the conflict of the sun and Winter is Indo-European, or at least 
Indo-Iranian, and that this,conflict is inseparably confused and 
combined with the later and more specially Indian conception— 
naturally adopted under the climatic conditions of Hindustan— 
of a conflict between the drought and the thunderer. — 

The further arguments adduced by Professor Hillebrandt 
may be dismissed more briefly. The third ground brought 
forward by him is the. fact that the Visuvant forms the middle 
of а period of twenty-one days, and this period may be com- 
pared with а period of like duration, apparently dating from 
the end of November or the beginning of December, of which 
faint traces are found in German mythology. But no stress 
can be laid on this argument, for no special significance attaches 
to the period of twenty-one days in the Vedic ritual—it is 
merely one of various similar groupings—while the Germanic 
evidence is not merely very scanty and doubtful, but, if it 

ows anything, shows that the period lay just before the 
Winter solstice, whereas the Visuvant is preceded by and 
ollowed by ten days on either side. 

The next argument rests on the fact that according to one theory 
mentioned in the Kausitaki Brahmana, xix, 2, the Mahavrata 


e eid the onih Тада . This month derives 


its name 9 asterism JiSya, which is equated with the 
1 Frazer, Golden Bi h, 11, 260 seq. 2 iii, 162 
3 See Bloomfield, Реда Religion, pp. 179 seq. ; В.А 89 1908, p. 883. 
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Avestan Tistrya and that 


é again with Sirius. Sirius represents 
the heat of Summer, and hence it is deduced that the Mahivrata 
must fall in the Summer. 


But even if we accept the equation 


of ену апа ш which із by no means without phonetic 


difficulties, ёге remains the fact that there is no evidence 
that Tisya was ever to the Vedic_Indians a Summer month. 
The asterism Tisya in the Тани iti? holds the same 
position to the others as Pusya in the Atharvan? list, and the 
commentators on the passages where Taisa as а name of a month 
is found concur in equating it with Pause, while Professor 
Hillebrandt*himself admits that this was probably already the 
view of the Kausitaki Brahmana. 

It is not necessary to discuss the minor arguments adduced 
by Professor Hillebrandt,‘ as he naturally lays no stress on the 
allegorical plays on the Samans and on their connection with 
the length of the day, etc., which he adduces and explains on 
his theory just as little convincingly as on any other. It 
remains, however, to be seen whether the actual rites throw 
any light on the season at which they were held. 

The chief characteristic of the rite is the bird shape 5 ascribed 
to the litany, the Mahad Uktha, as also to the altar and to the 
sacred fire. Now the bird is undoubtedly the sun-bird, for it 
is addressed in the ritual® by the word garutman, ‘winged,’ 
which in the Rgveda itself denotes the sun-bird.' Both the 
sun (Aditya) and the fire (Agni) receive formal worship, and 
there can be no doubt of the sup character of the swing m 
is set up and pushed from east to wes e priests. Already 


in the Rgveda® the sun 15 described as the golden swing in 


i ische Mythologie, iii, 198, n. 9. —— HD 
oo feats qr slate version of the Aitareya ; the Saikhayane 
presupposes the human form of fire, altar, and hymn; ci , 


i j 1, n. 2. . 
= sous pup i, 8; Aitareya Aranyaka, v, 1, 5, with 
te. LES 
S87 GF Macdonell, Vedic Mythology, p. 39. 8 vii, 87, D. 
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heaven, and the direction of the motion is extremely significant. 
Moreover, in one of the formule accompanying the bringing of 
the swing into contact with the ground; occur the words, ‘the 
great hath united with the great, this being explained as 
Agni—here clearly in his celestial form—with the earth.! Still 
more significant is а struggle between an Arya, normally a 
"Vai&ya, and a Südra for a round white skin, which is won by 
the Arya and used by him to strike down his defeated rival. 
The old tradition, already known to the Küthaka, equates the 
skin and the sun,? and, like all the other details mentioned, this 
equation suits admirably the conception of the rite as an 
attempt to stimulate the sun at the Winter solstice both by 
worship and by magic. The movement of the swing stimulates 
its motion ; the Arya rescues it from the hostile powers which 
threaten to extinguish its light. Neither act is quite so appro- 
priate et the Summer solstice, when the sun's heat is strong and 
needs no recruiting. 

In this connection can also be explained the use of a drum 
by the priest and of various musical instruments—a long list 
of names of these instruments is given made up of rare popular 
words—by women, whose presence and activity are characteristic 

i\of the popular character of the ritual. These noises may have 


een „занате, Tike the gong-at Бодова, to drive away evil 
emons and to protect at once the sun and the performers of 
ће rite from their onslaught, and the sounds of the musical 
instruments were е Б the shout of the priests. Рго- 
fessor Hillebrandt prefers to regard the use of the drum as an 


imitation of the thunder, designed to evoke real thunder, but 


the simpler explanation is here quite adequate. 
Nor can any support of Professor Hillebrandt's theory be 


УОТА 

e Oldenberg, Religion . 88, n. 4, and Kathak hi 
xxxiv, 5, cited by Weber, Ind. Stud., ^ 4, with Oldenberg 5 ae 
have overlooked. This passage shows clearly that the analysis of- u 
as тата an @ 18 incorrect and strengthens Geld: iew that arya 
Deve sans the A ап (Ved. эша) PEN MEN 

. Frazer, is Attis, Osiris? pp. 164 seq.; Warde Fowler 
Roman Festivals, pp. 40 в: Crooke, Бале igion, pp. 60, 108 ; 
Cook, J.H.S., xxii, 4, 20-8 ; Hillebrandt, Vedische Мз le; 1i, 32. 
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ириде Dy ата и Чы. Tht рибе wa 
by two persons selected ie pon уш ра, E criticism 
: : purpose. This is probably 
a priestly refinement, for this feature of the rite is one of the 
least well authenticated. On the other hand, all the versions 
agree in mentioning the brakmacaripumSscalyoh sam racada, «| 
corftest in ritual aiaypoħoyia between a hetaera and a Ваа 
scholar vowed to chastity. Various theories have been advanced 
to explain such instances of aicxpodoyia; the simplest? perhaps 
is that it is merely another method о emon-scaring, but the 
"evidence for this view is hardly convincing, and it seems best 
to regard the ritual here, as in the Thesmophoria,? as un- 
doubte a е ings and the 
earth. This view is probably rendered certain by a further 
custom merely referred to in the Aitareya Aranyuka‘ in the ~ 
terse words bhitldndm са maithunam, and by а singular example . 
of priestly or general moral progress repudiated as urdnam 
ніхаппат in the Sankhüyana. Srauta. Sütra, but referred to in 
the Taittiriya Simhita and described fully in the other Sütra 
accounts. This rite must be compared with the (ерд ydpos? 
of the Greek and Asianic ritual and brought into connection 
with the symbolic union of earth and sun, the touching of the 
earth by the swing. Probably originally the rite was one 
celebrated by two Aryans, the pumécait, like the Magadha of 
Latyayana, representing a degradation of the rite, and was 
a solemn ceremony, at once a counterpart of the union 1 


sun and :earth, whence sprang fertility for the crops, and aj; 
powerful spell to promote human fertility. All this is perfectly 


1 Tt is noticed in пана Ss the Rgvedic Aranyakas, but it occurs in 
Taittirtya Samhita, vii, 5, 9, 3. _ 

2 Cf. Gamnpbell; Fad. Ant. xxiv, 263 seq, 

3 Farnell, Cults ој the Greek States, iti, 104. 


: ` = 

5 iu 6. 9, The sense of uésanna is here made clear by the continuation 
пазат. i i involved the union 

i tareya suggests that the ritual involved th 

tthe Gaim ҮЕ cues еа ае the different sides of animal life. The 
Taittirtya, vii, б, 9, 4, has only one pair. vesc uc А 

7I that the [eis ydos із a remnant of a age, not 
a mere symbolin, елы, intended to promote fertility аз a magic spell. 
CC Каор. ea Panini Kanya Maha Vidyalaya Collection. 
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compatible with a Midwinter rite, , when heat is needed for the 
earth, Land there is every reason to stimulate fertility. 

It is, however, true that an explanation can be offered of 
the facts if they are regarded as taking place at Midsummer. 
Dr. Frazer! quotes cases both of May and Midsummer pairs as 
representatives of the spirit of vegetation in its reproductive 
capacity, and the drumming might be a thunder-magic, as at 
Dorpat in Russi? A further support for this theory maybe 
found in a feature of the ritual which has not yet been 
mentioned. Maidens with water pitchers dance-round a fire 
singing, in one version?—' The cows smell pleasantly : here 
is sweet drink! The cows smell with sweet odour: sweet- 
drink! The cows are mothers of butter: sweet drink! May 
they increase amongst us: sweet drink! The cows we 
would have bathe (in water): sweet drink!’ As they dance 
they strike their right thighs with their right hands, or, 

according to Hirayyakesin, beat the-ground with their right 
fat, intr dana e predium. following the sun's 
motion. Finally, they cast the contents of their pitchers into 
th® Marjaliya fre. With such a dance may, of course, be 
compared the dance Ае and 
others on St. John’s Eve in Sardinia, or the dance of the Oraons 
and Mundas of Bengal (avion-Aryan people) around the Karma- 


tree.) Nor can there be any doubt that the rite is essentially 
в rain-spell of a common type, and it is possible that the cere- 
monial beating of the thighs is a remnant of a more serious 
effort to expel evil influences and promote fertility. But 
-| granting all this, there is still no cogent reason for transferring 


the time to Midsummer. The rains which it is sought to invoke 
may, as Professor Oldenberg 7 has pointed out, quite as well be 


à Adonis, Attis, Osiris 2, pp. 208, 209. 
olden 1 
3 баг Вор. n des Veda, р. 445. 


+ See Caland & Henry, Жек aE xxxvii. : 
3 Adonis, Attis,Osiris®, pp.198seq. ; Hillebrandt, Fede лооти e 
6 Gf. the rite of the Lu ia (Warde Fowler, op. cit., p. 311) an the: 


Thesmophoria Kernel op. cit., iii, 104) ; Kathake, xiii, 10. 2 
_ 1 Religion des Veda, p. 445; cf. Hillebrandt, Vedische Mythologie, 
СТЕ pend for the great economic importance of these rains, Ind. Emp.» 
i, : 
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crops, which we have independent evidence * са ИЕ 
in early Vere timos, and the connection of the sun with rain- 
spells would seem a most natural conjunction, the combined 
influence of both heat and rain being essential for the pro- 
duction of crops. Professor JIillebrandt uses, however, the fact 


that the water is poured over the fire as a picce of evidence inj 


favour of the Midsummer date. In his view the act symbolises 


£f» extinction of the burning heat of Summer by the rain ой. 


the monsoon, and is а spell to bring down the rains. Bu 
this view scems somewhat far-fetched. For it must be noted 
that de facto there is no hint in any of our texts that the fire 
is extinguished by tho water, und, indeed, no one familiar with 
the ritual would expect that a sacred fire should be so summarily 
disposed of, so that (unless we assume that the original practice 
has been obliterated by priestly developments) the magic spell 
would hardly be successful as a spell, if in fact it fails to 
accomplish even its proximate purpose, the quenching of the 
terrestrial fire. Ifa symbolical explanation must be found, it 
would seem preferable to take the union of water with the fire 
as denoting е йен Ө ne rm elements to bring 
forth the harvest. Or, more simply, the rite may be regarded 
as a water-spell in the dashing of the water over the fire, the 
natural place in whi offerings are made, and the song 
of the maidens shows that the water they bear is regarded as 
more than mere water, 28 madhu, and a suitable drink for the 
god Aditya, who is clearly intended to drink it, as 18 shown 


phenomena in the Mahavrata. Tt is, however, only fair to note 


the evidence which could be alleged in favour of this view. 


The Mahavrata is by no means a bloodless sacrifice. There 


1 Taittigya Samhita, vii, 2j 10, 1 seq. i Kaugitaki Brihmaya, 31% 3, 


where in Сајта the зазуа 18 . ` 
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compatible with a Midwinter rite, wben heat is neoded for the 
earth and there is every reason to stimulate fertility. 

It is, however, true that ап explanation can be offered of 
the facts if they are regarded as taking place at Midsummer. 
Dr. Frazer! quotes cases both of May and Midsummer pairs as 
representatives of the spirit of vegetation in its reproductive 
capacity, and the drumming might be a thunder-magic, as at 
Dorpat in Russia2 A further support for this theory maybe 
found in a feature of the ritual which has not yet been 
mentioned. Maidens with water pitchers dance-round a fire 
singing, in one version 3_<The cows smell pleasantly: here 

Jis sweet drink! The cows smell with sweet odour: sweet- 
drink! The cows are mothers of butter: sweet drink! May 
they increase amongst us: sweet drink! The cows we 
would have bathe (in water): sweet drink!’ As they dance 
they ghee ee ae or, 
according to Hirayyakesin, beat the-ground-with their right 
pompe following the sun's 
motion. Finally, they cast the contents of their pitchers into 
tl Marjaliya fire. With such a dance may, of course, be 
compored the dance ыш ari o E лаци and 
others on St. John’s Eve in Sardinia, or the › dance of the Oraons , 
and Mundas о? Bengal (anon-Aryan people) around the Karma- — 
tree Nor can there be any doubt that the rite is essentially 
a rain-spell of a common type, and it is possible that the cere- 
monial beating of the thighs is a remnant of a more serious 
effort to expel evil influences and promote fertility." But 

_| granting all this, there is still no cogent reason for transferring 
the time to Midsummer. The rains which it is sought to invoke 
may, as Professor Oldenberg " has pointed out, quite as well be 


1 Adonis, Attis, Osiris?, pp. 208, 209. 
lang 

3 Oldenberg igion des Veda, p. 445. 

4 See Caland & Henry, L'Agnisoma, p. xxxvii. : 

* Adonis, Attis Osiris’, pp.198seq. ; Hillebrandt, Vedische Mythology ii, 190.. 

* Cf. the rite of the Lupercalia (Warde Fowler, op. cit., p. 311 and the: 
Theamophoria Farnell, op. cit., iii, 104) ; Kathake, xiii, 10. $ 

Religion Veda, p. 445; cf. Hillebrandt, Vedische Mythologie, 


iii, 205 ; and for the great ici i 
ИЕ r the great economic importance. ef these rains, Jnd. Emp.» 
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the Winter rains necessary for thc productio he Spring 


crops, which we have independent evidence ! were already reaped 
in early Vedic times, and the connection of the sun with rain- 
spells would seem a most natural conjunction, the combined 
influence of both heat and rain being essential for the pro- 
duction of crops. Professor Iillebrandt uses, however, the fact 
that the water is poured over the fire as a picce of evidence inj 
favour of the Midsummer date. In his view the act symbolises 
tffe extinction of the burning heat of Summer by the rain ой. 
the monsoon, and is а spell to bring down the rains. Bu 
this view seems somewhat far-fetched. For it must be noted 
that de facto there is no hint in any of our texts that the fire 
is extngsihed by the water und indeed, no one familiar with 
the ritual would expect that a sacred fire should be so summarily 
disposed of, so that (unless we assume that the original practice 
has been obliterated by priestly developments) the magic spell 
would hardly be successful as a spell, if in fact it fails to 
accomplish even its proximate purpose, the quenching of the 
terrestrial fire. If a symbolical explanation must be found, it 
would seem preferable to take the union of water with the fire 
as denoting the крёс of the wet and warm elements to bring 
as a water-spell in the dashin of the water over the fire, the 
fire being chosen as the replace simply because it із Me 
natural place in wbi offerings are made, an the song 
of the maidens shows that the water they bear is regarded as 
more than mere water, 85 madhu, and а suitable drink for the 
god Aditya, who is eub intended = drink it, as is shown 
ively, e.g. in the Aitareya version. 
RE tats found no trace in the ritual of the most 
characteristic feature of modern vegetation rituals at ahi 
the animal or human representation of 2a S NES iic 
Hir Ser eed e only fair to note 
phenomena in the Mahavrata. 101s, 10 rar of this view. 
the evidence which could be alleged ч зт а ee 
The Mahavrata is by no means 9 bloodless 


1 Taittirlya Samhita, vii, 3j 10, І seq. ; 
where in Сайта the sasya 18 ready. 


Kausitaki Brahmana, хіх, 3. 
б 
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fell to be offered either one beast to be sacrificed to Indra and 
Agni or a batch of eleven, and in either case there is an 
additional sacrifice of a bull to Indra or to Prajapati, and 
in the former case of a goat to Prajapati! Now at least in 
some cases the skin of the sacrificial animal was removed and 

> | чзей to form the drum (DAümidwndubhi), on which, with the 
tail of the victim, the priest made solemn music. With this 
usage may, of course, be compared the legends of the skin of 
Marsyas and of other sacred skins, like the ægis, collected by 
Dr. Frazer? But it is clear that the skin may equally well e 
regarded as the natural means of making a drum, nor need we 
be anxious to deny that the skin may have seemed particularly 
effective for its purpose because it had come from an animal 
which by sacrifice had come into close contact with divinity, 
and in a sense itself was not without a share in the divine. 

More obscure is anothef rite mentioned in all the sources. 
To the left of the Agnidhra priest were placed two posts on 
which was hung up as a target a completely round skin, or, 
according to Latyayana, two skins, one for the chief archer and 
the other for any others who were good shots. At one point 
in the ceremony the king or a Rajput mounted the chariot, 
and driving round the Vedi pierced with three afrows the skin, 
leaving the arrows to stick in the skin. 

The exact sense of this rite is by no means clear. It may 
possibly be compared with the Lapp ritual reported by Dr. Frazer. 
After slaying a bear with ceremonies intended to deprecate 
the wrath of the ghost and of the bear tribe, they hung its 
skin on a post and women blindfolded shot arrows at it, a 
custom comparable with the myth of the death of Balder and 
the blindness of Hédur, who slew him. But the parallel is 
hardly clear or cogent. In the Маһаугаі there is no hint of 


1 Also, in the Aitare bull to Vi i ; 
of, Friedlander, ЕТЕ аа u Viévakarman. The details vary ; 
_ 2 Adonis, Attis, Osiris*, pp. 949 seq. — For the ægis cf. Farnell, op. cit., 
i, 100; for the peculiar magic potentialities of the tail—as the home of 
the vegetation pizii or for other reasons —cf. Frazer, Golden Bough, 
i, 408 31, 3,42; Warde Fowler, op. cit., pp. 246, 247. 
о: For ai qu Pus. idea in Мейо religion, cf. J.R. А.5., 1907, 
5 ns ai т ... T " = = 
2 dai ed En tā iii, 7,8; Aitareya Brahmana, ii, 3, 11. 
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blindness; the archer is the best bowman available, and the 
skin is nowhere stated to have been that of the sacrificial 
animal. On the contrary, it is described by Apastamba! as 
a ‘dry’ skin; and further there is no trace in the ritual of the 
animal being treated as anything more than a mere sacrificial 
victim on the gift theory of sacrifice, which notoriously is the 
one represented in the Brahmana texts as the normal one? If, 
therefore, there were ever any vegetation spirit in the rite, it 
hag departed without leaving a clear trace of its presence. 

The rite, therefore, still remains to be explained. The bow 
and the three arrows remind us of the ritual of the Rajasiiya,° 


in which the king shoo ree arrows at the princes of his | 


, family as a token of superiority. The similarity of the picture 
suggests that the act is hostile rather than an асі of sympathetic 
magic; otherwise we might have compared the shooting of the 
arrows with the custom of the Ojibways in firing fire-tipped 
arrows to rekindle the expiring light of the sun in an eclipse, 
or the practice of throwing blazing discs shaped like suns in 
the air in the Midsummer rites.‘ But there is no hint here of 
fire-tipped arrows,’ and it is probably simplest and best to 
consider that the arrows are used to pierce the sky and bring 
down the rain. The round shape of the target can hardly be 
used as an argument against this view, for though round—and, 
therefore, so far like the sun—it is not claimed to have been 
white, nor is even its roundness mentioned in most of the 
authorities, nor indeed is there any difficulty in regarding the 
sky-ascircular, since even іп the Rgveda it is compared to 
a wheel and (0 à bowl, while the earth itself, its counterpart, 
is described as circular.® The question, however, stall и 
why the arrows are not allowed to go right through ites a 
and the most plausible answer is perhaps that it was 


i A 1,5. : 
1 Cited in Sayana on Aitareya Аталуы эн Ced Deum 
-2 Cf Caland & Henry, Z/Agnioma, App. о. ro on 
that of the magic effect of the sncrifice, Lévi, La Doctrine du Sacri 
122 seq. 4 o 
"n Hillebrandt, Vedische е 4 Zaube, P- 5 
е Frazer, Golden Bough ја w Hopkins, J.A.O.8., xiii, 277, 208. 


i i war, =. = es 
: Nom mus AR illebrandt, Vedische Mythologie, ii, 93, n. 2. 
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„keep open the rents in order that the rain might continue to 
fall; the arrow might be conceived as allowing enough room 
for the escape of the rain while still remaining in the wound. 

The rite is therefore merely a rain-spell, and is perfectly 
compatible with a Midwinter date for the Маћаугаја. Other 
parts of-thefitual are also designed for the same end, notably 
the ceremonial washing of the swing,! while the burning of the 
material whence had been formed the seats of the officidting 
priests is clearly a sun-spell, comparable with the. lighting of 

, bonfires at Christmas > arid at Midsummer. Аз the swing 
|symbolises the sun, we may see, if we like, in its bathing 
\another symbolism of the fertilising union of sun and water. 

It would, of course, be useless to expect the Mahüvrata to 
have survived in moderr India, but it is not uninteresting 
to note that in the worship of Krsna, who unites, it seems most 
probable, in himself the attributes of sun-god (Visnu) and 

* a vegetation spirit (perhaps non-Aryan), are found, on the 
_/12th_and 18th of January, rites including sun and fertility 
magic, and that, later, on, the 14th of the light half of 
Phalguna, takes place а doldydird, in which the-image of Krsna 
is-swung to and fro.” Moreover, in Southern Indis, long the 

Ј chief home of Brahmanism, in J anuary, when the sun enters the 


topie of Capricorn, there is celebrated the ngol, in 
which bonfires are made in every sireet and lane, and young 
people leap over the fire or pile on fresh fuel. The fire is an 


offering to Surya or to Agni (the identification is parallel with 
that of A ditya and Agni in the Vedic rite), and is purposed to 


awaken him to make glad the earth with his heat and Tight. 
The parallel to the Mahavrata is striking; the solemn dance 
round the fire of the maidens in the Vedic ritual is parallel 


with the less formal leap over the fire, and leaves little doubt 
li we need not see in the Mahavrata any priestly trans- 


ormation of a Midsummer rité, but a genuine adoption into 
the priestly ritual of a festival. Nor, indeed, is it likely 


1 Aitareya Áranyaka, v, 3, 2, with my note. 

2 Frazer, Adonis, Attis, Osiris?, P 954 seq. 

: Cf. Wilson, Works, ii, 216 seq., 225 seq. 
Glover, J.2.4.5.,,1870, рр. 96 seq. 
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that a rite so important as to force its way into the Brahminical 
ritual, and to cause them to allow women to play so conspicuous |- 
a part, could have been artificially altered in date. 

‘We may, therefore, adhere to the view that the Mahavrata 
is a ritual of the Winter solstice, and that, it combines within 
itself tha characteristics of a spell to procure the heat of the 
sun and the fall of rain, so 88. to bring about fertility for the 
land, while more ireotly still it is designed to stimulate human 
and animnl productiveness. In view of the early date y date of the 
rite—and already in the Taittiriya Samhita and the Kathaka 
Samhita it*is clearly recognised and so cannot be dated later 
than the eighth century n.c.—it is of considerable interest that 
it contains no trace of a vegetation spirit such as can be found 
in ancient—Mediterranean rituals, and this fact renders us 

< К О 
entitled to be cautious before necessarily assuming that all 
these vegetation and fertility spells involved the conception 


of a tation spirit, an idea nol ily verified in the other 
Vedio taxis. No doubt if the later Hindu religion among its 
strange characteristics are many which depend on the idea of 
a vegetation gpirit, but in such cases поп-Атуар influence 18 


саакы» either p 
thought or bringing into the fore 


some reason or another was not 
conceptions ‘whi 76 term 


i i ; Sankhayana 
igi th ities are, Aitareya Aranyaks, i and Y ; 5 Е 
Аат ji ‚ Тайынув Sam tà, vil, 5, 9 and 10; Taittirlya 
Brühmana, і, 9, 6; Kathaka Samhit&, xxxiv, 0; Тат aya ust рада 
v, 5, 6; Sankhayona Sreuta Sūtra, хут and anii; tyly 
Sutra, iii, 10-iv, 3; Katydyana Graute Sūtra, xiii, 
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Arthur Berriedale Keith (1879-1944), an 
eminent authority on Sanskrit language 
and literature, was born at Portobello, 
Edinburgh on 5 April 1879. After a 
brilliant academic career at Edinburgh and 
Balliol College, Oxford, where he studied 
classics, Sanskrit and Pali, he entered the 
British Civil Service in 1901. In 1904, he 
was called to the bar at Inner Temple. 
Though better known for his deep study 
of Sanskrit language and literature, Keith 
also had a deep understanding of law. In 
1914, he joined the University of 
Edinburgh as a Regius Professor of 
Sanskrit and Comparative Philology and : 
from 1922 he concurrently held ће _ 
lectureship in the Constitution of the 
British Empire. Apart from being a 
member of the Committee on Home | 
Administration of Indian Affairs (1919), 
he was also a member of a number of - 


. important Commissions. He died in 


Edinburgh on 6 October 1944. 

Arthur Berriedale Keith's contributions 
on Sanskrit language and literature are . 
diverse:and are marked by a deep 
understanding of the obstruse subjects as 
is evident from his books and many. 
articles in learned journals and translations 
of ancient Sanskrit texts. His History of 
Sanskrit Literature, Sanskrit Drama, 
Classical Sanskrit Literature, Religion and . 


- Philosophy of the Veda and Upanishads, 


Samkhya System: A History of the 
Samkhya Philosophy, Responsible 
Government in the Dominions apart from 
the translations of the Karma-Mimamsa, 
Aitareya Aranyaka, Sankhayana Aranyaka 


_ and Mythology of All Races: Indian and 


| CC-0.Panini Ka 


Iranian (jointly with Albert J. Сагопу) and — 


Vedic Index of Names and Subjects Gointly - 
with А.А. Macdonell) bear testimony to 
his deep scholarship. | ud 3 
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